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PRAYER FOR THE SWIFT REBIRTH OF

KHORDONG TERCHEN TULKU CHHIMED RIGDZIN RINPOCHE

29|
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LA MED TSO KYE GYAL WAI| RING LUG CHOG

KA TER MIN DROL MEN NGAG SAM MI KHYAB

PEL DZE CHI WA MED PAI RIG DZIN JE

YANG TRUL NYUR JON DZAD THRIN LHUN DRUB SHOG

Wonderful!

Chhimed Rigdzin, you spread the inconceivable in-
structions of initiation and teachings of the Buddha’s
oral lineage and the hidden treasures, belonging to
the ancient tradition of the unsurpassed lake-born
Buddha. May your Tulku incarnation come quickly
and may all activities be spontaneously accomplished!

Le’'u Dun Ma



NEW PREFACE

The intention to reprint this translation of the Seven Chapters of Prayers arose
from a dream I had about Chhimed Rigdzin Rinpoche some two years after his death.
In this dream Rinpoche was very well and happy, living close to Guru Rinpoche in
Zangdopalri. When I awoke I had the sense that he was so happy there that he might
never return and I felt desolate. Later in the day, some gesture Rinpoche had made in
the dream revealed itself as indicating that reprinting this prayer is important to bring
about his longed-for return.

There are several translations available in English of the gSol-'Debs Le’u-bDun-
Ma (Le’'u Dunma), the Seven Chapters of Prayers. This volume follows the instruc-
tions of Chhimed Rigdzin Rinpoche and he included several alternative readings for
Western people, whereas the original focuses on the people of Tibet.

Because this is a practice text, I offer a brief introduction setting out the view that
Rinpoche encouraged us to adopt when engaging in devotional practice. If you wish
more historical information about Padma Sambhava there are many books available
including;:

The Nyingma School of Tibetan Buddhism: Its Fundamentals and History by Dudjom
Rinpoche. Translated by Gyurme Dorje and Matthew Kapstein. (Wisdom Publica-
tions, 2002)

The Life and Liberation of Padmasambhava translated by Kenneth Douglas and
Gwendolyn Bays. (Dharma Pub, 1978)

Guru Rinpoche: His Life and Times by Ngawang Zangpo (Snow Lion Publications,
2002)

Several people have contributed to the work, notably Ruth Rickard who retyped
it, Barbara Terris who maintained the lines of communication and Andreas Ruft who
prepared the final layout for printing. I revised the translation and did the proof-

reading. All the faults in that area rest with me.

May any merit arising from this work lead all beings to Zangdopalri

James Low, Sagadawa 2008

New Preface 7



INVOCATION OF PADMA SAMBHAVA
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KYAB NAE LU ME KON CHOG RIN PO CHE
refuge place, protector unfailing, never cheating  jewel precious

To the precious jewel who is my unfailing refuge

~ N\
gﬂ]ﬂ E &IEO\KIRQ S‘ﬁ qél A
THUG JE NGA WAI U GYEN PAD MA LA
compassion possessor Urgyen Padma to

Urgyen Padma who has compassion
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DAG Gl JI TAR SOL WA TAB PA ZHIN
my like what, how itis  prayer, request made like that, accordingly

I pray for the blessing that whatever I request

. . . '“ . a . . . v
YRy RY IR IN AHIN T AN
NYUR DU DRUB PAR JIN GYI LAB DU SOL
quickly accomplish, fulfill  bless as pray

May be quickly accomplished.

To the precious jewel who is my unfailing refuge,
Urgyen Padma who has compassion,

I pray for the blessing that whatever I request
may be quickly accomplished.

Le’u Dun Ma



INTRODUCTION

Why is Padma Sambhava reliable? Because he has the nature of the three kayas.
We often feel uncertain inside. We want something to rely on. If we rely on the three
jewels and the teachings of the lineage, we have something stable. Padmasambhava is
the essence of all the refuges; by relying on his nature, we awaken to our own. He
has no hidden agenda for his presence is the transparency of the three kayas, the three
aspects of the Buddha.

Dharmakaya is emptiness, openness, the ungraspability of the presence of the
natural state. This never changes, is never an object that can be seen and grasped. At
all times, and in all places it is the same, and so it is completely reliable.

Sambhogakaya is the quality of the immediacy of all manifestation. It is de-
scribed as lhun drub, as the way in which all the richness, all the potential, all the pos-
sibilities are there without being artificially constructed. This has the quality of clarity.
It is not something you have to work at making sense of, it is immediate. This is like
the quality of the reflection in the mirror. As soon as something is in front of the mir-
ror, the reflection is there.

Nirmanakaya is the effortless display of energy participating in the world for the
benefit of others. This energy is not located in limited ego-function but flows directly
from the dharmakaya and the sambhogakaya. It has the same nature of openness and
emptiness. Although the form of the nirmanakaya changes according to circum-
stances, it is unchanging in that its ground is ceaseless connection and integration
with openness.

Thus, Padma Sambhava is reliable, but we ourselves and all other beings are un-
reliable, no matter how good-hearted we try to be. The basis of our ordinary, human
identity is self-concern, me-first. We are caught up in the complexities of our lives; we
have family responsibilities, work responsibilities. We may fall in love with someone
and feel our heart is very open to them but actually our lives are not very available.
Our time is already dedicated to many different activities. The heart may feel com-
pletely open but our being in the world is already tied in knots and given over to oth-
ers. Conflicted loyalties are inescapable in samsara and so we get used to either hedg-
ing our bets or blindly throwing ourselves into projects only to be hurt and confused
when their complexity is revealed.

Faith in Padma Sambhava offers a very different kind of experience as his nature
integrates infinite simplicity and endless complexity. This provides a way of func-
tioning in the world without becoming limited, conditioned or cut off from the ever-
open ground.

One of the things that people often say to their lover is, “I know you're very busy,
I know you love your work but — what about me? Yes, we do have time

together....but I want more. If I had more, I would be more happy, and so would you!
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If you were to awaken to the fact of how good I am, then you could just be with me
all the time and then we would be completely happy!”

But the real teaching of the Buddha is: “The answer does not lie in the object’. If
you meet someone and get very close to them, you can spend all night kissing them,
cuddling them, and having sex with them but in the morning you have to get up and
go to work or whatever, and you leave them. You may remember them from time-to-
time but then you think, “Oh, I have to concentrate on my work now.”

It is different when we do the practice with Padma Sambhava or any of the medi-
tation deities. We start by praising Padma Sambhava, by admiring his good qualities.
We make elaborate visualisation; we invite Padma Sambhava to arrive; we recite the
mantra and receive the blessing, the purification; we receive the initiation through the
om ah hung, and then the guru dissolves into us and we dissolve into the guru. We go
into the state of the complete openness of the dharmakaya. In this state, many forms
manifest; this is the quality of the sambhogakaya. Then we make the offering and eat
some food, in the manner of the nirmanakaya. When we get up and walk about, eve-
rything we see, and everything we hear is the guru; all our own thoughts are the
mind of the guru.

We are not standing in relation to an object. We are not remembering somebody
else. We are being truly ourselves through the non-dual inseparability of our nature
and that of Padma Sambhava.

This is why taking refuge is more helpful than putting all your energy into rela-
tionships with other people. That clearly doesn’t mean you shouldn’t be relating to
other people. But if you look for something from others that they can’t give, then you
will be endlessly frustrated.

Not to lose the refuge means, on a profound level, not to lose the view of the
practice. So if we find ourselves over-invested in another person — wanting more
from them than they can give, feeling sad and upset if they are not there, developing
all kind of fantasies about how life might be — the key thing to recognise is: ‘This is
my mind. I am creating this by my identification, involvement, attachment.’

It's not only the great novelists and film-makers who can imagine all sorts of
things, but we ourselves! We are persecuted by the creativity of our own mind, but if
we recognise it, the ground of this creativity is the dharmakaya. Everything that
arises from this is presenting itself, is manifesting but without inherent self-nature.

Manifestation arises in the manner of a dream, like the reflection of the moon on
water. It is there but not real. It's like going to the cinema. If we can recognise this is
what is happening, we see that a karmic movie is running in our head, starring the
five poisons! The nature of the five poisons is the five wisdoms; the difference be-
tween these two possibilities is whether we see the ground of emptiness or not.

If we fall into the story, it will start grinding us, making us sad, upset and con-
fused. But if we can relax a little bit and just recognise, “Oh, this is how my karma

'II

manifests. There are many hooks here to hold me, but if I just relax...!” then we can
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experience directly in our own mind the nature of attachment, the nature of anger,
pride and jealousy. Faith is an important part of this practice.

In the Tibetan tradition there are many discussions on the importance of faith and
different systems of categorising it. One such is the four kinds of faith.

Firstly, doe pai dae, the faith of longing or desire. This is the kind of faith that
arises when you feel that the Buddha, or Padma Sambhava, or your teacher has some
good qualities, and you would like to have these qualities. It is a desire to be like
them, to have what they have. It is also feeling a desire to be with them, so it’s a kind
of leaning forward, a moving towards the other. For example, in many practices we
find the refrain, lama khyen no. Khyeno means “to know about’; it means “Lama, know
about me,” which also implies, “Lama, care for me.” So, it’s an expression of faith: “I
need you to attend to me, I need your gaze upon me, I need not to be separated from

4

you.

This kind of faith is like the faith of bhakti in the hindu tradition. Bhakti devotion
means to make God the centre of your life, to live in constant ecstatic remembrance
and evocation. The intensity of devotion unifies the transcendent and immanent
modes of God.

The idea of devotion as something that takes you out of yourself is found in
many religions. In the Tibetan tradition they say you should pray so that the hairs on
your body stand up, and that tears fall from your eyes. You may pray until you be-
come unconscious, because when we pray we put our hands together in front of our
heart and bring our energy together in the centre of our being. When you pray with
intensity, the dispersed energy of the body comes together in the heart. The separa-
tion of the lunar and solar energy, of the mother and father energy — all the polarities
which create the structure of our ordinary identity — gather together and merge into
the heart.

It is very helpful to really pray from the heart to Padma Sambhava, saying the
Seven-line Prayer!, again and again and again. Feel like a small child who has lost its
mother. Feel yourself like a person dying, about to be blown away by the winds of
karma. “Without you I am nothing. What can I do without you? You are worth more
to me than the whole world...”. With that, we develop one-pointed attention to the
object of our prayer, and continue and continue until the whole world falls away, and
there is only the force of this prayer.

One account of the history of romantic love in Europe is that when the crusaders
went to the Middle East they came across the sufi songs where God was addressed as
‘The Beloved’, the unattainable one who was yet so very near. When they returned to
Europe, this motif fed into the troubadour tradition in the south of France, develop-
ing into the courtly tradition of love where the young knights and squires would
compose beautiful poetry to the wife of the lord of the manor. Since she was the abso-

1 See page 38
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lutely unattainable woman, all feelings of passion and longing could be expressed.
Gradually, that tradition spread out into the wider culture and became our strong
romantic tradition, which is now pervasive in the west. So what was originally the
love of god, became the love an ordinary human being.

However, when we pray to Padma Sambhava we can take all our longing, all our
yearning for companionship, for safety, for fulfilment, and address them to one who
is truly worthy. So, when troubles come, when difficulties arise, we should pray to
Padma Sambhava. After the Tibetans had to flee Tibet, more and more Tibetan people
began to pray to Padma Sambhava. In times of difficulty and times of stress, Padma
Sambhava is seen as the true refuge of the Tibetan people. And we also, when our
lives are very difficult, should say these prayers.

The second kind of faith is called dang wai dae pa or clear faith, the faith that clari-
fies. This is a kind of faith which develops on the basis of study, or of experience of
the teacher, or which you reflect on and test over time till you see that it is reliable.
This is faith grounded in the evidence of your own study and experience. This is why,
when we hear dharma teachings, we should always try to bring them into the world,
to apply to our life situation, to see whether they really help us or not. Then if we do
that, we can see, “Oh, yes. This method really works. It makes a difference to me; it
makes me stronger, and clearer, so that I am not so lost in my life.”

The third kind of faith is called yi che ki dae pa which means big mind, or open-
hearted faith, and this is the kind of faith that makes us feel open to the situation; “I
trust this situation.” With this kind of faith, we don’t find obstacles in front of us,
we’re not doubtful, we're not checking things out any more. We're willing to partici-
pate to become part of whatever is happening.

Chhimed Rigdzin Rinpoche used to say he liked most people, but he didn’t like
people with broken hands. By that he meant people who would say: “Oh, I ‘d like to,
but...” and then would find some excuse to go backwards. He liked people to go for-
wards, to go into dharma, to be hungry for dharma, to be greedy for dharma; people
who could see what needs to be done and who would do it.

With open-hearted faith, one finds oneself getting involved in things. Of course,
in the beginning-stages of dharma, particularly when you are studying, it is very im-
portant to be a bit suspicious. You should check things out, whether it is new teach-
ers, or new kinds of teachings; you should examine them. Examine them through
time to see whether they are reliable, whether they bring something of lasting value
rather than some fancy intoxication. However, once you have tasted for yourself and
seen that this is indeed reliable, at that point you should open yourself to be commit-
ted without restriction, without having to think about it too much and just be for the
practice, for the engagement.

The fourth kind of faith is called chir mi dog pae dae pa, which means irreversible
faith. This is the faith, which proves itself moment by moment, and so has no reason
ever to retreat. For example, with the teaching of cause and effect, when you really
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understand the nature of karma and you live with it moment by moment — or when
you really understand the nature of impermanence and you live with it moment by
moment — then in every situation, the understanding of cause and effect and imper-
manence is with you, as you participate in the experience. Through cause and effect
you become careful not to take any situation as self-existing because every situation
becomes a cause of another situation. What appears to be simple and something just
in itself, has consequences and ramifications which you didn’t know about.

This means that things are never what they appear to be. Life is not in your con-
trol. Remembering this, you undermine, or deconstruct, or release, the false confi-
dence of mastery.

Understanding impermanence means you do not invest yourself too strongly in
situations but allow the situation to evolve. Sometimes holding back is very impor-
tant. If you know that situations are impermanent, your faith in that means when bad
times come, you don’t worry about them because they will not last for ever; when
good times come, you don’t become too excited because you know they also will
pass. Keeping the mind relaxed and even, you can start to experience the one-taste of
all phenomena, the taste of emptiness. However they arise, they are just like reflec-
tions in the mirror.

In that way, having faith in the teaching, seeing how it illuminates and calms,
gives you a faith which will never change because it awakens you to actuality as it is.

Faith then is something to seek to develop. If we have doubts, we should try to
have these doubts answered by studying the dharma or by asking our teacher ques-
tions. Once we take refuge in the dharma, we should think, “Oh, this is the object of
my refuge. As the object of my refuge, it is something which I should rely on.”

How can I rely on something, if I don’t trust it? You might remember learning to
ride a bicycle. You have to have faith in the possibility that the bicycle will stay up. If
you start to turn the wheels and then become anxious and doubtful, you stop ped-
dling, and then the bicycle will start to fall over.

So, faith means being able to go beyond the feelings that arise in the moment.
This is the very heart of the buddhist teaching, which says, “Don’t be conditioned by
momentary experience.’

These four kinds of faith are very important because faith is a method of direct-
ing our energy. There are many, many interesting distractions. Looking at something
on the television which seems holy and inspiring can be a mesmerising distraction.
There are so many buddhist books published now. Which ones will you read? When
will you ever read them? So many lamas come to the West, so many possibilities of
teaching and initiation and different kinds of practice. This is why it’s very important
to see the essential heart of the teaching and to have faith.

Garab Dorje introduced the dzogchen teachings into the world and his state-
ments are a pure transmission of the heart of the teaching. What he says is very
straightforward. “Really look and see how it is. Look again and again until you have
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no doubts. Don’t get lost by imagining there’s anything better than this.” That can
help and support the key practice of resting in the natural state, but if you get dis-
tracted from it, you will be chasing one thing, then chasing another, then chasing an-
other, and you will never know what is the ‘real thing'.

Chhimed Rigdzin Rinpoche frequently said, “Don’t leave this life empty-handed.
Don’t waste your time. Value yourself. Do the practice. Believe in Padma Sambhava.”

When we exist in terms of the six consciousnesses, the five sense consciousnesses
and their organising mentation consciousness, we are always in reactivity to what-
ever object is arising. The nature of conditioning means that we are already impacted
and shaped by what is occurring, so we go towards the next moment with this par-
ticular furniture filling our room. We are not fresh.

In Tibetan this is called rang gyu which means the stream, or the continuity, of the
individual and it develops according to the principle of dependent co-origination. Es-
sentially: on the basis of this, that arises. Thus, we might think, “On the basis of the
sun, I become hot. On the basis of being hot, I become tired. On the basis of being
tired, I become irritable. So it’s the summer time, and I'm having some holiday time,
and I feel grumpy!” Each stage is putting some furniture, and instead of being open,
moment by moment, we stack up the furniture until we can hardly move.

In dzogchen we are concerned with self-liberation, which means to have faith in
impermanence. Because all things are impermanent, they will go by themselves. Last
night at midnight, we didn’t have to bang gongs and drums to make yesterday go.
The clock says midnight, and that day’s gone. It doesn’t make any objection; you
don’t have to call the police! Friday went, Saturday appeared. This is the Buddha's
teaching of impermanence. Everything will go by itself. When some things go, we are
sad that they have gone. When some things go, we are happy that they have gone.
Whether we are happy or sad, it doesn’t stop things going.

Remembering that your feelings are not the master of the universe, that your feel-
ings are part of the flow of how things are but not the determinants of how things are,
then just stay, moment-by-moment, with each experience, and you will see it vanish.

In the Tibetan tradition, the lineage of words and the lineage of realisation are dif-
ferentiated. We can have many different kinds of explanations — developing our in-
tellectual understanding — but it's important also to meet with people who have
some realisation of the practice so that the practice is alive in them. Only then have
we a living transmission, an energetic transmission, a relational transmission. It is not
abstract or theoretical. It is something that can be experienced, and many people ex-
perienced that in relation to Chhimed Rigdzin Rinpoche.

Rinpoche would use the image of a ring and a hook. He frequently said that it
was important to develop a strong ring of faith so that the hook of the guru’s blessing
and compassion could catch that ring. The transmission, the vital life of the lineage,
has to occur through devotion. To be devoted to something means to be able to privi-
lege it, to give it one-pointed attention, to have the object of devotion with you at all
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times. In the nyingma tradition, we carry the teacher either in their own form or in
the form of Padma Sambhava with us at all times, in our heart or on the top of our
head, and we pray that in this and in all our future lives, we may live near the
teacher; we may never cease from seeing their face.

In this book you will find many lineage prayers which give the names of all the
lamas who have transmitted this practice since it was first revealed by Rigdzin
Godem. Lineage prayers offer us the chance to express our gratitude to the great
kindness of those who have gone before. Without their effort and commitment, the
transmission would have been lost.

When you have devotion to the dharma and your heart opens, then you see with
the eye of the heart, and the eye of the heart sees things that the busy mind cannot
see. It’s for this reason that devotion is very important. It's not some primitive, or
outer, practice for ordinary people. It's the highest practice of yogis.

Milarepa says, “When I understood my teacher, Marpa, I understood my own
mind.” Through his devotion to Marpa, he was able to overcome many obstacles.
Clearly, when we read the biography of Milarepa, we can see that he had a very hard
time. He had many opportunities to think, “Marpa is very cruel, he is very unkind, I
will leave him and get a better teacher.” But when thoughts like that arose in his
mind, his devotion was stronger, and he felt, “Without Marpa, I will die,” so he re-
turned back to a place which, for him, was full of ordinary difficulty and ultimate
value.

There is the famous story of a merchant who lived in Tibet and went down to In-
dia regularly. Every summer, when the snow melted on the pass, he would go down
into India for trade and bring goods back to Tibet to sell. He would ask his mother,
“Can I bring you something back from India?” She said, “No, I'm old, I don’t need
anything.” He said, “But I could bring you some gold and some beautiful jewellery.”
She said, “Oh, if I was young I would love these things, but now that I'm old what
would I do with them? Because I am old, I need to think of my death and I want to
practise the dharma. But there is one thing, if you can find it, which would make me
very happy. If you find a relic of the Buddha and you bring that here then that will
make my journey in the next life much easier.”

So the merchant said he would look for a relic. When he got to India it was very
hot, very nice and he saw many exciting things. He spent his time travelling around
looking for items to trade and eating and drinking. At the end of his travel, he was
very satisfied with what he had traded and he came back home and showed his
mother his wonderful items. She asked him, “But did you find a relic?” and he said
“Oh, no. I'm sorry, I forgot.”

Next year when he was going down to India they had the same conversation and
again he said he would look for something but again he forgot. Then the third year as
he was coming back and reached the top of the hill looking down into the valley
where his mother’s house was he suddenly remembered that he hadn’t got the relic.
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He was so angry with himself that he was kicking the ground and he lashed out
at a pile of bones. It was the skeleton of a dog. Then he saw that there were some
teeth left in the jaw-bone, so he removed a dog’s tooth and wrapped it in some very
fine silk that he had purchased in India. He set off down the hill and saw a village
boy looking after some goats so he told him to run ahead and prepare a proper wel-
come because he was bringing a relic of the Buddha. All the villagers assembled, and
the local monk blew his conch shell. His mother came out to meet him, tears flowing
from her eyes. Everybody was prostrating to the holy object.

His mother took the relic home and put it on the shrine and asked the local gold-
smith to make a special covering, and everyday she made many offerings and pros-
trations. The son felt very guilty inside, he felt it was so terrible to have cheated his
own mother. The following year when he was going down to India, he decided, “Oh,

'I/

this time I must really look for a relic!” But although he was sincerely looking, he
couldn’t find any relic. So he came back towards his village, crossed over the pass,
and was walking down the valley. Suddenly he could see beautiful rainbows hanging
over the village. He walked down with a quicker pace and came to his house which
was surrounded by many people. He pushed his way through the crowd and saw his
mother was sitting there with tears running from her eyes, and beautiful light was
streaming out of this shrine of the Buddha’s tooth. This is the story of devotion. Even
a dog’s tooth will give out light if you have faith.

Once when I was translating a text with Chhimed Rigdzin Rinpoche I pointed
out to him that there was some inconsistency between the account given in this text
and another that we had worked on. He said to me, “Why are you investigating the
work of the Buddha? Are you from the CIA?” Then I became very small again! In that
way, it’s very important to understand that in the past the great saints and yogis have
understood many, many things which we don’t understand at all; and to remember
that, in buddhism, human beings are not the highest level of possibility. Buddhism
and humanism are not the same at all.

Buddhism is not a modernist kind of vision indicating that we are moving for-
ward to some great future, transcending all the problems of the past. Rather it shows
that illusion and confusion are pervasive, and yet, from time to time in this dark, dark
world of samsara, some stars do appear in the sky.

By studying and reflecting on the words of the wise we can develop faith in what
they say, and this will illuminate our hearts. But in order to do that we have to under-
stand that their gaze, their Buddha eye sees much more than ours. Our eyes make us
blind, our ears make us deaf. With our eyes we see what we like and what we don't
like; we see things in terms of good and bad. We divide the world into what is mine
and what is not mine. With our ears we focus on the words that please us and don’t
want to hear the things we don't like.

This is why we have to trust the wisdom eye of the great yogis and saints of the
past, because the wisdom eye, the Buddha's eye, sees immediately that everything is
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the form of emptiness. It sees that moment by moment, everything is arising out of
the ground of emptiness, has the same nature, and is perfectly equal in that nature.

Without meeting with the dharma I don’t think we would have these ideas. It's
only due to the kindness of all the great teachers in the lineage that these ideas exist
for us in our world. When I was at school, nobody said these things to me. When I
went to the cinema, I didn’t see any film showing me these things. When I read nov-
els I didn’t hear any explanation of these things. And when I went to bed with sweet
ladies, none of them whispered in my ear the nature of the mind. It was only when I
met lamas in the Tibetan tradition that I could start to see something about how the
world is.

It's for that reason that it says in the introductory teachings that the dharma is
very, very rare. That's why these great lamas are called ‘Rinpoche’. Rinpoche means
precious. Precious things are precious because you don’t find them everywhere.

Having taken refuge, having decided that the path of the dharma is the path for
our life, it's very important to maintain our faith and devotion. If we start to take the
dharma for granted, so that it seems very familiar, then without any effort our mind
will become full of nonsense and distraction. Maintaining faith and devotion requires
discipline. It requires saying ‘No’ to many other opportunities that arise, and in order
to say ‘No” we have to be clear that the dharma is valuable enough to give us what
we are looking for so that we say ‘No’ to other options with a happy heart.

Buddhism, and in particular tantra and dzogchen, are paths of feeling. This is to
say, that it is not some abstract theory, not an intellectual exercise. It is a path for par-
ticipation with the fullness of our being, with our body, speech and mind, and if we
practise in this way, we’ll get the true benefit.

When I was studying with Chhimed Rigdzin Rinpoche in India, he often used to
say, “This is not Tibet. You are not a Tibetan. Studying the dharma is not a job. No-
body’s going to pay you for this.” He said, “If you lived in Tibet, you know enough
now that you could just go ‘ting-a-ling’ with your bell and people would put food on
the table, but when you go back to your country nobody will pay you for this stuff! So
there is no worldly advantage at all for you in doing dharma. You should decide that
you want this as a path of liberation, or go home and get a nice job and a house and a
car and enjoy your life.” And this is the case for all of us. We have to think, “Why do
we do this?” We might think, “Oh, we do it because we believe in it.”

If we believe in it, why is it that sometimes our energy falls away and we become
bored and distracted and we're just going through the motions? When we find this
happening, then we should pray to Padma Sambhava, saying the Seven-line Prayer
again and again. Don’t spend the rest of your life in some vague connection with the
dharma, moving towards death, and leaving this life empty-handed. Then you would
look back and think, “Oh, I could have done so much more practice! When I was do-
ing the practice, I could have been more sincere! But somehow, I found my distraction
more interesting than the practice.”
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The particular teaching of Chhimed Rigdzin Rinpoche was that you should pray
one-pointedly to Padma Sambhava. If you pray with full faith, without any doubt, all
the energy systems of the body will meet in the heart, your mind will become empty
and, in that moment, you can recognise your own nature,

There are so many different practices that one can do, but many, many great yo-
gis have said, again and again that “Devotion from the heart is the quickest path to
understanding your nature,” because when we pray from the heart, everything falls
away. The falling away of phenomena means there is nothing left. When nothing is
left, all there is is that which is there, which is not a thing to fall away.

Relax into that moment and experience what this is like. It's not like anything
else. If you start with many assumptions about who you are, you will fill the space. If
you try to make sense of the experience, if you try to organise it into your familiar
categories, you will lose the experience. We just relax into the space, not knowing
anything, not clinging to anything, trusting profoundly that this is how it is. This is
our natural state or ngo wo.

From this state, yet never escaping from this state, is rang zhin which is our nature
as manifestation, as potentiality, which is the state of the reflection in the mirror. The
quality of rang zhin is clarity. This clarity is the immediacy of everything which pre-
sents itself. You don’t have to pull thoughts into your mind, you don’t have to con-
struct what is your experience — it is immediately here.

This is described as lhun drup. Lhun drup means effortlessly present, present by
itself. The reflection arises in the mirror, immediately. If you wanted to get an artist to
paint your face that would take a long time because he would look at your face then
look at the canvas and, gradually, bit-by-bit build up a representation of how you
look. And the artist would be introducing their own response, their own aesthetic
take on how you are. But the mirror shows directly what is happening; it very useful
because it’'s not based on sensation; it's not based on interpretation. This is why, in
ballet schools, they always have a wall of mirrors. Although from the inside of your
body you may feel you are balanced and aligned, when you look in the mirror you
see that you are off balance. The reflection immediately shows you what is there. In
the same way, out of this openness of the mind, there’s not just empty emptiness —
experience goes on.

The first aspect, our nature, is without any limit. Therefore, whatever occurs can
only come from that nature. So, you might be sitting in meditation and a thought
arises and you suddenly think, “Oh, God! I have to do that. I must remember,” and
you have the sense, “Oh, I am thinking about this, but I am doing the meditation just
now. Once the meditation is over I am going to do that.” There we have the arising of
a dualistic structure where we tell ourselves that we stand apart from experience as
somebody who has experiences. But this whole thought, including the felt sense of
me as a person who is having thoughts — where is this coming from? It can only

come from this open ground nature. If you see that, you can really relax because you
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see, “Oh, in my body, in my sense of myself, I am a reflection in the mirror, and I
come into being with my world. I'm not standing apart, I'm not sitting alone. Here I

am, as part of this, and without any solidity. I exist as movement in this state of clar-

: 7

1ty.

What we call ‘I-me-myself’ is the energy of the clarity, which is the potentiality of
the mirror. Then, from this state, we come more precisely into being in the world with
others. This world is an on-going revelation, changing moment by moment, in which
we participate. This level is called thug je which indicates a kind of participation, a
belonging within, and an acting which is always dynamic. So, it’s not that ‘I am act-
ing’ as if there was an ‘I’ separate from the action but the sense of ‘I’ is also an action,
also a movement.

So, we have infinite stillness, the unchanging nature within which infinite possi-
bility arises, and inseparable from that is the precise movement of our moment to
moment being in the world with others. This is the view we can rest in as we recite

these wonderful prayers.

James Low, 2008
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ORIGINAL PREFACE

In the present Black Period, we people who believe in Buddha and Padma Sambhava are
so few in number. We have great faith in Padma Sambhava’s predictions made when he was in
Tibet and written down at that time by Yeshe Tshogyal, etc. These were later revealed and
written down by the great terton treasure-revealers without being mixed with any falsities (in
other words, only true incarnation tertons could find them).

At this time in Tibet, the Land of Snows, where Padma Sambhava taught the dharma and
gave initiation in Tibetan, the outer show-forms of artificial religious practice have been de-
stroyed. (The real dharma is indestructible and is not affected by the actions of those of this
black period who make a show of being nice but are empty within, like the banana and bamboo
trees — only debating, not meditating).

In order to help foster the true and powerful doctrines of Padma Sambhava which came
through sNa-Nam rDo-rJe bDud-"Joms and his incarnation Rig-"Dzin rGod-Kyi IDem "Phru-
Chan and Khyeu-Chung Lotsawa and his incarnation Nus-IDan rDo-rJe 'Gro-Phan gLing-Pa
Gro-Lod rTsal, we have made these translations for the few who wish to do practice. Whatever
benefits come from these works, the virtue of that we humbly dedicate for the good of all be-
ings.

In the translation, the Tibetan language is given, as this is the rDo-rJe gSung, the inde-
structible word of Padma Sambhava himself, spoken when he was residing in Tibet at bSam-
Yas, etc. For those who do not know Tibetan, the text in English should help them to under-
stand about the half of the meaning.

If some people practise these texts and are happy with them then we give that merit for all
beings. And if someone does not agree with this work, then also just by connection with these

powerful texts they will gain blessing.

C.R.Lama?, 1981

Working President and Special General Secretary
The International Indo-Tibetan Nyingmapa
Buddhist Cultural Preservation Society,
and
President
The "Chhi-Med Rig-'Dzin Society

2 Khordong Terchen Tulku Chhimed Rigdzin Rinpoche was popularly known as C.R. Lama.
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When merely the thought of helping others
Is more excellent than the worship of the buddhas,

It is unnecessary even to mention the greatness of striving

For the happiness and welfare of all beings without exception.3

3 From the Bodhicharyavatara by Shantideva (7th century)

Original Preface
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ORIGINAL FOREWORD

I am happy to say that I and my colleagues have translated this practice, the gSol-"Debs
Le’u-bDun-Ma, the ‘Seven-Chapter Prayer’. These prayers were discovered by sPhrul-sKu
bZangs-Po Grags-Pa near Tsangs-sTod rGyang-Gi Yon-Po-Lung.

On the tenth day of the rGyal (twelth) month in the Fire-Horse year, Padma Sambhava
was sitting in the great temple of bSam-Yas. King Khri-Srong IDeu-bTsan, Nam-Kha'i
sNying-Po, mKha'-'Gro Ye-Shes mTsho-rGyal, sNa-Nam rDo-rJe bDud-"Joms and Lha-Sras
Mu-Khri bTsan-Po, the Las-Chan Dag-Pa’i 'Khor-INga, or fortunate pure circle of the Ma-
hacharya’s closest disciples, presented him with many rich offerings and requested a prayer.

Firstly, Padma Sambhava taught them all the prayer to the dharmakaya, sambhogakaya
and nirmanakaya gurus, and then the five disciples each requested a prayer to fulfil their need.
To King Khri-Srong IDeu-bTsan he gave a prayer to the tantric lineage from Samantabhadra
down to himself. To Ye-Shes mTsho-rGyal he taught the prayer about Zangs-mDog dPal-Ri
and the verses for inviting blessing. To dGe-sLong Nam-mKha'i sNying-Po he taught the
prayer to the various tantric lineages he had received and verses on how to purify visual per-
ception, hearing and thoughts within natural understanding. To sNa-Nam rDo-r]e bDud-
"Joms he gave the prayer telling of his deeds from the time when he was born in the Dhanakosa
Lake until his departure to Zangs-mDog dPal-Ri. To Lha-Sras Mu-Khri bTsan-Po he taught
the prayer describing the qualities of his body, speech and mind, qualities and activities. Also
at Gung-Thang he later taught Lha-Sras Mu-Khri bTsan-Po thirteen prayers which are like
wish-fulfilling jewels for Mu-Khri bTsan-Po’s own royal descendants, and for all Tibetans.
These prayers describe how he came to Tibet, saved king Khri-Srong IDeu-bTsan’s lineage and
wished to go to Zangs-mDog dPal-Ri as an antidote to the cannibal rakshasas. Padma Samb-
hava promises to come every morning with the rising sun and to come every tenth day of the
lunar month and make himself visible to the people. The prayers give protection from war, dis-
ease, famine, difficult journeys, dangerous animals, earthquakes, troublesome yeti, robbers and
authoritarian police, at the time of death, during the bardo, and from the other results of one’s
karma. We have also translated the Bar-Chhad Lam-Sel prayer which saves all beings in the
six realms from the difficulties that afflict them. And the volume concludes with the prayer
listing all the important deeds of Padma Sambhava written by gTer-sTon Nyi-Ma 'Od-Zer.

These prayers are said and believed in by all the rNying-Ma lineages, only the lineage
prayers at the beginning will be slightly different for the later period and here we have given
the Byang-gTer, 'Khor-gDong and sMin-Grol Gling lineages. All the bKa’-brGyud-Pa also
read these prayers and some of the Sa-sKya-Pa also read them, and when they do their Phur-
Pa practice, they read the fourth chapter. The prayers are also read in some dGe-Lugs-Pa mon-
asteries, and they are respected everywhere for their great blessing.

Tibetan lay people say,
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“When people walk happily on the plain they sing Aa La La,
But when they encounter danger they pray to Urgyen Padma.”

That is to say, when life goes easily people think it will last forever, and laugh and sing
happily. But if they are faced with dangerous roads, landslides, earthquakes, etc., they lose
their confidence and turn to Padma Sambhava and rely on his power to save them.

I am very happy that this translation has been done, for it it will enable non-Tibetans to
read these prayers and receive the blessing. In 1969 I translated the bSam-Pa Lhun-Grub thir-
teen prayers with an American lady. She was 25 years of age and we Tibetans consider that
this is a difficult age for women. She asked Dilgo Khyentse what she should do and he told her
her that according to the Tibetan system she must read the bSam-Pa Lhun-Grub-Ma one hun-
dred thousand times. Now foreigners and non-Tibetans will never read prayers if they do not
know the meaning (I think this is a very great quality) and so I translated the prayers with
her. This was at the cold winter time of the Paush Utsab Festival in Santiniketan and we were
all very busy but at her urgent request I worked with her from ten till twelve o’clock each
night for two weeks. But then when the work was finished she said, “This prayer has nothing
for me, it is only for Khri-Srong bDeu-btsam’s family!” and she tore up the only copy and put
the pieces in her pocket and would not give them to me.

Anyway, we are the followers of Padma Sambhava and King Khri-Srong IDeu-bTsan and
the other great disciples and so we do not mind if one stanza in the prayer is for the king’s fam-
ily and descendants, for all the rest is general, for all sentient beings.

In this volume, the initial meditations and lineage prayers are given for the Byang-gTer
system and for the sMin-Grol-Gling system as used by H.H. Dudjom Rinpoche’s followers.

I think it is quite certain that the Tibetan refugees will return to Tibet. The Le’u-bDun-
Ma contains many prayers for clearing the difficulties that afflict Tibet. in 1978, the present
Dalai Lama gave a speech at Sarnath when I was present in which he said that in former times
Tibet was saved only by Santaraksita, Padma Sambhava and King Khri-Srong IDeu-bTsan.
For the future, it is Padma Sambhava alone who has the power to save Tibet. That speech was
reported in the newspaper "Tibetan Freedom’ as transcribed from a tape and I have a copy of
that newspaper.

This present Dalai Lama’s way of thinking and acting is like that of the fifth Dalai Lama.
The fifth Dalai Lama arranged the Rig-'"Dzin gDung-sGrub ritual in his own order of practice
and tried to spead this practice everywhere in Tibet but it was not possible at that time. Now,
since the present great troubles have come to Tibet, the fourteenth Dalai Lama has printed the
fifth Dalai Lama’s text of Rig-'dzin gDung-sGrub in India, and each year makes many
100,000 tshog offerings using that text.
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When these present troubles came to Tibet the other countries of the world did not prevent
them. This was the work of the powerful people there. But all the ordinary people were sorry
that so much misery came to Tibet. Well, now that the Le’u-bDun-Ma is translated into Eng-
lish and is printed here with pronunciation in roman script, all those who wish to help Tibet
must read the Tibetan words of this text in order to bring peace to the land of Tibet. For the
Tibetan words of these prayers were taught by Padma Sambhava himself in Samye Monastery
and so they are rDo-rJe gSung (of unfailing certainty and power).

We are printing one hundred copies here. It would be difficult for one man to read these
prayers one hundred thousand times, but I am sure that these one hundred copies we print
will be read countless times by numberless people. And perhaps by their prayers for the safety
of the holy Land of Snows something will really be achieved. At this time it is not possible to
do anything for Tibet by direct power, but by the indirect method of prayer it may be possible
to save Tibet by relying on Padma Sambhava.

We buddhists must believe in karma’s result. We should consider the actions of the high
and powerful people, both religious and lay, in Tibet during the last four centuries, and see
whether they have been virtuous or otherwise. It will then be clear that the predictions given
by Padma Sambhava concerning the causes of the present troubles have come true. And for the
future, we also must remember Padma Sambhava’s predictions and see that they accord with
the results of the karma that beings make for themselves. If troubles are to be avoided, all be-
ings must act virtuously. There is no other way.

Several people have helped to prepare this volume. The text was copied out by Uli Los-
eries. The translation was done by Rev. James Low. The typing was done by Uli Loseries, Mila
Jansen, Michael Lewis and Etienne Huck. The printing was done by U.C. Lama.

We all pray that any virtue arising from this work be offered to Padma Sambhava and his
five closest disciples and that the combined virtues of this be given to save all Tibetans who
suffer in great misery. And we also give the merit of this to all sentient beings. If there is no
virtue here then let it all be dissolved in sunyata.

We have tried to do this work very carefully and so we hope that there are no wrong ideas
here or anything missed out or added extra. For this reason we think that this translation is
true to the original. Before doing any translation we always pray to Padma Sambhava and

when we finish the transmission we always pray to the Guru lineage and offer up the virtues.

C.R. Lama, 1981

[Note: in the translation of these prayers many of the place names, titles, and personal names appear in
both Sanskrit and Tibetan. The equivalent terms available at present in English are often not clear or
meaningful enough to be used in the verses though they are used to explain the word meaning. It may
seen rather clumsy and confusing to have the technical terms sometimes in Sanskrit and sometimes in
Tibetan, but this is a by-product of the random nature of the translation work from Tibetan that is be-
ing done everywhere. And this confusion will continue until standard equivalents are agreed upon.]
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Salutation to the Guru
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When a great offering was being made at the glorious bSam-Yas temple in the twelth
month of the fire male horse year, dGe-sLong (Bhikshu) rNam-mKha'i sNying-Po,
King Khri-Srong 1Deu-bTsan, mKha’-’Gro Ye-Shes mTsho-rGyal, sNa-Nam rDo-rJe
bDud-"Joms and Prince Mu-Khri bTsan-Po prostrated to Mahacharya Padma Samb-
hava and circumbulated him. Then they offered him a jewel mandala and made this

request.
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“Oh great teacher, of all the tantric dharma teachings you have given, the most im-

portant is on the keeping of the tantric vows or samaya. And of these you have said
that the principal one is to pray to one’s guru.
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So please give us a prayer to develop our faith strongly and clearly and give us bless-
ing. Ordinary people are very stupid, so please make the words very powerful and
helpful so that the tantric gods will be fully satisfied and appeased and the people
will receive your blessing. This prayer to be said at morning and evening should be

short yet contain all the essential meaning. You, the actual Buddha, are requested to
teach this for us and for all future sentient beings.” Thus they made their request.
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The Mahacharya (great adept) replied, “Listen here, you fortunate Tibetan people!
This guhyamantrayana (tantric system) appears very rarely. When the former Buddha
Mahakashyapa turned the dharmachakra he did not teach the guhyamantra vajray-

ana (secret mantra indestructible vehicle). And the eighty-four million buddhas did
not teach it. The buddhas of the future also will not teach it.
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And what is the reason for this? It is because sentient beings have not become suitable

vessels for it. During the time of the first kalpa (aeon), the one called bsKal-pa Kun-

bKod (Fully Displayed), the Buddha mNgon-Byung-Gi rGyal-Po’s doctrines con-
tained many tantric teachings.
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Now this doctrine of the present Buddha Shakyamuni has come.
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Then a million kalpas after this present one, the kalpa Me-Tog bKod-Pa (Flower Dis-
play) will have its period and from the Buddha aJams-Pa’i dByangs (Manjushri) a

system similar to my own present one will arise and he will give extensive tantric
teaching.
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This is because only in these three kalpas will there be beings who are suitable ves-
sels. The tantric doctrines will never appear outside the periods of these three kalpas.
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Therefore, with regard to these doctrines, it is most important that those beings hav-
ing a human existence with the (eighteen factors of the) freedoms and opportunities*
and who have entered the tantric system should not go under the power of laziness
and indecisive procrastination. There are four necessary dharmas that one must have
in full in order to practise the tantric path. If they are not complete then one’s vows
will certainly be lost, one will assuredly wander in samsara, and will be sure to fall
into the three lower realms. And why is this? Well, all the buddhas of the three times
also will never say that one can gain buddhahood by keeping (or encouraging sPyad)

4 There are eight freedoms and they refer to not being born in any of the following states: hells, insa-
tiable ghosts, animals, long-living gods, uncivilised tribes, among those having wrong views, barbar-
ian border countries, and as an idiot.

There are ten opportunities. The five coming from oneself are: to have a perfect human body, to be
born in a country to which the dharma has spread, to have the five sense organs free of fault, not to
have done any of the five boundless sins, and to have faith in the pure dharma. The five coming from
others are: that a complete perfect Buddha had come into the world, that he has taught the dharma,
that the doctrines he taught are still preserved, there is the holy Arya Sangha practising the dharma,
and that there is a compassionate guru who teaches the dharma to his devoted disciples. See Chapter 1
of Simply Being.
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the afflictions (of stupidity, anger, desire, pride, jealousy) in one’s stream of con-
sciousness (Rang-rGyud).

-~
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The four necessary dharmas are as follows: one needs instructions on how to really

cut off the enmeshing habits and ideas of the ordinary patterns of arising of one’s
three doors (the activity of one’s body, speech and mind).
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One needs instruction on how to self-liberate the afflicting five poisons when they
develop with great force.
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One needs instruction on how to recognise the obstructing hopes and doubts that will
arise if one goes under the power of social activities and distraction.
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One needs instructions on how to immediately take action, like someone drawing an
arrow in his bow, when one has not maintained the purity of one’s tantric vows.
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Moreover, the guhyamantrayana, the vehicle of secret mantra, like the Udumbara

flower, will not occur in future. And if it does appear, it will not stay for long. The rea-

son is that beings have not become suitable vessels for the tantric path.

(SN

’ﬁ'@’i'i“"ﬁﬂ"ﬂﬂ'ﬂ 5"\""%“‘*’%'5“1
:rIN:.Eqﬂ.@.?ﬁ/g.gn]ﬂ.%.qa.m.sﬂ.éq.q;.q‘*{i.m.%ﬂm.g.q.i:.wq.Nn.l.a\.'.ﬁ&.
%q'n]s’:'axa'ﬂ:'mmm'ég

olo

qﬁqqq‘%mim@,\@a@ﬂ?q

Now, all of you,with the king as your head, must pay attention! Regarding this doc-
trine, in this life in which you have gained a human existence with the freedoms and
opportunities and have entered the tantric path, if you wish to gain enlightenment,
then it is most important to guard the purity of your root and branch tantric vows.
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If you have not protected them then you must search for a restorative medicine for it
is as if you have touched a contagious poison.
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In order to protect your tantric vows it is necessary to have complete faith, diligence

and discriminating wisdom. If you are without faith, you will not be a suitable vessel

for the tantric path. If you are without diligence, you will be a lazy person who de-
velops as an ordinary layman. If you are without discriminating wisdom, you will not

know how to clearly understand the profound tantric view and conduct.
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The tantric teachings appeared for the sake of those beings who have faith and devo-

tion. Moreover, you must pray with the knowledge that the guru who teaches you the
tantric doctrines is the actual Buddha.”
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PRELIMINARIES

GENERAL REFUGE AND BODHICITTA

qﬁaﬂqaqaqﬂqiﬂqaﬁ%

NA MO LA MA DE SHEG DU PAI KU
Salutation  Guru (Padma Sambhava  sugatas, encompassing body
Adoration  orone’s own guru) buddhas (i.e. nirmanakaya)

Salutation. Guru, your body encompasses the bodies of all the buddhas and

-~ -~ N\ N
EREL LRSS LT
KON CHOG SUM GYl RANGZHIN LA

The Triple Gem (Buddha, dharma, sangha; guru,) ofthe nature fo
(deva, dakini; dharmakaya, sambhogakaya, nirmanakaya)

You have the nature of the Triple Gem;

SN -~

. . . . . . Q
QAR J ER' @R NYR Q=g
DAG NYID JANG CHUB MA THOB BAR
I (and also all beings) enlightenment not gain until

Until I attain enlightenment

-~ N

T L . . xy emye °

H YA VAN HINY A B

GO SUM GU PAE KYAB SU CHI
Three doors with reverence, refuge  for  go

(body, speech and mind)  devotion

I go to you for refuge with the devotion of my body, speech and mind.

Salutation. Guru, your body encompasses the bodies of all the buddhas and you have
the nature of the Triple Gem; until I attain enlightenment I go to you for refuge with
the devotion of my body, speech and mind.

§H gAY AT RGN AR Y

NA MO LA MA DE SHEG DU PA SUNG
Salutation ~ Master Sugatas, Encompassing Speech (i.e. Sambhogakaya)
Adoration  guru buddhas

Salutation. Guru, your speech encompasses the speech of all the buddhas, and

-4 . . . 'Q' . S . )
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KON CHOG SUM GYI RANG ZHIN LA

You have the nature of the Triple Gem;
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DAG NYI JANG CHUB MA THOB BAR

Until I attain enlightenment

(S

e AR ANy ass
GO SUM GU PAE KYAB SU CHI

I go to you for refuge with the devotion of my body, speech and mind.

Salutation. Guru, your speech encompasses the speech of all the buddhas and you
have the nature of the Triple Gem; until I attain enlightenment I go to you for refuge
with the devotion of my body, speech and mind.

G g AR NI ATN AR N

NA MO LA MA DE SHEG DU PAI THUG
Salutation ~ master sugatas, encompassing mind (i.e. dharmakaya)
adoration  guru buddhas

Salutation. Guru, your mind encompasses the mind of all the buddhas, and

~ . ~, . .“' . 2 . [}
VT ASTFYNTANGq e
KON CHOG SUM GYI RANG ZHIN LA

You have the nature of the Triple Gem

c\ ~
SECEERSSE SRS
DAG NYI JANG CHUB MA THOB BAR

Until I attain enlightenment

(SN
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GO SUM GU PAE KYAB SU CHI
I go to you for refuge with the devotion of my body, speech and mind.

Salutation. Guru, your mind encompasses the mind of all the buddhas and you have
the nature of the Triple Gem; until I attain enlightenment I go to you for refuge with
the devotion of my body, speech and mind.

Preliminaries 31



NNNAFT 3|
DEVELOPING BODHICITTA

\ . a . V' . Vv . o
VAN AT AT D5
SEM KYE DROWA KUN DON DU
developing  bodhicitta  beings all  forthe sake of

Developing an enlightened attitude, for the sake of all beings

5'&1‘&:&'@&'&@4’@?%

LA MA SANG GYE DRUB NAE NI
Guru Buddha (i.e.Guru) practice then
(Padma Sambhava or one’s own guru) (till enlightenment)

I will practise as instructed by the guru who is Buddha.

N N\
ﬂ]i'N'ﬂE'QﬁN'Gﬁi'NN'@N%
GANG LA GANG DUL TRIN LAE KYI
according to  need disciplining  deeds by

Then, with the activity of disciplining according to need

v' . . . \ . \ !v
R A RN ANV AN AF TR
DROWA DULWAR SEM KYE DO
beings educate attitude develop

I will educate beings — thus do I develop my altruistic aspiration

Developing an enlightened attitude, for the sake of all beings, I will practise as in-
structed by the guru who is Buddha. Then, with the activity of disciplining according
to need, I will educate beings — thus do I develop my altruistic aspiration

(say this three times)

According to the sMin-Grol-Gling system one should recite the following:
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GATHERING THE ACCUMULATIONS (SMIN-GROL-GLING SYSTEM)

. . a' . . v' N °
DN R LT
LA MA YIDAM KHAN DRO SHEG
guru deva, wishing god dakini, goddesses  come

Gurus, wishing gods, dakinis please come here and

“' . m' . L]

Y RFAJATRY A RGANE

NYlI DA PAD MAI DAN LA ZHU
sun  moon lotus cushion on sit

Be seated upon these cushions of lotus, sun and moon

N\
YN RA N AY A TN LA RENE
LU NGAG YID SUM GUE CHAG TSAL
Body speech  mind three with devotion  prostrate

We offer obeisance with the devotion of our body, speech and mind, and

Q' . . Q' v . .

RN ARANSF LAY N8

CHI NANG SANG WAI CHO PA BUL
outer inner secret offering present

Present the outer, inner and secret offerings

Gurus, wishing gods, dakinis please come here and be seated upon these cushions of
lotus, sun and moon. We offer obeisance with the devotion of our body, speech and
mind, and present the outer, inner and secret offerings.

SN N\ -~ ()
O R BEELIGINCEEDE
NYAM CHAG DIG DRIB THOL ZHING SHAG

lapses  breaches sins  obscurations humbly, confess,
with hands at heart ask forgiveness

With our hands at our hearts we confess our lapses, breaches, sins and obscurations.

~ N
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SANG NGAG DRUB LA JEYIRANG
tantric, guhyamantra, practise to  rejoice with

We rejoice at the virtue of those who practise the tantras.
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MIN DROL SANG NGAG CHO KHOR KOR
ripening  liberating  tantric dharmawheel, turn
initiation  doctrines (i.e. teach these doctrines)

We request you to spread the tantric doctrines of ripening and liberation and

N\ -~
. . . . . . Q
R84 R ARG Y AN e
NYA NGAN MI DA ZHUG SUSOL
sorrow (i.e. do not die, do not enter nirvana) not  passfrom  remain please

Ask you to remain with us and not pass away

a 'A/I \ . Iv . . A/o

FRANANTH R IR

NYING PO SEM CHAN DON DU NGO
essence (of all practice and understanding) sentient beings benefit  for dedicate, give

We dedicate true value for the benefit of sentient beings —

WE AT F ERRE Fs T
YANG DAG DOR JEI DON TOG SHOG

very pure vajra nature actualise we all must
(sunyata)

May we all actualise the completely pure indestructible nature.

With our hands at our hearts we confess our lapses, breaches, sins and obscurations.
We rejoice at the virtue of those who practise the tantras. We request you to spread
the tantric doctrines of ripening and liberation and ask you to remain with us and not
pass away. We dedicate true value for the benefit of sentient beings — may we all re-
alise the completely pure indestructible nature.

Byagad)

DEVELOPING THE VISUALISATION (BYANG-GTER SYSTEM)

oé' .S éo
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3 CIRE
OM AA HUNG BENDZA GURU PEMA SIDDHI HUNG
Body Speech Mind Vajra Master  Padma- accomplish- give!
( three Kayas ) indestructible Sambhava ments

Guru Padma Sambhava with the indestructible body, speech and mind — grant us
accomplishment!
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RANG LU DZIN ME CHIWO Yl
my body free of grasping, not holding to it ~ top of head  of
as something real and permanent

Without attachment to my body, upon the crown of my head

PAD MA NYI DAI DEN TENG DU
lotus (symbol of) sun (symbol of) moon (symbol of)  cushion on top of
(ternal purity)  (wisdom) (compassion)

On top of cushions of lotus, sun and moon, is

RBAGRINE DELORLYE
DU SUM SANG GYE THAM CHE KYI

times three buddhas all of
(past, present and future)

From the minds of all the buddhas of the three times

gﬂﬂ'mﬂgm'zxa'iq'@éﬁ%

THUG LAE TRUL PAE RIG DZIN NI
mind, heart  from manifested, vidyadhara, one who holds and uses the original,
emanated natural awareness of truth, a great saint

The emanated presence of awareness,

mg'qg:'qqmgm'qa'ﬁ%
PAD MA JUNG NAE GYAL WAI KU

Padma Sambhava, Jina’s (victor’s, - body)
Guru Rinpoche (no-one can defeat him)

Padma Sambhava, the buddhas’ form.

Guru Padma Sambhava with the indestructible body, speech and mind — grant us
accomplishment! Without attachment to my body, upon the crown of my head, on top
of cushions of lotus, sun and moon, is the presence of awareness, emanated from the
minds of all the buddhas of the three times, Padma Sambhava, the form of the trium-

phant ones.
. v . . . Q . .
ﬁ NARRRRNH AR NERS
KU DOG KAR MAR KYIL TRUNG DZED
body colour  white-red sitting with left foot placed flat on ground at right

thigh with right foot placed out just beyond it
His body is pink in colour, sitting with the right foot placed outside the left,
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ZHONU LOB GYE LONPAI TSUL
youthful  years eight age looks like that

And he looks youthful in the manner of an eight year-old.

N . a Ié' . Q :' Iv °
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NGAG PAI CHALUG THING NAG GO
tantrica’s mode of dress  blue-black clothing

He wears the tantrica’s garb of a blue-black gown,

. . . 'v 'v .
" gl: & YN SNFNAN=S
RAB JUNG CHALUG CHOGO MAR
bhiksu’'s, monk’s garb dharma clothes red
The bhikshu’s garb of red dharma robes, and

'w . . N . . \ . V °
SRR RN Dk
GYAL POI CHA JE ZA BER SOL
king’s dress great gown  wearing

The royal dress of a luxurious cloak.

His body is pink in colour, sitting with the right foot placed outside the left, and he
looks youthful in the manner of an eight year-old. He wears the tantrika’s garb of a
blue-black gown, the bhikshu’s garb of red dharma robes, and the royal dress of a
luxurious cloak.

. o R E o
SR AANFEGANTMRARSE
CHAG YAE DOR JE THUG KAR DZIN
hand right vajra at his heart holding

His right hand holds a vajra at his heart and

~ . . . . . . [~}
RN G A NN JGR) M H"A3
YON PA NYAM SHAG ~ KAPALA

left meditation posture  skull (symbol of emptiness)
in lap

His left hand is in his lap in meditation posture holding a skull.

ﬁg'ﬂ'ﬁg&'&%'g‘ﬂ“ﬁmg

WU LA PAD MAINYEN ZHU SOL
head on  lotus hat (its many features symbolise his high  wearing
attainment)

On his head he wears the lotus hat
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NA TSOG RIN CHEN GYEN GYI DZE

Many different  jewel ornaments by, with  made beautiful, enhanced

He is beautiful with many jewel ornaments.

His right hand holds a vajra at his heart and his left hand is in his lap in meditation

posture holding a skull. On his head he wears the lotus hat and he is beautiful with
many different jewel ornaments.

qmarq%wa:&rgq'm'm%

TRAG DANG ZI DANG DEN PA LA
shining, radiant and imposing, splendid, fo
powerful personality

Radiantly shining with a very powerful personality,

a5 R R
SRR

TSA GYUD LA MA YID AM LHA

root lineage gurus wishing gods

(one’s personal guru who  (the spiritual lineage de- (the buddha gods on
gives one most of one’s  scending from Padma- whom one relies to get
teaching and whom sambhava to one’s own guru) accomplishments, siddhis)

one loves most )

The root and lineage gurus, wishing gods,

P Ty e Y 'g o
NRA AT BN at /AR A[T] BN
KHAN DRO CHO CHONG TER DAG TSOG
dakinis, goddesses dharma protectors  treasure protectors hosts

Dakinis, dharma-protectors and treasure protectors

. g T v )
N YN AR AHIT =g
MA LU KHOR GYI KORWAR GYUR
without exceptionas retinue by  surrounded is

All surround him as retinue.

Radiantly shining with a very powerful personality he is surrounded by his circle of
root and lineage gurus, wishing gods, dakinis, dharma-protectors and treasure-
protectors.
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SEVEN LINE PRAYER

F AT YT T I HNENNs

e}
ITUNG UR GYAN YUL GYl NUB JANG TSHAM
vocative, bija of Odiyana, the of  north-west border, corner
Padma Sambhava, dakini’s land near
and symbol of five the Sind doab
Jjnana

Hung. In the north-west corner of the land of Urgyen,

SN BB - HAE
/ TNNE °
PE MA GE SAR DONG PO LA
lotus stamen  stem on

Upon the stem and stamen on a lotus

olo

WH &5 HERHRAEN A REN

YAM TSHAN CHOG GI NGO DRUB NYE
marvelous, supreme siddhis, real have gained
wonderful accomplishment, (i.e. buddhahood)

Are you who have the marvelous supreme real accomplishment,

\
. . . ey o
AR RIRAGN G Y TN
PE MA JUNG NAE ZHE SU DRAG
Padma Sambhava, Guru Rinpoche  called as  famous

Padma Sambhava of great renown,

V . . . v' 'v . v o
AR AR AT AR AN A5
KHOR DU KHANDRO MANG POE KOR
retinue dakinis, goddesses by many surrounded

With your retinue of many dakinis around you.

\ 'a'\ . . . '“ °
PYT NI RN TIN
KHYE KYI JE SU DAG DRUB KYI

you following after, | practise by
emulating

Following and relying on you, I do your practice, therefore,

SN .Q . v‘\ . S ) . -1

I TN RGN ANY ANAE
JIN GYI LAB CHIR  SHEG SU SOL
blessing in order  to come please

In order to grant your blessing, please come here!
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TIUFNR
9
GURU PAD MA SIDDHI HUNG
guru, master ~ Padma Sambhava  attainment grant!

Guru Padma Sambhava grant me the accomplishment of buddhahood!

Hung In the north-west corner of the land of Urgyen, upon the stem and stamen of a
lotus, are you who have the marvellous supreme real attainment, Padma Sambhava
of great renown, with your retinue of many dakinis around you. Following and rely-
ing on you, I do your practise, therefore, in order to grant your blessing, please come
here! Guru Padma Sambhava grant me the accomplishment of buddhahood!

(Recite this seven line prayer at least three times to evoke Guru Rinpoche, welcome him, and receive his
blessing.)

NER L AINTE|

MAKING OFFERINGS

éo N'v . 'v . 'NV °

P AHI IRV AIA{ES

HUNG ME TOG DUG POE MAR ME DANG
Vocative  flowers incense butterlamps  and

Hung. Flowers, incense, butterlamps,

m' ‘Q/ Ic\' . A/ . . [}
ANy BT NER ANANNS
LHA SHO DRI CHAB CHO PAR SHAM

food for offering perfumed water as offerings display
to the gods

Offering food for the gods, and scented water — these offerings I display.

. \ . . . . .
TGN NEE §IIQFRS
LA TRE GYAL TSAN NAB ZA DANG
canopies victory banners clothes and

Canopies, victory banners, clothing and

A RN X HR e

BA DAN DUG DANG ROL MOI TSOG
cloth pendants  umbrella and music different kinds

Cloth pendants, umbrellas and much music,

Hung. Flowers, incense, butter lamps, offering food for the gods, and scented water
— these offerings I display. Canopies, victory banners, clothing and cloth pendants,
umbrellas and much music,
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R{' A ARN/A'ARS

RIN POCHE DANG ME TOG DANG
jewels and flowers and

Jewels and flowers and

. 'Q'V'N . . °
ASERE- Ml IS b
ZUG DRA DRI RO REG JA DANG

forms sounds smells  tastes tangibles and
(i.e. all things pleasing to the senses)

Forms, sounds, smells, tastes, tangible objects and,

-~ ~ -~
ENRRNREN B§ JLH I NN

CHO DANG DANG CHEN JANG CHUB SEM
dharma and rakta, blood (symbol  bodhicitta, amrita (symbol of
(sunyata) of desire purified) anger purified)

Dharma and rakta and bodhicitta —

V . “ . . “ . a . . °
NBFHG AN I NN BT
CHO TRIN SAM GYI MI KYAB PA
offering  clouds inconceivable

All these clouds of offerings, vast beyond thought —

Jewels and flowers and forms, sounds, smells, tastes, tangible objects, and dharma
and rakta and bodhicitta — all these clouds of offerings, vast beyond thought —

. . . Q! . . °
E 8~ ngﬁ QR g N {RS
TSA WA GYUD PAI LAMA DANG
root lineage gurus and

To the root and lineage gurus and

NQ' &' “'W'm'g N. :Q

NEEES AR

Y| DAM ZHI TROI LHA TSOG DANG
wishing gods,  peaceful fierce gods host and

The hosts of peaceful and fierce deities, and

ENIRA AR T HRRRY R ETN3
CHO DAG PA WO KHAN DRO TSHOG

dharmapati, dharma lords* viras, heros dakinis, sky-travelling’ goddesses hosts
*(They got teaching from Padma Sambhava and control the giving of treasures (gTer-Ma) to the treasure revealers)

To the dharma-lords, viras, and dakinis,
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SRR ES T U T

DAM CHAN CHO KYONG NAM LA BUL

vow-keepers*  dharma-protectors all  to offer

(*powerful local gods who originally opposed dharma but were forced to take and keep vows to protect it by
Padma Sambhava)

The vow-keepers and the dharma-protectors — to all of them I make these offerings.

. . vmv e St o
A IR T AR E e
KU SUNG THUG KYl NGO DRUB TSOL

body, speech, mind of  siddhis, accomplishments please give
nirmanakaya sambhogakaya dharmakaya

Please grant the real accomplishments of body, speech and mind!

To the root and lineage gurus and the hosts of peaceful and fierce deities, and to the
dharma-lords, viras, and dakinis, the vow-keepers and the dharma-protectors — to
all of them I make these offerings. Please grant the real accomplishments of body,
speech and mind!

3agsas)

DEVELOPING THE VISUALISATION (SMIN-GROL-GLING SYSTEM)

. Ql . lv . QUV °
75 H qa AR AR ER R
DUN GYI NAM KHAR WOD NGAI LONG

before me in the sky light five in the midst of
(slightly above the level of my head) (white, red, blue, yellow, green)

In the sky before me amidst five-coloured light,

«{I\E'Q'RIR'Q' a'.\l?
Ba5% gRExe
SENG KHRI PADMA NI DAI TENG
lion throne  lotus sun moon  on top of

Is a lion throne surmounted by cushions of lotus, sun and moon.

R AR AR RS
KU SUM GYAL WA DUE PAI NGO

kayas, natural modes three jinas, buddhas encompassing  nature
(dharmakaya, sambhogakaya,nirmanakaya)

Upon this sits the embodiment of the three enlightened aspects of the victorious ones,

Preliminaries 41



N\
e N e ey oy = 0
AN 3AgRs
TSA WAI LA MA PAD MA JUNG
root guru Padma Sambhava

My own root guru in the form of Padma Sambhava.

In the sky before me amidst five-coloured light, is a lion throne surmounted by cush-
ions of lotus, sun and moon. Upon this sits the embodiment of the three enlightened
aspects of the victorious ones, my own root guru in the form of Padmasambava.

R‘ R’ : ‘m vavwv °
SRSHRAREN R G FR HEN

KAR MAR DANG DAN ZHI KHROI NYAM
pink complexion peaceful-wrathful ~ expression

You are pink in complexion with a slightly fierce expression and

SEOR IR S UGS ¥

PAD ZHA SANG PHOD CHO GOE DANG
lotus hat blue  gown dharma cloth and
(the three dharma robes)

You wear the lotus hat, blue gown, dharma robes and

3EA AR KA AE R AR AN g

A AR AR AR A

ZA OG BER MUG JID PAR SOL
rich, shining robe maroon  splendid wearing

A magnificent maroon robe of shining brocade

You are pink in complexion with a slightly fierce expression and you wear the lotus
hat, blue gown, dharma robes and a magnificent maroon robe of shining brocade.

. oy é} o
4RAWNN F\ E E 5R8
CHAG YAE DOR JE TSE NGA DANG
hand right vajra point five and

In your right hand you have a five-pointed vajra and
-~
AEEEOEFERCEE LEE
3

YON PAE BHAN DHA TSE BUM NAM
with his left skull cup long-life  pot holds

In your left you hold a skull cup containing a long-life vase.

Iv' v . . ° . °
YHANFERE,RBRE
DRUMO YON NA KHA TAM CHANG
elbow left  at, inthe crook of  khatvanga, tantric trident  holds

A khatvanga is held in the crook of your left elbow, and
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RERATA RIS

DOR JEI KYIL TRUNG DANG CHAE TE
vajra asana with, like that

(left foot on right thigh, right foot on left thigh)

You are seated in the vajra posture.

In your right hand you have a five-pointed vajra and in your left you hold a skull cup
containing a long-life vase. A khatvanga is held in the crook of your left elbow, and
you are seated in the vajra posture.

v . e em N A AT T o
A INR NI AT A ARSAS
KU SUNG THUG KYI KYIL KHOR LA
body speech mind of mandala within

Within the mandala of your body, speech and mind

3 AYNEN YRR RINN T 58
TSA SUM CHO SUNG RAB JAM KUN

roots three dharma protectors infinite all
(qurus, wishing gods, dakinis)

Are all the limitless three roots and dharma-protectors.

Vv A . ) . 2 . . =) Ly T
O\Q G\iﬂ\ Q]E Sﬁ AN N
TRO DUI Zl JIN LAM ME WA
radiating out*  gathering back awe inspiring,  splendid
(*Firstly rays of light radiate upwards as offering to all the buddhas, bodhisattvas etc., then they return, reinforced
by their blessing and merge in Padma Sambhava. Again they radiate out and going downwards they touch all the

beings in the six realms and free them from suffering. They return to Padma Sambhava and dissolve in him and
he clearly manifests as the actual Guru Padma Sambhava.)

With the radiating and reassembling of light your brilliant awe-inspiring forms

&E/q'ﬁa'naq'i'n@qﬂ'qxgxg

NGON SUM ZHIN DU ZHUG PAR GYUR
manifestly, really,  as sit, stay become, we
actually fully believe

Are actually present before me.

Within the mandala of your body, speech and mind are all the limitless three roots
and dharma-protectors. With the radiating and reassembling of light your brilliant
and awe-inspiring forms are actually present before me.
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A AR AraRas |
PRAYER TO THE THREE KAYA GURU

SICC TR L SR B RCINCLUERE

AE MA HO TRO TRAL CHO KYI YING KYl ZHING KHAM SuU
wonderful free from all dharmadhatu, of  sphere, or realm, field in
relative positions  all-encompassing space

Wonderful! In the sphere of all-encompassing space, free of all relative positions,

NP YN AYAF AN A AR RS

CHO NYID DU SUM KYE GAG ME PAI NGANG
natural condition, past, present unborn,  unceasing uncontrived nature
dharmata, and future

Is the natural condition, the unborn, unceasing state free of past, present and future.

At 2 R D e e D e T D ey
SRS %"ﬁ E’-T[N JR'R'®4 KIG\ﬁa
JATRAL LHUN DZOG DE WA CHEN POI KU

not constructing,  easily coming, effort- dharmakaya, state of great happiness,

free of dualistic lessly arising, naturally an unchanging happiness free of sorrow
activity complete

It is the naturally complete mode of great happiness, free of dualistic worldly activity,

FNHRARGE YN E G RN &g

NAM KHA ZHINDU THUG JE CHOG RI ME
space, unlimited  similar to compassion impartial,
centreless extention

With impartial compassion vast as space.

. 'A/ IQI . . v . . N
aﬂéﬂgﬁmﬂ]ﬂmqoﬁﬂﬂ%
LAMA CHOE KYI KU LA SOL WA DEB
guru dharmakaya fo pray

We pray to the dharmakaya guru.

. . . . . . ct . . = o
W39 llé G@R NN A HNA' T AR AN
UR GYEN PAD MA JUNG NAE LA SOL WA DEB

From the land of Urgyen ~ Padma Sambhava, Guru to pray
near the Swat Valley Rinpoche, ‘The Lotus-Born’

We pray to Padma Sambhava of Urgyen.

Wonderful! In the sphere of all-encompassing space, free of all relative positions, is
the natural condition, the unborn, unceasing state free of past, present and future. It is
the naturally complete mode of great happiness, free of dualistic worldy activity, with
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impartial compassion vast as space. We pray to the dharmakaya guru. We pray to
Padma Sambhava of Urgyen.

~. A o QL
Qﬁ'éﬁ'%ﬁ'ﬂﬂ'ﬂﬂ'ﬂ@'@K'FNN'@%
DE CHENV LHUN GYI DRUB PAI ZHING KAM SuU

great happiness effortlessly arising sphere, realm in
(i.e. there is no need to construct it)

In the sphere of effortlessly arising great happiness,

Rt SARCEC L L L

KU SUNG THUG DANG YON TEN TRIN LAE KYI
body speech mind and good qualities spiritual deeds
(the three kayas) of buddhahood (helpful activity)

With body, speech and mind, and good qualities and spiritual deeds,

Do vmye R . ) . C\' )
N AN P IY AN AN AR s
YE SHE NGA DEN DE WAR SHEG PAI KU

pristine awareness five having  Sugata’s (epithet of Buddha,  body
meaning ‘easily gone’)

The Sugata’s body having the five-fold original experience

2R . g e o
JINERTINE SANNNIZ 42
THUG JEI JE TRAK NA TSOG SO SOR TON

compassion’s  special, different many, different  showing appropriately
to each being

Shows many different compassionate forms as is appropriate for beings.
e 1 emprAr MR A M A S

A NARN g"—\ EAN ﬁ AN RR AN

LA MA LONG CHOD DZOG KU LA SOL WA DEB

guru sambhogakaya fo pray

We pray to the sambhogakaya guru.

L] L] . . . . "\/ L] L] = [}
g @5‘1 lla_‘fI O@E NN ARNA' T AR AN
UR GYEN PAD MA' JUNG NAE LA SOL WA DEB
Urgyen Padma Sambhava fo pray

We pray to Padma Sambhava of Urgyen.

In the sphere of effortlessly arising great happiness is the buddha’s presence with
body, speech and mind, and good qualities and spiritual deeds. Possessing the five-
fold original experience, it shows many different compassionate forms to help all sen-
tient beings. We pray to the sambhogakaya guru. We pray to Padma Sambhava of Ur-

gyen.
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N'HEFRRA'E4 JA AR GE RNV Y
Ml JED JIG TEN DAG PAl ZHING KHAM SuU

many, worlds pure Sphere in
numberless  (all worlds everywhere are pure for Padma Sambhava for he has pure vision)

In the pure sphere of numberless worlds,

e P N SRS~ - - g o
FNE SFAN AT AARGAT48
THUG JE CHEN POE DRO WAI DON LA JON

great compassion by beings, goers  benefit  for  come
movers welfare

Coming because of great compassion for the sake of beings,

NI INCRE R EORE RS T GLLE

GANG LA GANG DUL THAB KYI DRO DON DZAD
doing whatever is nec- method by  beings  benefit  doing
essary according to need

Benefiting beings by the method of doing whatever is necessary according to need,

. L] 'v . L] . . . a
S REEE R R NCE
DAE DANG MA JON TAN DADU SUM GYI
past and future present times  three of

Those of the past, the future and the present —
N ~ -~
a'ﬂ'gm'ﬂf\'ﬁ'm'ﬂlﬂ A'J"RR AN

LA MA TRUL PAI KU LA SOL WA DEB
guru nirmanakaya fo pray

To all the nirmanakaya gurus we pray.

L] . . . L] . v L] L] \ )
WS NY RGR AN AN AT RJANS
UR GYEN PAD MA JUNG NAE LA SOL WA DEB
Urgyen Padma Sambhava fo pray

We pray to Padma Sambhava of Urgyen.

In the pure realms of numberless worlds they come because of great compassion for

the sake of beings, benefiting beings by the method of doing whatever is necessary

according to need. To those of the past, the future and the present, to all the nirmana-

kaya gurus we pray. We pray to Padma Sambhava of Urgyen.
%'ga@q'asﬁ'ﬁa':x-'\'n]“s?m':r?fn% N YN

You must say this prayer ceaselessly.
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THE PRAYER TO THE LINEAGE GURUS (BYANG-GTER SYSTEM)

Rk BNCRERL ]

This lineage prayer should be read just after the prayer to the three kaya gurus.

SRR KR

PAD MA OD KYI ZHAL YAE CHEN PO RU
name of the palace of mandala or great in
at Zangdopalri in dharmata palace

Ngayabling

In the great mandala palace of Padma Od

\U ) . . . !a' . 'N
RN
DE SHEG KU SUNG THUG KYI TRUL PA TE

sugatas, body speech  mind of  emanation, thus
buddhas representative

Is the emanation of the body, speech and mind of all the sugatas.

a . E . . V‘ 'w . v . Q . v

AR ARG NRA AT NK AR AR N Qfﬁ’%‘

RIG DZIN KHAN DRO MANG PO KHOR GYI KOR
vidyadhara dakini many circle, retinue by surrounded

Surrounded by his retinue of many vidyadharas and dakinis

V. 'N . 'v . “' 'NO
ATJTRTARAHIAAITNE 34
DRO DRUG DUG NGAL KYOB PAI THUG JE CHEN
beings six (realms)  sorrow protecting,saving ~ compassionate one

He is the compassionate one who saves the beings in the six realms from their sorrows.

-~ ~N
AR’ R. :. vy vgmo
%N A qN r.\@ AN A TN T AR AN
TRUL KU PAD MA JUNG NAE LA SOL WA DEB

Incarnation, Padma Sambhava fo pray
Nirmanakaya

We pray to Tulku Padma Jungnae.

You, the emanation of the body, speech and mind of all the sugatas, reside in the great
mandala palace of Padma Od surrounded by your retinue of many vidyadharas and
dakinis. You are the compassionate one who protects the beings of the six realms from
their sorrows. Tulku Padma Jungnae we pray to you.
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v' . . . 'Q' . .
g YN ARSNINTIN I
LHO DRAG KHAR CHU PAL GYI DRAG PHUG TU

(district in) (name of a) (name of a cave) in
(south Tibet) (village)

In the Pal cave at Kharchu in Lhodrak

'\ . . . '“! =~ . 'v
B YR GNN T RN YA
PAL CHEN KU SUNG THUG KYI NGO DRUB THOB

Sri Heruka, body speech  mind of sidahi, real gained
wrathful deity attainment

He gained the real attainment of the body, speech and mind of Sri Heruka

AR A A GIN YT ARG T x|

DRAG POI TUL ZHUG CHOD PAE DRO DON DZAD
harsh, extreme behaviour activity, beings  benefit  does
strong conduct

Benefitting beings by the activity of strong and extreme behaviour

. L] (] vav 'A/ . L]
!‘-\@E [°'AAR i’ﬂ 9N ?’ﬂ A'NE4 |
JUNG WA WANG DUD NYI MA TOD LA NAN
elements puts under sun above  at fixed, kept

(earth, water  his power
fire, air, space)

He put the elements under his power and fixed the sun high in the sky.

\'v . . Q'a 'v. . v . . \
A FRGRNNRA ‘b: J'A'RNA'J'ARAN|
GE LONG  NAM KHAI NYING PO LA SOL WA DEB

bhikshu, fully  (his name) to  pray
ordained monk

We pray to Gelong Namkhai Nyingpo.

In the Pal cave at Kharchu in Lhodrak you gained the real attainment of the body,
speech and mind of Sri Heruka, and benefitting beings by the activity of strong and
extreme behaviour, you put the elements under your power and fixed the sun high in
the sky. Gelong Namkhai Nyingpo, we pray to you.

. 'A/ . . IQI\ . .
QA RANIAN ' BN A &L 3!
DRAG MAR OM BU TSHAL GYl KEU TSHANG DU

a red rock tamarisk grove, forest of cave in
near bSam-Yas

In the cave at the tamarisk grove at Dragmar
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PHAG PA JAM PAL THUG KYI TRUL PA TE
arya, saintly Manjusri mind’s emanation thus

Is the emanation of Arya Manjusri’s mind

. . . ‘\“:. BT E
FryagqaR ey afRswes)|

BOD YUL MUN PAI LING DU DRO DON DZAD
Tibet dark, evil country in beings  benefit  does

Who benefits beings in the dark land of Tibet.

~_ -~ ~ a
c’éz\l'g'gﬂl'ﬂ'giéﬂ'ﬂNﬂ'ﬁqﬂ\'ﬁl
CHO KYI GYAL PO JANG CHUB SEM PAI KU

dharmaraja, a king who rules bodhisattva body, form
according to the dharma

He is the bodhisattva dharma king.

V . '“Iv ‘a . g . . v . . \

ENFVH YR FRAIF N AN T RN

CHO GYAL TRI SONG DEU TSAN LA SOL WA DEB
dharmaraja (his name) fo pray

We pray to Chogyal Trisong Deutsan.

You who stayed in the cave at the tamarisk grove of Dragmar are the emanation of
Arya Manjusri’s mind. You are the bodhisattva dharma king, who benefits beings in
the dark land of Tibet. Chogyal Trisong Deutsan we pray to you.

Az M m R e AR e E e

R ALY NG L IN-TS

LHO CHOG MON KHA SENG GElI YANG DZONG DU
south direction Bhutan (name of a cave) in

At Sengei Yangdzong in Monkha in the south

N A ST ¥ S
gHYIRTRY T
LHA MO LA SYE KAR MOI TRUL PA TE

goddess (one of the eight) emanation,  thus
(female bodhisattvas)  incarnation

Is the emanation of Lhamo Lasye Karmo

® 'ﬁar@m'nﬁq&'&?&fﬂ]'?ﬁfwgqiﬁ]

Yl DAM ZHAL ZIG CHOG GI NGO DRUB THOB
wishing god saw supreme attainment gained
(Vajrakila)

Who saw her deity and gained the supreme accomplishment
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LA MAI THUG ZIN GONG PAI SANG DzZzOD DOL
quru’s mind held by  deep teaching  secret  ftreasure clearly
(Padma Sambhava)  (she received all secret teachings) understood

Being held by her guru’s mind she understood the secret treasure of his deep teaching.

N D -~ ~
NFG‘QE]'W'HN'&I?{@O«I'N'QW@I'EI'QRQN|
KHAN DRO YE SHE TSO GYAL LA SOL WA DEB
dakini (name) fo pray

We pray to Khandro Yeshe Tsogyal

At Senge Yangdzong in Monkha in the south you, the emanation of Lhamo Lasye
Karmo, saw your personal deity and gained the supreme accomplishment. Being held
by your guru’s mind, you understood the secret treasure of his deep teaching. Khan-
dro Yeshe Tsogyal, we pray to you.

r--Rre - . o -Er

AR @1\1 ﬂq'[«‘l llf‘\ﬂ’:f] RN’R’T[% Ei'

RONG ZHE DRAG PAI DRAG MAR KEU TSANG DU
(village name )  called red rock cave in

In the red rock cave at the village of Rong

gm.ﬁa.@N.ngﬂ.iq.ﬁa.igﬂ.gq{q'

TRUL KUI ZHAL ZIG DRAG POI NGO DRUB THOB
incarnation face, form  saw  strong, fierce, real attainment got
(Padma Sambhava) destructive

Is the one who saw the incarnation’s face and gained the real attainment of strong activity.

-~ SN -~

R A I AR AT N NN S AHA|

BAR DU CHOD PAI DRA GEG THAM CHE DRAL
interrupting, trouble-making  enemy demon obstructor,  all killed, destroyed

Killing all interrupting enemies and obstructors

a . . . aIQ . E '\ 'v'a
RYE AN AR RA AR S § T |
TRIN LAE DRUB PAI RIG DZIN CHEN PO TE
activity (Phur-Pa Phrin-Las)  siddha vidyadhara great thus

He is a great vidyadhara and adept of (strong) activity.

34N E Ry ARAN A AR SRR AN|

NA NAM DOR JE DUD JOM LA SOL WA DEB
(name) to pray

We pray to Nanam Dorje Dudjom.
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In the rock cave at the village of Rong you saw the incarnation’s face and gained the
real attainment of strong activity. Killing all interrupting enemies and obstructors,
you are a great vidyadhara and adept of activity. Nanam Dorje Dudjom we pray to
you.

QNN W'Y T NI ARE qE’

55 I YTAVNIRY
SAM YAE LHUN GYI DRUB PAI PHO DRANG DU
the first monastery in Tibet effortlessly  arising palace in

In the effortlessly arising palace of Samyae

~ S -~ ~N N\
SN AN FHEINANANANN|
CHO KYI GYAL PO JANG CHUB SEM PAI  SAE

dharmaraja bodhisattva of son
(Khri-Srong-IDeu-bTsan)

Is the son of the bodhisattva dharma king.

>, 'Q-.\ . 'V . . va . =

SERUSERE LI A ENCINEE [

BOD KYI SEM CHAN DON LA TSE ZHING GONG
Tibetan sentient beings  benefit  to compassionately  thinking

He compassionately thinks how to benefit the sentient beings of Tibet and

S . v . Q.N . . . . S
SN A RGR NN 55 RN ENAZAN|
NYIG MA NGAB GYAlI SEM CHAN THUG JE ZIG

debased, evil  five hundred sentient beings  with compassion see, consider
(The debased period of the fifth five hundred years after the Buddha.)

Looks with compassion on the sentient beings of the debased final five hundred years.

L] . I“' Iv! L] v L] . N
FYNYF A A A AN T RRAN
LHA SAE MU TRI TSAN PO LA SOL WA DEB
prince (his name) fo pray

We pray to Lhasae Mutri Tsanpo.

You stayed in the effortlessly arising palace of Samyae, you, the son of the bodhi-
sattva dharma king who thought compassionately of how to benefit the sentient be-
ings of Tibet. You look with compassion on the sentient beings of the debased final
five hundred years. Lhasae Mutri Tsanpo, we pray to you.

T mar DR ar R
%’ 4N ﬂ-‘@]ﬂ QAR A
LHO CHOG SHI Rl  ZHE PAI RI WO LA

south direction sri, glorious  called mountain at
(near Zang-Zang district)

At the mountain called Shri in the southern direction
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PHAG PA CHAN RE ZI KYl JIN LAB PAE
arya, saintly Avalokitesvara by  blessed therefore

Is the one who by the blessing of Arya Avalokitesvara

@'ﬂ"qm'ﬁ'ﬁ’ﬂ'ﬁﬁ'ﬁﬁ@'ﬂml

GYA GAR, BAL PO BOE MON GYl YUL
India Nepal Tibet Bhutan and the neighbouring of  countries
border areas

In India, Nepal, Tibet, Bhutan and so on,

EGAGIE E EREE LR
CHOG ZHI DRO WA KUN GYl DON DZAD PAI

directions  four beings all of  benefit  doing
(i.e. everywhere)

Is able to benefit all beings in the four directions.

gm'ﬁ'qa:’ﬂ'zg]n]&r':r'm'nﬁm'wq%:w|
TRUL KU ZANG PO DRAG PA LA SOL WA DEB

incarnation  (name of the yogi who first) to pray
(got the bundle containing these prayers)

We pray to Tulku Zangpo Dragpa

You stayed at the mountain called Shri in the southern direction and were blessed by
Arya Avalokitesvara so that you could benefit all beings in the four directions, in In-
dia, Nepal, Tibet, Bhutan and so forth. Tulku Zangpo Dragpa, we pray to you.

RGN R FA A RILGRAFIN Y|
JANG CHOG RI GYAL TRAB ZANG SHAR DAB SuU

north direction (name of mountain) east side at
(where he discovered the Byang-gTer)

At the east side of Rigyal Trabzang in the northern direction

SRICDE G LT R

GYAL WAE LUNG TAN BOD KYl DON LA JON
Jina, by prediction Tibet of  benefit for  come
(Padma Sambhava)

Is the one who came to benefit Tibet as predicted by Padma Sambhava,

V . 'ﬁ . Q . v' a 'N . & . \

ﬁﬁ Ay SQN TN'QI'JAR iﬂ] REANA)

MON LAM TOB KYl DRO WAI DUG NGAL SEL
aspiration power, force by  beings suffering dispel

Dispelling the sufferings of sentient beings by the power of his aspiration
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TARY T RN Y 3 GNIAN]

RIG DZIN GOD KYI DEM TRU CHAN ZHE DRAG
vidyadhara  (name) known as, famous

He is known as Rigdzin Godkyi Dem Truchen.

(SN ~ A A -~ ~
ﬁﬂ'ﬂ@'%ﬂl'&g#a&q‘ﬂ'ﬂl'ﬂwN'Q'Rﬁﬂ«\l1
BOE PAlI NAL JOR CHEN PO LA SOL WA DEB
secret yogi great fo pray

We pray to the great secret yogi.

At the east side of Rigyal Trabzang in the northern direction you come to benefit Tibet
as predicted by Padma Sambhava. Dispelling the sufferings of sentient beings by the
power of your aspiration, you are known as Rigdzin Godkyi Dem Truchen. Great se-
cret yogi, we pray to you.

. . . . 'W.v' .
NENA ﬂ\ll: IR FUARAJR i]
MANG YUL GUNG THANG GYAL POl PHO DRANG DU

district (name of village) ~ king’s palace in

In the palace of the king of Gungthang in Mangyul

- N\ -~ (SN
asarg'gm'm'qic'qga'qsf:'&@aqﬂ[
CHO KYI GYAL PO DUNG GYUD TSANG MAI RIG

dharmaraja dynasty pure family
(from Srong-bTsan sGam-Po)

Are they who belong to the family that continues the pure dynasty of the dharmarajas.

~
HUANYR A NES RIS
GYAL WAE LUNG TAN TSHAN DANG PE JAD DAN
by Padma Sambhava  predicted major signs  and minor signs possessing

Predicted by Padma Sambhava they possess the major and minor signs,

“ . . a 'N 'm . “ . '\ .

BN FRERY NAZNNES9]

ZHI DUL NYING JE DAN PAI THUG JE CHAN
peaceful appearance  compassion having compassionate one

These most compassionate ones of peaceful mien.

~ -~ N
&N'gm'ﬂiﬂ'qg’\'cﬁﬁ'ﬂ]ﬂ&!'m'ﬂw@I'KI'RRKIN|

CHO GYAL DUNG GYUD NAM SUM LA SOL WA DEB
dharmaraja dynasty, lineage, royal line three to pray

We pray to the three holders of the dharma king’s lineage.
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You resided in the palace of the king of Gungthang in Mangyul, you who belonged to
the family that continued the pure dynasty of the dharmarajas. Predicted by Padma
Sambhava, you possessed the major and minor signs. You are the compassionate ones
of peaceful mien. Three holders of the dharma king’s lineage, we pray to you.

85 A5AN AR ANV P RH Q|

JIN GYI LAB PAI ZIM KHANG DAM PA RU
blessed (by Rigdzin Godem) house holy in

In the holy house that has been blessed

R CEREE LR

UR GYEN LUNG TAN DU THAR KAL WA CHAN
Padma Sambhava predicted final period fortunate one, able to practise dharma
at end of kalpa

Is the fortunate one of the final period who has been predicted by Padma Sambhava.

5 A P . . Y
N&4 ,-\ﬁ RRRFRFN AN ﬁﬂlﬁ?’ﬂ
TSHAN DAN WANG GI RIG LE TRUL KU NYID

accomplished  powerful Kula family from, of incarnation
(i.e. Padma Kula)

This accomplished incarnation of the Padma Kula

D ARREAN & EX AN AN RREN AR
RANG DRAI TAG KUN TSHANG WAR LEG TRUNG PAI

like me signs all complete well born
(Rigdzin Godem)  (except for the feathers)

Is the well-born son possessing all the signs of Rigdzin Godem.

YN HEA FHFA AT § D AN AR RRRN|

SAE CHOG NAM GYAL GON PO LA SOL WA DEB
son excellent (name) fo pray
(physical son of Rig-Dzin rGod-IDem)

We pray to Namgyal Gonpo

You stayed in the holy house that was blessed, you the fortunate one of the final pe-
riod predicted by Padma Sambhava. Accomplished incarnation of the lotus family,
you are the well born son possessing all the signs of Rigdzin Godem. We pray to
Namgyal Gonpo.®

5 Note: An alternative lineage descends from here which can be found starting on page 69.
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AR AES N HENF AR RN TR
DAG DZIN NAE PANG LA MAI ZHAB DRUNG DU

grasping place abandon guru near
(i.e. home, land, family, friends) (Rigdzin Godem)

Abandoning all places of attachment he stayed near his guru,

v . .‘\/ . . v“ .Q 'a'
AE= RN HAS A YR ES P g
KHOR DU THOG MA LUNG ZIN NYING GI BU
circle of disciples  first predicted  heart son, close disciple

This predicted heart son was the first among the circle of disciples.

C\' . "\ . v C\' 'A/ v’\

S YR AHINENAFFARANAY N H A

CHI SUNG DRUB JE TAN PAI KA SOL PEL

whatever  taught, fold practise after doctrine ordained system  develop, spread

Practising whatever he was told, he later spread the doctrine in the right way,

Q%’ﬁ'iﬂaﬂéi'ﬂﬂ@'ﬁ%!
BEN DZA SHI RI NA THAI TSHAN THA CHAN

rDo-rJe mGon-Po having that name
(These first four lines are to rDo-rJe mGon-Po only)

This one whose name ends in Vajra Shri Natha.

-~ N -~ -~
ﬁﬁﬂ'&éﬂ'z‘\'ﬁ'iﬂ'ﬂﬁﬂ'@l'ﬂ]ﬂN'Q'Rﬁq&‘l[
NGAG CHANG DOR JE NAM NYI LA SOL WADEB

mantrashara, vajra two fo pray
trantric practitioners (Dorje Gonpo and Dorje Palbar)

We pray to the two tantricas called Dorje.

Abandoning all places of attachment you stayed near your guru, you the predicted
heart-son and first among the circle of disciples. You practised all that you were told,
and later spread the doctrine in the right way, you whose surname is Vajra Shri Nath,
we pray to you and your fellow tantrica called Dorje.

'v . 'a“' . . Q' . “
SRERFNARRAFN{R ”l AWK
JANG DZONG PAL RI NAE DANG KI LA YAI
mountain place and Vajrakila’s

At Jangdzong Palri and at the true Vajrakilaya

. N . . v . . 'a 'W . \
QAN RRFRN AT IR TR A
ZHAL ME KHANG NGO TRAB ZANG Rl WOI KED
mandala (made by Padma Sambhava)  real (name) mountain ~ middle

Mandala at the mid-point of Riwo Trabzang
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. . \ . \ 'a . . . .
JANAIANAHFHI AR R RRRTNN]
JAM PA SHE NYEN NYID DANG NGA WANG DRAG
(name) and (name)

Are Jampa Shenyen and Ngawang Dragpa,

g YR AFANR AN G T YRR
LHA DRAG NYING TER KA BAB GYUD SOL DZIN

place heart treasure perfect lineage  system  holder
(i.e. the Byang-gTer)

The perfect gurus holding the lineage system of the heart treasure of Lhadrag.

é I A~ AN D e AT IR AL ey
& q,ﬂa&l%& NHN ANV J AR AN
TSEN DEN LA MA NAM NYI LA SOL WA DEB

accomplished  gurus two fo pray
(they were both disciples of rDorJe mGon-Po)

We pray to these two accomplished gurus.

You resided at Jangdzong Palri and at the original Mandala of Vajrakila at the mid-
point of Riwo Trabzang, Jampa Shenyen and Ngawang Dragpa, most perfect gurus
holding the lineage system of the heart treasure of Lhadrag. Accomplished gurus we

pray to you.
g .N.%“.“ . e .
SRIFNF SAIFRINFIANINI
JANG CHOG KU TSHElI JIN LAB TEN NAE SU
north direction life blessed place at

(where Rigdzin Godem practised all his life)

At the place in the northern direction that was blessed by a lifetime of practice

\ . . . Q . . . . “l
QR4A %N YNGR N AN O\@EN JAA'NN]
DREN PA NAM NYI THUG LE THRUNG WAl  SAE

guides, leaders two mind, heart from born son, disciple
(Jampa Shenyen and Ngawang Dragpa)

Is the disciple born from the minds of these two guides.

v . .\ . . L] . . .

A MANEN NV INFA

NGON NAE JE DRAN KA WA MA LU CHAD
former  place remember later austerities all practised

Remembering his former lives he practised very strongly and
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. \ 'v IQI . . I\ '\
AT ARIEN T I NG SIHN|
ZAB TER CHO KYI TAN PA GYA CHER PEL
profound treasure dharma doctrines greatly  spread

Greatly spread the dharma doctrines of the profound treasures.

ENENEN GV RANRAC A AT RFIN|

CHO JE SANG GYE PAL ZANG LA SOL WA DEB
dharmaswamin, (name) to  pray
holy man

We pray to Choje Sangye Palzang.

Born from the minds of these two guides you stayed at the place in the northern di-
rection that was blessed by a lifetime of practice. Remembering your former lives you
practised very strongly and spread wide the dharma doctrines of the profound treas-
ure. Choje Sangye Palzang, we pray to you.

av . =4 . v.\ . (] .\'A/ .

Y AR H /N AR AR A,

NYI LUNG GON PA ZHE DANG DE DROL DU
(name of monastery) called  and (place) at

At Nyilung Gompa and Dedrol are

Fof pAa At EN G AT §HN AL

DONG Gl NGAG CHANG CHO GYAL SO NAM DANG
(name of family) of  tantrica (name) and

Chogyal Sonam, the tantrica of the Dong family, and

ANTa R ARG G YNGR AR HES)|

ME TON DUNG DZIN THUG SAE NAM KHAI TSHAN
Family line  hereditory line-holder close disciple (Namkha) called
(of Sangye Palzang) (Gyaltshan)

Thugsae Namkha who holds the family lineage of Meton,

DT R A ARE E T R cmpem D
Q%’ﬁ iﬂ Qﬁi ERN gﬂ e Neéq & KI%N]
NYEN DRUB KYED DZOG DRUB PAI  TSHAN MA NYE

mantra  practice developing perfecting  attainment got signs
system  system

They gained the signs of attainment from mantra recitation and the developing and
the perfecting systems.
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R HANRBE T FH A BN A AN AR R |
RIG NGAG CHANG WA NAM NYI LA SOL WA DEB
vidya mantra  holder two fo pray

We pray to the two holders of the vidya mantra.

Chogyal Sonam, tantrica of the Dong family, and Thugsae Namkha, holder of the
family lineage of Meton, you resided respectively at Nyilung Gompa and Dedrol, and
gained the signs of attainments from mantra recitation and the developing and per-
fecting systems. Great tantric yogis, we pray to you.

N -~ P
ﬂ?N'WN'EN'QEE'U\IN'N'ﬂ@'ﬂiﬁ]
NYlI KAE JE ZUNG YOL MO SHA KYA ZANG

both, by held, fostered  valley in Nepal ~ (name)
(Chogyal Sonam, Thugsae Namkha)

Yolmo Shakya Zangpo who was fostered by them both, and

S e Y D D
BRARGAN Q’%ﬁ RRA'®G 'R A RN
KHYAD PAR ZHAB TEN PAL CHEN CHU WO RIR
especially always staying there  name of mountain , at

The one who always stayed at Palchen Chuwo Rij,

~ S N ~ ~
Nanmgm'ﬁ'aq'qﬁqﬂiﬁ'o\mwﬁ|
CHOG GI TRUL KU RIG DZIN DUD JOM JE
excellent incarnation (name) (honorific)

The excellent incarnation, Rigdzin Dudjom, and

. . . . . 'N/'N/ .
FE R AANYRIVES /TN QRN
PANG GANG NAE SU PAL DAN LO DRO ZHAB
(place name)  place in (name) (honorific)

Paldan Lodro who stayed at Pang Gang -

a -~ S
E AT G EN YN AN T RYAN|

JE TSUN LAMA NAM SUM LA SOL WA DEB
saintly, holy gurus three fo pray

We pray to these three saintly gurus.

You, Yolmo Shakya Zangpo who were fostered by them both, and you, Rigdzin Dud-
jom, the excellent incarnation who always stayed at Palchen Chuwori, and you, Pal-
den Lodro who stayed at Pang Gang — to you, the three saintly gurus, we pray.
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. DR e e é . .
RENAANF ER YRR N RBRA
JAM PAL DOR JEI LOB PON TSHUL CHANG WA
(form of Manjusri) acharya, teacher  style, system  keeping

The one who keeps the teaching system of Jampal Dorje and

'a! IN?'V:'NUKST 'q'
FYRGNIRGT NPT
GYUD DE GYAM TSHOI LONG LA CHOD PA CHAD
fantra classes ocean depth, centre  in activity, conduct practised

Has practised the conduct of the vast ocean of all the classes of tantra

gﬁ'gﬂ'ﬁm'qa'ﬁiﬁ'g*'ﬁ'ﬂa'ﬁqm!

MIN CHING DROL WAI DOD TER KYE GUI PAL
ripening liberating desire  give beings glory
(initiation) (explanation) (i.e. he is helpful to them)

Is this glory of sentient beings who gives ripening and liberation to those who desire it.

-~ ~—t\ -~ ~
5«\1'3@1'5111:'11 ANV TN R AN

CHO GYALWANG POE ZHAB LA SOL WA DEB
(name of Tashi Tobgyal Wangpo De)  (honorific)  to pray

We pray to Chogyal Wangpo De.

You held the teaching system of Jampal Dorje and practised the conduct of the vast
ocean of all the classes of tantra, you who were glorious for sentient beings, giving
ripening and liberation to those who desired it. Chogyal Wangpo De, we pray to you.

g ey . SRR
3@1 q ’lq ARNRFN E!gf-\l: 55|
GYAL WA KUN NGO RIG GYAI NGO WO NYID
jinas all real, actual Kulas(Zhi-Khro) 100 nature, essence

This actuality of all the jinas is the essence of the hundred-fold family

N N
q8a)'y qa&r ARAN RS F amﬁ|
CHIG DU DUE PA PAL DEN LA MAI KU
one as, in assemble, encompass  glorious guru’s  form, being

Encompassing them in the single form of the glorious guru’s body.

. . '“ . E . Q'N . v . v
NYRANENRA RYAAFIRA§AST]
DRANG YAE NGUR MIG DZIN PAI DED PON CHOG

countless bhikshu’s, monks guide, leader  supreme,
(those who wear red robes) excellent

He is the excellent guide to countless monks
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AR AN HF JNHN AN AR AN
LAB SUM GYAN GYI TRAE DER SOL WA DEB

training  three omament by  decorated  tohim  pray
(morality, contemplation and wisdom) (mNga-Ris Pandita Padma dBang Gi rGyal-Po)

We pray to this one adorned with the ornaments of the three trainings.

The actuality of all the jinas, you are the essence of the hundred families encompass-
ing them as your single form, the glorious guru’s body, excellent guide to countless
monks. To you, the one adorned with the three trainings, we pray.

v .V . . . . . . a

SNFFAF IR LA B

CHO LON PAD MA' GUNG TSAN NGAB GYA PAI
dharma  minister (name) fifth five hundred year period

The Cholon Padma Gungtsan showed this form of

‘N/' C\'A/ (] ] . C\' . v
ARG YA ARG AR
DRO WAI DON DU TRUL PAI TSHUL TAN PA
beings  forthe sake of incarnation  style show

Incarnation for the sake of beings of the final five-hundred-year period.

'N . . f‘ . v . . . V
qANR E“’]N @ & R%N AFX'AAR gﬂ] Naq|
SANG NGAG GYAM TSHOI NAL JOR WANG CHUG CHOG
tantra ocean, very many  yogi very powerful supreme

Appearing as this supremely powerful yogi of the ocean-like tantras,

a . 'v 'v' . L] v . . \

R eE g N H g NN A AR A|

RIG DZIN YOL MO PA LA SOL WA DEB
vidyadhara (Shakya Zangpo)  from Yolmo fo pray

We pray to the vidyadhara from Yolmo.

Dharma-supporting government minister Padma Gungtsan showed this form of in-
carnation for the sake of the beings of the final five-hundred-year period. Appearing
as the supremely powerful yogi of the ocean-like tantras, vidyadhara from Yolmo, we
pray to you.

SSEERSERNE NP (I SRS BN

RAB JAM CHO TSHUL GYAM TSHOI PAL JOR LA
infinite dharma methods, styles ocean’s wealth to

The one who uses the wealth of the ocean-like methods of the infinite dharmas,
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v 'v . . . 'a! Q . .
NG GNIN§ T RIFIN A
LONG CHOD GYAL WA KUN GYl TRIN LAE PA

using Jinas all of  activity
(he encompasses and is)

The activity of all the jinas

AMRAFIAYE AR AT SN2 G HER)|

KA TER TAN PAI PAD TSHAL RAB GYE DZAD
bKa’a-Ma, gTer-Ma, doctrines  lotus garden  fully open,
open continuity lineage hidden treasure lineage make available

Who opens wide the lotus garden of the doctrines of kama and terma.

v . “ . 'v . . . v . . \

SN'RAFRN AR A GRAN VTN AT AR IN|

CHO YING RANG DROL ZHAB LA SOL WA DEB

(name) (honorific)  to pray

We pray to Choying Rangdrol.

Using the wealth of the infinite ocean-like dharma methods you are the activity of all

the jinas who opened wide the lotus garden of the doctrines of kama and terma.
Choying Rangdrol, we pray to you.

AN JRER MR AR AT FINARS|

JAM GON NYING JEI NGA DAG PAD KAR DZIN
lord of love, Chenresig, compassion having,  lord lotus  white holding
Avalokitesvara

The compassionate lord of love who holds the white lotus

2N N ar &
N AR N AL NGRWN R IR &
SID PAlI TSHUL ZUNG THA WAE DRO WAI GON

ruler’s form showing limitless beings lord, benefactor
(Dalai Lama)

Appeared in the form of a ruler and was the lord of limitless beings

r-@q'ow';N'naa'c\ﬁa'ﬁf&@xnaﬁqm|

TRIN LAE NAM ZHI KHOR LO GYUR WAI PAL
activities four wheel ,by going, acting, ruling glory
(pacifying, increasing,) (The wheel symbolises steady powerful movement.)

(overpowering and destroying)

The glorious one who ruled steadily with the four activities —
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Sarem ¥ e . e Y P T - g

ARG /A FN L‘\ EARNA'T AR AN]

ZIL NON DRAG TSAL DOR JE LA SOL WA DEB
(a name of the fifth Dalai Lama) to pray

We pray to Zilnon Dragtsal Dorje

The compassionate lord of love who holds the white lotus appeared in the form of a
ruler and was the lord of limitless beings, the glorious one who rules steadily with the
four activities, Zilnon Dragtsal Dorje, we pray to you.

seaRs s dEnazede)
DAM PA DE DAG KUN GYlI JE ZUNG ZHING

holy one these all by  held as disciple
(all the lineage gurus)

You are held as a disciple by all the holy ones,

SRR RES AR RE RGN A LR

NGUR MIG DZIN PAI TUL ZHUG DAM PA Yl
red robes wearing determined holy, excellent of
(showing bhiksu’s form) practitioner

Most excellent determined practitioner dressed in red,

gomgq@q'ﬁa’@ﬁﬂ%gwwwsq'

GYAL TEN NYIN MOR JED PAI LHAG SAM CHEN
Jina, Buddha,  doctrines daytime, as doing good, thoughts possessor
Victor superior

You whose superior thoughts bring about the daytime of the doctrines of the Jina,

A3 A AN AN N AR AT RR AN

PAD MA TRIN LAE ZHAB LA SOL BA DEB
(name) (honorific)  to pray
We pray to Padma Trinlae.

You are held as a disciple by all the holy ones, most excellent determined practioner
dressed in red, you, whose superior thoughts bring about the daytime of the doc-
trines of the Jina — Padma Trinlae, we pray to you.

v . “ . v .v' L] . v 'v . v
MR NANA G H ’lq QERAFRN R N&T)|
DOD MAI GON PO KUN ZANG GONG LONG CHOG
Adinath, primordial buddha Samantabhadra ideas, teaching depth supreme

Having full understanding of the doctrines of Adibuddha Samantabhadra
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A\ ~a~
ARCE FWE q 7 s:|
YE SHE NGA Yl NGO WOR LHUN DRUB CHING
original experiences ~ five of  nature effortlessly arising

The nature of the five original experiences arose effortlessly for him,

&Iﬂq.wﬂ.gi.g.g.ﬂgxiqt.@/xq'
THA YAE GYUD DE GYAM TSHOR WONG JOR PA

limitless fantra  groups, ocean ,in master, one having full power
classes

This master of the limitless ocean of the tantras of all classes.

-~ N -~ ~ ~
EQ'R%'Q?%'QR'QR“’]’Q’?%NN'Q'Rﬁ:ﬁl[
ZAB DON TEN PAI DAG POR SOL WA DEB

deep meaning doctrines master, fo pray
(Shes-Rab Me-'Bar Byams-Pa bsTan-Pa’i rGyal-mTshan)

We pray to the lord of the doctrines of profound meaning.

Having full understanding of the doctrines of the Adibuddha Samantabhadra, the na-
ture of the five pristine cognitions arose effortlessly for you, the master of the limitless
ocean of the tantras of all classes. Lord of the doctrines of profound meaning, we pray
to you.

. 'Q . . . Q' = . ) .
BY RSN ENANFAIAIN
KHYAD PAR NYIG MA NGA YI GON CHIG PUR

Especially debased period five of  lord sole
(the fifth five-hundred-year period)

In particular the sole lord of the fifth debased period

e vy =z . IS~ N of
B RN REAN R WE AT AR
DOR JE DUD JOM LAR YANG DRO WAI DON

Nanam Dorje  Dudjom again beings benefit
(i.e. his incarnation)

Is the form in which Dorje Dudjom came again to benefit beings,

nﬂﬂ'qaq'gm'ma'qim'g'qnﬂ'@ﬂ'qim|

SAM ZHIN TRUL PAI DUL JA THAB KYlI DUL

intention according  incarnate disciples, those method by  educate, control
(Being reborn at the place and time) who can be (dharma)

(he had decided in his last life) educated (practice)

Incarnating according to his intention and educating the disciples by the true methods.
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i '\ . . . 'N . 7 . . =
RA'N{ E O\gﬂl NERARFN AT A AN
THOG ME DZU TRUL NGA DER SOL WA DEB

unimpeded  miracles master  tohim  pray
(sKal-bZang Padma sBang-Phyug who was also known as rDo-rJe Thog-Med)

We pray to the master of unimpeded miracles.

In particular the sole lord of the fifth debased period is the form in which Dorje Dud-
jom came again to benefit beings, incarnating according to his intention and educat-
ing disciples by the true method. Master of unimpeded miracles, we pray to you.

Do =D prye “E: . . e R
AS AR ARG N NH HA
CHI MED RIG DZIN zF]’AD MA SAM BHA VA
deathless Vidyadhara Padma Sambhava’s

The deathless vidyadhara Padma Sambhava’s

. INI L] . . L] IV
GRNAZY S QA RS AYIN |
THUG CHUD CHE WA DRUG DAN NGA GYUR SOL

mind essence great six qualities® early translation system
(i.e. rNying-Ma)

Great mind essence, the early translation system having the six qualities,

~ [ N ~
ﬁﬂ'ﬂii'ﬂiﬂ'g%‘?ﬁ'&[ﬂﬂ'ﬂﬂN'ﬂ]éq'&léﬂ”

KAL ZANG DUL JAR TON KHAE SHE NYEN CHOG
fortunate disciples, to teach wise spiritual friend excellent

Was taught to the fortunate disciples by this wise and excellent spiritual friend.

B XM R R AR TR AN AL AR AN

HE RU KA PAL PA WOR SOL WA DEB
Heruka, wrathful Sri hero, to pray
Buddha form glorious (Padma Shenyen)

We pray to Heruka Pal Pawo.

The deathless vidyadhara Padma Sambhava’s great mind essence, the early tanslation
system having the six qualities was taught to the fortunate disciples by this wise and
excellent spiritual friend. We pray to Heruka Pal Pawo.

AECERELEE B LR PLCE HET

ZOD NE NAM DAG ZANG THAL NYUG MAI SHI
from the very ~ very pure  direct unchanging nature
beginning

The primordial purity of the direct unchanging nature and

6 See explanatory text at the end of the lineage prayer on page 84.
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~ ~ SN

RN RYIA T AN A FN AR

TONG SAL GYUR ME DU MA JAE PAI KHAM
emptiness  clarity ~ unchanging uncompounded nature

The emptiness and clarity of the unchanging uncompounded nature

Ri'aﬁ'ﬂﬂ'”a'ﬁ'ﬁ%ﬁﬂq'ql

PHO ME BUM PAI KU RU LHUN DRUB PA
unchanging, pot, perfectly ~ body as effortlessly arising
unmoving  complete (in perfect non-duality)

Effortlessly arise as the unchanging pot body.

. e e G~ (P 1T .
EL'\ REQ] % E RAR ﬁ’iﬂ]ﬂm q OﬁKIN]
ZUNG JUG DOR JE CHANG DER SOL WA DEB
coupled, united vajradhara tohim  pray (Gyurme Lhundrup Dorje Padma Ngawang)

We pray to the vajradhara of perfect union.

The primordial purity of the direct unchanging nature and the emptiness and clarity
of the unchanging uncompounded nature effortlessly arises as your unchanging pot
body. Vajradhara of perfect union, we pray to you.

N5 RER AN RN M AR RN A S|

YID CHOD LAE DAE KUN ZANG GONG PA CHE
intellectual gone beyond  Samantabhadra idea, experience  great
examination

The great experience of Samantabhadra which is beyond the range of intellectual discrimination

.'N/ . . v v . 2 . .
BYSNJITMNEY 4FN NRAIGHF IZN]
KHYAD CHO DRUG DAN NAM KHA ZHIN DU DAL
special  dharma six qualities sky like pervading

Is the special dharma having the six qualities, pervasive like the sky,

Ry N5 55 HANEQ R ETWEN

TRYNGHSF A~E |

ZAG ME YON TAN GYAM TSHOI LONG TAR YANG
without sin and defilement good qualities  ocean’s expanse, depth as vast

With infinite undefiled good qualities vast as the ocean.
N SN ~ ~ -~
%ﬂ'ﬂgﬁ'gﬂ'qqﬁq@ﬂ%’ﬂﬂ AT R AN

RIG DZIN DRUB PAI PA WOR SOL WA DEB
(name) to pray

We pray to Rigdzin Drubpai Pawo.
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You understand the great experience of Samantabhadra which is beyond the range of
intellectual discrimination, this special doctrine having the six good qualities, perva-
sive like the sky, and with infinite good qualities vast as an ocean. Rigdzin Drubpai
Pawo, we pray to you.

AN AARF NG AR G ET S|

KAL ZANG DRON ME ZHI PAI GYAL TSHAB CHE
bhadrakalpa, lamp (teacher)  fourth (Shakyamuni)  representative great
the present kalpa, aeon

The great representative of the fourth lamp of the bhadrakalpa

!\ Ia! . . '\ .
SRR S AR e L]
PAD MA KYE KYl THUG CHUD SANG CHEN TAN

Padma Sambhava of  mind essence very secret doctrine
(i.e. not mundane)

Is Padma Sambhava and the quintessence of the very secret doctrines of his mind es-
sence are

a:.*/.m. . '*{ cmr R . NES .\I:
3 qs)ﬂ’ﬂﬂ ig&gm& ﬁqa N'
NYING PO LHA DRAG DZOG NGAI GYAL TSHAN DRENG

essence (place) treasure five’s victory banner hold aloft
(The five sections of the Byang-gTer found at Zang-Zang Lha-Brag by Rigdzin Godem)

The five treasures of Lhadrag whose victory banner is held aloft by this wish-fulfilling

gem.

-~ N -~ ~ -~
ﬁﬂ]ﬂ'f\gﬂ'ﬁﬂi'ﬂ]'gm'l}’\'ﬂ]ﬂO«I'ﬂ'@’ﬁQN[
GOE JUNG WANG GI GYAL POR SOL WA DEB
wish-fulfilling ~ Padma Wangyal — ,to pray

We pray to Padma Wangyal.

The great representative of the fourth lamp of the bhadrakalpa is Padma Sambhava
and you are the wish-fulfilling gem who holds aloft the victory banner of the quintes-
sence of the very secret doctrines of his mind essence, the five treasures of Lhadrag.
Padma Wangyal, we pray to you.

aymraan §raiRy 853 aR Ay

KAL ZANG ZHING DIR RIN CHEN THUB PAI TAN
the present realm (this world) here precious Buddha Shakyamuni doctrine
bhadrakalpa

In this realm in the present bhadrakalpa the doctrines of the precious Buddha
Shakamuni
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LR S BRI S DELER
LEG DZIN TA NGAN DUD KYl TSHOG THA DAG

well held views wrong  maras, demons, of hosts all, every
trouble-makers

Are well held by you who fully control the wrong views of all the host of maras

N' N . g . a . . . . . “

N AN RS § TN AV HNER R RIHN 7|

YE SHE TSHON GYI DUL DZAD RAB JAM KYI
original experience weapon by  control  does all, fully of

With the weapon of original experience.

N oo . . X S e R T A A
RY§ AN HRRANEF R EXTNA T R AN
TRI LAE NGA DZAD DOR JER SOL WA DEB
activities master (Kalzang Dudul Dorje) vajra ,to  pray

Vajra master of these activities, we pray to you.

In this realm in the present bhadrakalpa the doctrines of the precious Buddha Shak-
yamuni are well held by you who fully controls the wrong views of all the hosts of
maras with the weapon of original experience. Vajra master of these activities, we

pray to you.
. \a' . Q . . N Ia lv'\
A AN AN AFTY N S|
PHAN DEI NYEN CHIG THUB TAN RIN PO CHE
benefit  happiness  friend  sole buddhas doctrine precious

(for sentient beings)  (only his doctrine can bring benefit and real happiness to beings)

The precious doctrines of the Buddha who is the sole friend of benefit and happiness

A AR XH g gy EaNEN Arsac

SAL WAI GON GYUR LUNG TOG CHO LA WANG
understanding and lord, teaching realisation  dharma to power, i.e.
teaching clearly master full understanding

Are well understood by you, the lord having full power in the dharma of teaching
and realisation,

ISR ARG age)
SID ZHI NGO KUN NYAM PA NYID DU DAL

samsara nirvana entities all  perfect equality as, in spread, pervade
(i.e. your understanding sees everything in the natural space free of grasping)

Who can spread out all the entities of samsara and nirvana within perfect equality.
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N L ACAD ~ -~
U\I'ﬂN'ﬁ'EW(ﬁQN'N'“’[NN'Q'RREINl
YE SHE DOR JEI ZHAB LA SOL WA DEB

(name) (honorific) to pray
(Thubtan Chowang Nyamnyid Dorje)

Yeshe Dorje, we pray to you.

You are the lord with full understanding of the precious doctrines of the Buddha who
is the sole friend of benefit and happiness. Being powerful in the dharmas of teaching
and realisation you can spread out all the entities of samsara and nirvana within per-
fect equality. Yeshe Dorje, we pray to you.

Wy B WEN AR RFEAN IR
RN AR5 EAN-Fe|
TA WA LONG CHEN YANG PAI DON TOG SHING
view infinite vast meaning, significance  understanding

Understanding the vast meaning of the infinite view

v . Ia . 'a' . . .
REH A HE NG A Y IRANA|
GOM PA TRIN DRAL NYI MA TA BUR SAL
meditation  cloudless sun like  clear, shining

Your meditation is clear and shining like the sun free of clouds, and

gi.q.ﬂﬂx.éq.gq.qa.snw.iﬁ.%:'

CHOD PA THAR CHIN DRUB PAI TAG THON CHING
conduct, complete, perfect,  siddhas, adepts signs came out,
activityfulfilled appeared

With the appearing of the signs of success on the perfection of conduct

o\gﬂ'g'lq'ma:'aﬁ]’m'q'ﬂ“:’q'ga'uy
DRAE BU KUN ZANG GONG PA NGON GYUR PA

result Samantabhadra understanding, manifest, really becomes, is
idea, teaching  experienced

The result of Samantabhadra’s understanding has become manifest in you -

'a . 'W' . . v . . =
ANV IIAR QAN AN N T AR AN
TSHUL TRIM ZANG POI ZHAB LA SOL WA DEB
(name) (honorific)  to pray

Tsultrim Zangpo, we pray to you.

Understanding the vast meaning of the infinite view your meditation is clear and
shining like the sun is free of clouds, and with the appearing of the signs of success
on the perfection of conduct the result of Samantabhadra’s understanding has be-
come manifest in you — Tsultrim Zangpo, we pray to you.
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. . v . . . . . .
AR R L I VIR
BA NAE GON DANG UR GYAN DRUB PHUG DANG
Bane Monastery  and (cave name) and

At Bane Monastery, Urgyan Drubphug,

“é?\vv e .

Y SANANANANRIFHGNY|

KYID TSHAL RI TRO LA SOG WEN NAE SuU
(hermitage name) and so forth quiet, isolated  places in

Kyidtshal Ritro and other such quiet places

. . . . . . . '“
SRS § TG AR R
LAB SUM NAM DAG DRUB PA THA RU CHIN

trainings three very pure practice completed, perfected
(morality, absorption, supreme knowledge)

You perfected the very pure practice of the three trainings, and

N S -~
aq‘:x‘q“éq'mq'q'o\rd:'&:ra'qgm'm1
RIG PA DZIN PAI GO PHANG NGA NYE PA
Vidyadhara stage gained

Gained the rank of vidyadhara.

L] L] L] . L] L] v L] . \
WHF IS AE S GAN N AN A" T R AN
UR GYAN TAN DZIN ZHAB LA SOL WA DEB
(name) (honorific)  to pray

Urgyan Tandzin, we pray to you.

At Bane Monastery, Urgyan Drubphug, Kyidtshal Ritro and other such quiet places
you perfected the very pure practice of the three trainings and gained the rank of
vidyadhara. Urgyan Tandzin, we pray to you.

An alternative lineage proceeds here directly from page 54.
. \ Ia . . . . 'v'
AEN B RGN I AAC CERY

NAE CHEN RI GYAL TRAB ZANG TSE MO RU
place great (name of a mountain in Zang-Zang)  top, peak  at

At the top of the holy Rigyal Trabzang
) . g 'N 'v' . . . S '“
RHRRH G B A NI NN %5\1 NN
TER TON CHEN PO YAB SAE NAM NYI KYI

treasure revealer  great father son both by
(Rigdzin Godem)  (Dorje Gonpo)

Were the great treasure-revealer and his son who
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Sxremye . . . 2, oD
EN Y AR AN AN S PR TR
JE SU ZUNG NE LAE CHAN NYING Gl BUR

held, fostered then fortunate, having heart'son, close disciple
good karma for dharma

Fostered you as their fortunate heart-son,

. v . . . . . v . . v
NERANAGR' ST iq QA'NSA'A'ZF 4|
NGA SOL JANG CHUB DRUB PA CHOG LA TSON
appointed, selected bodhicitta practice excellent to diligent

You who were diligent in the excellent practice of bodhicitta —

< ~ a

RA) RES VRN FN AN RI A AN AT RFAN|
RIG DZIN SANG GYE JAM ZANG LA SOL WA DEB
vidyadhara  (name) to pray

Rigdzin Sangye Jamzang, we pray to you.

At the top of holy Rigyal Trabzang were the great treasure-revealer and his son who
fostered you as their fortunate heart-son, you who were diligent in the excellent prac-
tice of bodhicitta — Rigdzin Sangye Jamzang, we pray to you.

'A/ . . . . . . .
NEYY A ARG R FRAY
TSHO TOD GYA KHAR TSUG LAG KHANG PA RU
(village) (name) monastery college in

In the monastic college of Gyakhar at Tsho-Tod

= vv . ~ . vQ . ~ '“ . =g .
%'l: YAN'QRAQ'IA A § AR AT { A
TENG CHOG KHOR WA ZIL NON ZHING DROD PAR

upper  direction over-awing  samsara realm  gone to
(i.e. Og-Min gSang-Chhen Rol-Ba’i Dur-Khrod)

You went above to the realm of Khorwa Zilnon and

. . . 'v'v' . V .
’IH [ER"gAN aﬁl R N RA" AR NN
KUN ZANG THUG TRUL TRO MO RAG DONG MAE
Samantabhadri's ~ mind emanation  (Ekajati) ,by

Gained the permission of Samantabhadri’s mind emanation Tromo Ragdongma,

. vv . v . vQ v“'
N'MI:Q 84 g&o«w Sq %H::r' 5”
NANG WA THOB GYUR LAE CHAN NYING GI BU
permission gained fortunate heart-son

You the fortunate heart-son.
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N A~ O\ -~ e -~
RIN'?%‘?‘N'QEE'H'N'HWN'Q'G’ﬁﬂﬂ]
SE TON NYI MA ZANG PO LA SOL WA DEB
(name) to  pray

Seton Nyima Zangpo, we pray to you.

In the monastic college of Gyukhar at Tsho-Tod, you the fortunate heart-son went
above to the realm of Khorwa Zilnon and gained the permission of Samantabhadri’s
mind emanation, Tromo Ragdonma. Seton Nyima Zangpo, we pray to you.

A B4 B4 FIN WL AT FIF
PAL CHEN JIN LAB YANG DAG DRUB KHANG DU
Mahasri (Heruka)  blessing pure practice house in

(One of Padma Sambhava’s disciples practised the Yang Dag Thugs sadhana
of the bKa ‘a-brGyad there and gained the blessing of seeing the god face-to-face.)

In the practice house that was blessed by Visuddhi Heruka

oY '%C\' . 5 . B 2]
AYRATH SRGHETZF Y|
GYUR ME KU TSHE GYAL TSHAN TAN DE SID
unchanging body life victory banner steady  that became

You remained continuously for the entire duration of your life, and

oD . 'N . . 'v . . 'Q
WA QR AR AFNFHHIAT IS
YEL WA ME PAR DA GOM THA RU CHIN

unwavering mantra recitation ~ meditation  gained result, carried
to fulfilment (liberation)

Unwaveringly carried mantra recitation and meditation to their final result,

v C\' . v 'vi v .
ANRNARFR 2T Qiq YA N A
SAG PAI GANG ZAG DUN  GYI THOG MA PA

gathered  people seven  of  firstone
(i.e. the seven closest disciples of his guru)

You the first of the seven disciples who gathered.

AN FF AR S WA T AN RA AN
SE TON GON PO ZANG PO LA SOL WA DEB
(name) o pray

Seton Gonpo Zangpo, we pray to you.

You, the first of the circle of seven disciples, remained continuously for the entire du-
ration of your life in the practice house that was blessed by Visuddhi Heruka and
unwaveringly carried mantra recitation and meditation to their final result. Seton
Gonpo Zangpo, we pray to you.
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'N . 'v . . . . .
AN S AR AF R F IR Y]
NAE CHEN SHAR CHOG GYA KHAR LA BRANG DU

place great, holy  east direction (name of a house) in
(Zang Zang Lha-Brag)

You stayed at Gyakhar Labrang at the holy place in the east

N ~ N
NFN'@Q"\N'U'@'NR’@QN‘QEs"sl:|
KHAE DRUB DAM PA DU MAI ZHAB TEN CHING
scholars adepts  holy many was the disciple of

And were the disciple of many holy scholars and adepts.

“' . . . . . . . “
N RAY RN G AN AP YA RIR)
Yl DAM LHA DANG GYA BAE PAN DRUB GAI

wishing god and India Nepal  pandits, siddhas, some
scholars adepts

You saw your deity and some of the scholars and adepts of India and Nepal

AU AN HBY AR Y EE R BN REE|

ZHAL ZHIG KHYEN PAI CHAN DAN RIG NGAG CHANG
face saw understanding eye having mantras holder
(met) (tantrica)

You the tantrica having the eye of true understanding —

N3R5 R A NES A A A T R
AN WG RG B G NSF N NN T ]RFAN|
SE TON RIN CHEN GYAL TSHAN LA SOL WA DEB
(name) fo pray

Seton Rinchen Gyaltshan, we pray to you.

You stayed at Gyakhar Labrang at the holy place in the east and were the disciple of
many holy scholars and adepts. Great tantrica having the eye of true understanding,
you saw your deity and the scholars and adepts of India and Nepal. Seton Rinchen
Gyaltshan, we pray to you.

"\/ . . "\/ "\/ . . “v
MERFFEIAREY I Y IRAGN|
CHUNG TOD ZU LUNG NGON JON DRUB PAI NAE
(village name)  (district name)  formerly came adepts place

In the village of Chungtod in Zu-Lung is the place where adepts came in former times,

. '\ . . \ . “'a'v .
VRN AN AFIRIET )
SA DAM ZHE DRAG WEN PAlI RI TRO DU
(name) called isolated, quiet  retreat centre, mountain hermitage in

The isolated retreat known as Sadam.

72 Le’u Dun Ma



ey ‘E «pye . “.E:.é "3

F\ E'AR§'A ﬁ«‘l S]o A4 |

DOR JE DZIN PA BAE PAI NGANG TSHUL CHAN
tantric practitioner secret, hidden  keeping that style

There you practised the tantras in secret,

. . v ?/ . 'V '\ . .
R RGR' VK EAN gﬁl ANEN'RARR
TRAG THUNG NGON DZOG GYAL POE JE ZUNG WA
Heruka name of a deity in the bKa ‘a-brGyad cycle  held, taken care of

You who were fostered by Tragthung Ngondzog Gyalpo.

4 BT 8H§ T g ¥araagas

CHAN TSHAB GON PO DA WA LA SOL WA DEB

(name) fo pray

Chantshab Gonpo Dawa, we pray to you.

In the village of Chungtod in Zulung is the place where adepts came in former times,
the isolated retreat known as Sadam. There you practised the tantras in secret, you

who were fostered by Tragthung Ngondzog Gyalpo. Chantshab Gonpo Dawa, we
pray to you.

N AR AR A YR AN A IR N G|

MA ONG JUNG GYUR LUNG LAE TSANG SO ZHE
future coming (i.e. reborn) prediction  then (name of place) called
(by Padma Sambhava)

Your future coming was predicted and so you came to Tsangpo

.\v L] (] Q'Q (] .\o L] =g (]
RN LA AGIFIG]]

JE DRAG SA Yl THIG LE NUB GON DU
in particular ground  of  centre name of monastery at

And stayed in particular at Nub Gon in the centre of that area.

-~~~ -~ N
NN g AR IR N NN RA L RE S|
SO SO THAR DANG JANG SEM RIG PA DZIN

pratimoksha, and bodhicitta vidyadhara, tantric
general vinaya vows

Pratimoksha, bodhisattva and tantric,

v . . . . 'N 'N' g . V

Ra A g A NN N EALENE|

DOM SUM NAM DAG NYAM ME JE TSUN CHOG
vows three very pure  unequalled saint, lord  excellent

These three sets of vows are kept most purely by you, the unequalled saint.
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g ~ ~
SNN'HEN'@'@N'&I%Q'NT{N AR AN
JAM PA CHO KYI GYAL TSHAN LA SOL WA DEB
(name) to pray

Jampa Chokyi Gyaltshan, we pray to you.

In accordance with the prediction about your rebirth you came to Tsangpo and stayed
in particular at Nub Gon in the centre of that area, you the excellent unequalled saint
who keeps pure the three sets of vows, pratimoksha, bodhisattva and tantric. Jampa
Chokyi Gyaltshan, we pray to you.

xor R AR AR AR
TIIFRN G FAFH)
GU RU PAD MAI E VAM CHOG GAR DU
(name of rDo-rJe Brag monastery) in

You stayed in the monastery of Dorje Drag and

gﬁ'iﬁ'qﬂr‘\'%‘”'t’iﬁ'mﬂ'qaﬁ'qaﬂ&ﬂl
NGON DU KA TSAL  MON LAM  DEN PAI THU

former times order intention truth’s by  effective force
(of Padma Sambhava)

By the power of the truth of the orders and intentions made in former times

Q'RR4 AR AN B ARNN AN A AR AN |

BU ZHIN TSE WAE NYER DAM SOL DEB KYI
as a mother to her only son  loving teach very prayer, by
compassion strongly request (fo Padma Sambhava)

You were treated with the love a mother gives to her only son so that by your prayer
for strong teaching

~ . '\' . . IQ . .
AN'TAH ﬁ ﬂ@ﬁ [MA AN AT FANREE|
CHO DAG KYE GYUD KA BAB RIG NGAG CHANG

dharma-master family lineage vidyamantradhara, tantrica
(i.e. the one having full authority over the teachings)

You became the vidyamantra practitioner with the family lineage of the dharma custodians.

“.E. FTARA s ArmaArAtAs
AF"ARR§'RAR KIO\E’ PR A TN J RARAN]

RIG DZIN WANG POl DE NYID LA SOL WA DEB
(Trashi Tobgyal Wangpo De)

Rigdzin Wangpo De, we pray to you.

You who stayed in the monastery of Dorje Drag were treated with the love that a
mother gives her only son due to the power of the truth of the orders and aspirations
made in former times so that by your prayer for strong teaching you became the tan-
trica with the family lineage of dharma custodian. Rigdzin Wangpo De, we pray to you.
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SRS R REOC LR

CHI TSUG NYl DA PAD MAI DAN TENG DU
crownof head sun moon lotus seat, cushion  on top of
(of his disciple)

Upon the cushions of lotus, sun and moon, on the crown of my head

iﬂ'ﬂ]ﬂ&'ﬂEN'@N'QNN'ﬁﬁ'RﬁN‘KIa‘ﬁl
DU SUM SANG GYE THAM CHE DU PAI KU
times three Buddha all encompassing  body

Are you, the mode encompassing all the buddhas of the three times,

_ . B AT %} iy W . .

3 NN R A A AN EN BN G|

NYIG DU DRO LA TSE WAE JE CHAG NE
debased period  beings to compassion keep, like and foster then

Who compassionately fosters the beings of this debased period.

ww'maqgm'mﬂ'ﬂimsﬂw'ﬁﬂ'qim|

SAM ZHIN TRUL PAE DUL JA THAB KYl DUL
thought  according to incarnate disciple method, by  educate, control
(his specific intention to be reborn at a particular place) in a good way

You who incarnated according to your intention and educated your disciples in the
proper way,

(SN -~ -~ -~
’Eﬂﬂ'@éi’ﬁﬂ]‘ﬂ]’ﬁqrqm'ﬁ]&N'Q'Rﬁ@ﬂ[
NGAG CHANG NGAG GI WANG PO LA SOL WA DEB
tantrica (name) fo pray

Ngagchang Ngagi Wangpo, we pray to you.

Upon the cushions of lotus, sun and moon on the crown of my head are you, the mode
encompassing all the buddhas of the three times, who compassionately fosters the be-
ings of this debased period. You, who incarnated according to your intention to educate
your desciples in the proper way. Ngagchang Ngagi Wangpo, we pray to you.

-~ (SN
ﬂ'iﬂ'éﬂ'ﬁ&'iﬂ'&lﬁO\'U\IEN'KI'N]

KA DAG CHO KUl NAM KHA YANG PA LA
primordially pure ~ dharmakaya’s  sky vast fo

In the vast sky of the primordially pure dharmakaya

m . q'ﬁiﬂ' a.“ '\ . 'm:'s

ARG EYAERL D

LHUN DRUB LONG KUl NYIN JED TA JANG CHAN
effortlessly arising ~ sambhogakaya’s ~ day-maker  sun

The day-making sun of the effortlessly arising sambhogakaya gave rise to
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. . . Q' . . Iv . Q
RRIVHNHA NER' QNN § LA
GANG DUL TRUL KUI DZAD PA THAR SON PAI
according to need incarnation’s, Nirmanakaya’s  deeds finished

The nirmanakaya who completed all the deeds necessary for disciples.

v . . . . . . v . . =
%’QN ?ﬁ’ﬁ ﬂ‘ﬂﬂ AR T AN A'J AR AN |
TOB DAN SHUG CHANG TSAL LA SOL WA DEB
(sTobs-IDan dPa ‘a-Bo) to  pray

Tobdan Shugchang Tsal we pray to you.

In the vast sky of the primordially pure dharmakaya the day-making sun of the ef-
fortlessly arising sambhogakaya gave rise to the nirmanakaya who completed all the
deeds necessary for the disciples. Tobdan Shugchang Tsal, we pray to you.

RN YINASA GG N
GANG GI THUG KYI SAE CHOG LA NA ME

which ~ one heart-son, close disciple  excellent unexcelled
(i.e. of Tobdan Shugchang Tsal)

You, the excellent, unexcelled close disciple,

-~ 1SN 1SN
‘N . . . N . . . .
NA ,_-ﬂ«‘l qNN %l: Q sﬁ AR'NRAJF{F] 2|
DO NGAG SAR NYING TAN PAI NGA DAG TU
sutra tantra new translation old translation  doctrines master as

Are the master of the sutra and tantra doctrines of both the old and new translation
schools.

VVN' . '“ . Q'é . . Q
E'ERALRARYF AR ENRIRAA

DOR JE CHANG WANG SID PAI TSHUL ZUNG WAI
vajradharindra ruler style showing, keeping

Being Vajradhara in the form of a ruler,

COEEER NG DR
JETSUN PAD MA WANG LA SOL WA DEB
(name) to  pray

Jetsun Padma Wang, we pray to you.

You, the excellent, unsurpassed close disciple, are the master of the sutra and tantra
doctrines of both the old and new translation schools, being Vajradhara in the form of
a ruler. Jetsun Padma Wang, we pray to you.
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. . . . 'h . 'V . a
BRN AR BRI A I A NAN AR
TSHANG WANG KHYAB JUG GYA JIN LA SOG PAI
Brahma Vishnu Indra, Satakratu and so on

Brahma, Vishnu, Indru Satakratu and so forth,

\ 'm . . . \ . Q' V ‘maia

ATNRY Y NN AN AR EARA

DREG DAN DU MAE TEG PAI DONG NGAI TRIR
proud and powerful ones  many, by ~ supported  lions offive  thone, on

Many of these proud gods support your five-lion throne,

. . . “v . . - . . m
AR Gkifll 51']3@1 JA'[AA 3 AN Qﬁcﬁ AR
GANG DUL DUL JAI PAL DU LEG TAN PAI
according to need disciples benefit well  teach

You, who benefit your disciples by teaching them well according to their need,

. 'v' . . . . V . . =
cARARF an g E ar AN /R A
NGA WANG LO ZANG GYAM TSHO LA SOL WA DEB
(Fifth Dalai Lama) fo pray
Ngawang Lobzang Gyamtsho, we pray to you.

Many proud gods such as Brahma, Vishnu, Indra Satakratu support your five-lion
throne. You, who benefit your disciples by teaching them well according to their need
— Ngawang Lobzang Gyamtsho, we pray to you.

No
TSE CHIG CHU WOI GYUN GYl NAL JOR LA
one-pointed river flow (uninterrupted) — of  yoga to, with

With the yoga of unbroken one-pointed attention

A& RER RN EN S FN AL

YO MED KHOR DAE CHO KUN TRO DRAL NGANG
unwavering samsara nirvana  phenomena, etc.  all free of reifying  state
conceptualisation

Unwaveringly you kept all the phenomena of samsara and nirvana in the state free of
reifying concepts and

e e e mE e . e oo
NASAFANHANGN AN ARG IV
RO CHIG DOD MAI NAE LUG NGO GYUR PAI

single or original, natural mode  directly  experienced
identical taste  authentic

Directly experienced the single taste of the original natural mode.
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v 'N . . v . v . . v . . \

FN AT EN ATRNEN N AN AT RJAN|

GOM ME NAL JOR CHOG LA SOL WA DEB
non-meditating  yogi (Padma Trinlae)  excellent to pray

Excellent yogi beyond the need for structured meditation, we pray to you.

With the yoga of unbroken one-pointed attention you unwaveringly kept all the phe-
nomena of samsara and nirvana in the state free of reifying concepts and directly ex-
periencd the single taste of the original natural mode. Most excellent yogi beyond the
need for structured meditation, we pray to you.

-~ I S
F\'E'O@K'ﬁﬂﬁ'ﬁﬁ'ﬂﬂ'ém'ﬂléﬂ'q[
DOR JE CHANG WANG SID PAI TSHUL ZUNG WA

Vajradharindra rulers style holding
(he was the Fifith Dalai Lama’s secretary)

Keeping the style of Vajradhara appearing in the form of a ruler,

a 'v . . v 'v . m'v . v . v
NG N AN NS ’iﬁ ARFHR AN ST
MIN  DROL LAM CHOG TON PAI LOB PON CHOG

ripening liberating path excellent teaching acharya, excellent, supreme
(initiation) (doctrines) teacher

You are the excellent teacher who superbly shows the path of ripening and liberation and

ISN QA A~
ﬁﬁ'ﬁl«\l'ﬂl@'v\!'ﬂaﬂ]'ﬂ#ﬂi’\'&léﬁ'ﬂ|
TRIN LAE ZHI YI DO GAR GYUR DZAD PA
activities four  of drama performing

(pacifying, increasing,
overpowering, destroying)

Performs the drama of the four activities.

[ [ . . [ [ v . . =)
BR'ARA AN RS § NN R RYAN|
KHYAB DAG PAL DAN LA MAR SOL WA DEB

highest, all-pervading  glorious guru, to pray
( Padma Trinlae )

Supreme and glorious guru, we pray to you.

Keeping the style of Vajradhara appearing in the form of a ruler, you are the excellent
teacher who superbly shows the path of ripening and liberation and performs the
drama of the four activities. Supreme and glorious guru, we pray to you.

im‘énw'?;"éaﬁ (USRI

Ml JIG DOR JEI TRI PHANG THON POI TSER
fearless vajra throne high top, on point

Upon the summit of the fearless vajra throne
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smyme e oo VR
AANFFFEFIFTRRY
GYUR MED DOR JE SUM GYI NGO WO RU
unchanging vajra (body, speech, mind) three of  real nature  with

With the real nature of the unchanging three vajras

\ . 'm'm 'N' QQ' . . \

EN'A'E unqgo\o\ﬂm S

NGE PA NGA DAN KU ZHI DRAE BU CHE
certainties ~ five* having  kayas  four*™ result great

(*the five sambhogakaya certainties of place, time, teacher, doctrine and circle)
(**nirmanakaya, sambhogakaya, dharmakaya, svabhavikakaya)

You have the great result of the four kayas and the five certainties.

§& NEy RERA HH 5 AN AT RRIN|

MIN DZAD KHOR LO GON DER SOL WA DEB
ripening (making cakranath, great guru  that to  pray
others ripe) (Rigdzin Wangyal)

Ripening cakranath, we pray to you.

Seated upon the summit of the fearless vajra throne you have the real nature of the
unchanging three vajras and the result of the four kaya modes and the five certainties.
Mandala master who ripens all, we pray to you.

. a“' v . . v . . . a'A/
FRAGRRIEN A ARG I GHHRAA K|
NANG ZHI GONG PA NGON GYUR NAM KHAI LONG
visions  four (dzogchen)  understanding, teaching ~ manifest SKy's vastness

Having clear realisation of the teaching of the four visions like the vastness of the sky

R AL OV EC IR R RF R
THUG TER DZOD NGAI NGA DAG PAD MA WANG

mind  treasure freasures, stores,  five master bsKal-bZang Pad-Ma dBang-Phyug
(of Padma Sambhava) troves (i.e.Byang-gTer)

Padma Wang, you are the master of the five-sectioned trove of the guru’s mind treasure.

NRNAEE QR AR I §5 R R NES|
KHAE TSUN DRUB PAI TSUG GYAN DUD DUL TSHAN

pandits, siddhas, adepts crown  ornament (bDud-a’Dul named
scholars rDo-rje)

Dudul Dorje, you are the crown ornament of the scholars and adepts.

o Y N8 I3 o A meas
NELN'HNFEAZE FHIAN N T RR AN
TSHUNG ME JE TSUN LA MAR SOL WA DEB
unequalled saintly gurus, to pray

Unequalled saintly gurus, we pray to you both.

The Prayer to the Lineage Gurus (Byang-gTer System) 79



The understanding of the four visions arose clearly for you, like the vastness of the
sky, you Padma Wang, who are the master of the five-sectioned trove of the guru’s
mind treasure. Dudul Dorje, you are the crown ornament of the scholars and adepts.
Unequalled saintly gurus, we pray to you.

(SN -~ N\
ﬁn'm%msn]'ngn]ar%'qma:'nw|
GRUB LA TSE CHIG ZHUG TSHE NOR ZANG GlI

practice in one-pointed  sit, stay life (Mani Bhadra, by
(at Gyang Gi Yon Po Ling) a shake god at that place)

At the place where you passed all your life in one-pointed practice, Norzang

YANG YANG KUL ZHING MA HA GU RU NYID

again and again invoking great guru (Padma Sambhava)
(ask him to work for the dharma)

Requested you again and again, and the great guru

-~ o~ S~
AN B EN IV ENRIRFN|
THA MAL GOM CHEN TSHUL GYI JE ZUNG NE

ordinary meditator style, form by  keep then
(Padma Sambhava showed this form)

Appeared in the form of an ordinary meditator and took care of you,

. . '“ . v . 'v . . Q
FE=A gq ARN Y F N NER AR
NANG WA RAB JIN NGO SU TSOL DzZAD PAI
deep understanding  fully ~ gained, was given  really give did

So that the deep vision fully ripened in you and you were actually given

NS S NN ~ -
E.N:q.n.lsx.g.w.:q.m.n.l/ﬂm.q.giqﬂ'
DE MIG TER GYl YI GE LA SOL WA DEB

key freasure of  letters fo pray
(bZang-Po Grags-Pa)

The treasure key of letters — we pray to you.

At the place where you passed all your life in one-pointed practice, Norzang made
repeated requests to you and the great guru appeared in the form of an ordinary
meditator and took care of you so that the deep vision ripened in you and you were
given the letters of the key to this treasure. Zangpo Dragpo, we pray to you.

. . a . 'v . 'v . . Q
S BRI gm BN FUYR I I
CHAN RAE ZIG TRUL CHO GYAL SRONG TSAN GYI
Avalokitesvara incarnation  dharma king (Srong-bTsan sGam-Po) by

Dharma king Song Tsan, the incarnation of Chenresig,
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. . N' QI\ . \ . . v Ia
MRS AN AR AINN G4 IH
GANG CHAN DE WAI TEN DREL SA NON CHIR
Tibet happiness  connection land  control in order to

In order to control the land and make an auspicious connection for the happiness of Tibet,

-~ SN
AN RR YA AN AR A AR

THUG DAM RU LAG DROL PAI TSUG LAG KHANG
he wanted name of monastic college (near Gyan Gi Yon Po Lung)

Desired the construction of Rulag Drolpa monastic college.

m' . . '“.v 'v'
KI;TIG\%EI LRI FR AN A I
PAD MAI DRUB PHUG GYANG GI YON PO LUNG

Padma Sambhava’s  practice cave (name of the place where this text,
the Le’'u bDun-Ma was found)

Padma Sambhava did practice at the cave of Gyang Gi Yonpo Lung.

-~ ~ SN -~ -~
L:'axagx'n]5&':}@';&1'&1%1'&1'&1&m'n'o\ﬁw1

NGO TSHAR TER NAE NAM NYI LA SOL WA DEB
wonderful gTer-Ma, treasure  placestwo fo pray

We pray to these two wonderful treasure places.

In order to control the land and make auspicious connection for the happiness of Ti-
bet dharma king Song Tsan, the incarnation of Chenresig, desired the construction of

Rulag Drolpa monastic college, and Padma Sambhava did practice at the cave of
Gyan Gi Yon Po Lung. To these two wonderful treasure places we pray.

-~ N\
FA§IR g’i NG R INNSH'T|
GYA CHEN LUNG GYUD MAN NGAG THAM CHE KYI
large very agam, teaching tantra esoteric doctrines  all of

All the vast teachings, tantras and esoteric doctrines

A Har ORIR]” . . . ‘\'g

ANELG LB Eliﬂ NYAWN A IR SAN|

NYING POl NAD DUE THA YAE DUL JAI TSHOG
essential crucial point gathered limitless disciples host

Have their essential points gathered together

AR ARENN NN A RR TN AR"T

AEaR AR AR AN AR S|

KAL PA DER  TSHAM SOL DEB LEU  DUN
fortunate ones  to them  fitting, suitable  prayer chapter seven

In this form, suitable for the limitless hosts of fortunate disciples,
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FRYRAMAFF Y YN AR RS

ZUNG GYUR KA NYID NGA CHIR SUNG PAI DON
two parts, words, early later, spoken meaning
joined teaching (five disciples)  (bSam-Pa (by Padma

i.e.chapters Lhun-Grub) Sambhava)

These prayers in seven chapters in the two sections of earlier and later teachings.

S -~ -~
ﬂﬂi'ﬁﬂ&'ﬂﬂ'ﬂ'&ﬂ%‘gﬂ]‘ﬂl'ﬂ]ﬂ A'T'ARAN|
SANG NGAG LAM GYI THAR THUG LA SOL WA DEB
tantric path of ultimate, high, essential to pray

We pray to this fulfilment of the tantric path.

All the vast teachings, tantras and esoteric doctrines have their essential points gath-
ered together in a form suitable for the limitless host of fortunate disciples, in these
prayers in seven chapters in the two sections of earlier and later teachings. To this
fulfilment of the tantric path we pray.

. . . Q' . v . . .
ﬁﬂ]ﬁﬂ qgﬁ AR AMA' IR N[ ﬂf-l! ABK|
KU SUM GYUD PAl KA GOE DRAG SHUL  CHANG

kayas three lineage doctrine strong form, keep, show
keepers rough deeds

The fierce protectors and the doctrine guardians of the three kaya lineage,

. “'v . '\. E 'v . . Q
AR AR ENRRR ARG HE NER AR
DAM PAI CHO DANG DE DZIN KYONG DZAD PAI
holy dharma and that  holding protecting  doing (i.e.gurus)

You who protect the holy dharma and those who maintain it,

I 2T J s P 08 ﬁ i
TANFA T VAN RFA 4T R=]
NOD JIN BU LE GE NYEN NOR BU ZANG
(name) (name)

Nodjin Bule, Genyen Norbu Zang, and

'm 'm'v! . 'N . 'v
VRS ENEAINIVNE GG
PAL DAN LHA MO DzZU TRUL DREL TA ZHON
Sri Devi, Kali magic form mule riding

Palden Lhamo riding on your magical mule.

a' . N . 'm . . . v . . \

43R H‘[S%i: FN YN ARNA T A[AN|

CHI NANG TER SUNG CHAM DRAL LA SOL WA DEB
outer inner freasure guardians  male and female forms fo pray

Outer and inner treasure guardians, both male and female, we pray to you.
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Fierce protectors and doctrine guardians of the three kaya lineage, you who protect
the holy dharma and those who maintain it, Nodjin Bule, Genyen Norbu Zang, and
Paldan Lhamo riding on your magical mule. Outer and inner treasure guardians,
both male and female, we pray to you.

. . . . . 'ﬁ/'v . N
&' ﬁﬂﬂ 4N ’15 G\iﬂ R Ax9gN|
LA MA KYAB NAE KUN DU NGO WOR SHE
guru refuge  place all encompassing nature, as know

Knowing the guru to have the nature which encompasses all the places of refuge,

P Ednd Nem e R Vg oD
Sy B SRR IYRREFRYN TN
DAE DAN TSANG MAI DAM SUNG TSON DRU KYiI
faithful pure vow keeping diligent by

And having faith, pure vows, and diligence,

§::®.§/q.%/ﬂﬁ.a&.,\q.gﬁ.§.§'

NYING POl DON TOG SHE RAB CHO GO CHE
essential meaning actualise wisdom, supreme  dharma door open
knowledge

The dharma door to the wisdom that actualises the essential meaning will be opened.

. . . I\ . . . v . \
253784 NENNHNFAR AN AN A RAN|
THUN DRUG THUN TSHAM ME PAR GUE SOL DEB
practice period  six practice period  end, interruption without devotion pray

Praying with devotion in the six practice periods and at the end of practice without
any interruption,

. Ne e FargxDs RE,
ARG A SR AN INI{IN ZIN]
DAG ZHAN MIN CHING DROL WAR JIN GYI LOB
self others ripening liberate, as bless

May we and all others be blessed with ripening and liberation.

Knowing the guru to have the nature which encompasses all the places of refuge, and
having faith, pure vows, and diligence, the dharma door to the wisdom that actual-
ises the essential meaning will be opened. Praying with devotion in the six practice
periods and in the breaks without any interruption, may we and all others be blessed
with ripening and liberation.
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. . 'v . .
YRITBYENTAN RS
THE S1X SPECIAL FEATURES OF THE DHARMA
OF THE EARLY TRANSLATION SCHOOL

“f:'%farw'ﬂm:'Eqar'gr@a'm'g'qgm';NN'NN'ga'na'mnw':@'%ﬂéq'
W5 3xrayRa)

Rong-Zom has described thus the six features in which the early translations are

greatly superior to the later translations:

XTempeems voiXy o0 oSN D oo . SN . eppep . .
AR RNV ST BRI A IR AN ARANEIA
NA§'A %54 x gﬁl HRASAJINA'FNEAZAR'NN[A4 %5\1 YN NGANLY G@R

. 'Q'v . . 'a'
x %NN MW HRF AR RAZ|
Firstly, the greatness of the sponsors who invited the dharma teachers from India: the
inviting sponsors for the early translations were the great kings Srong-bTsan sGam-
Po, Khri-Srong 1De’u-bTsan and Ral-Pa-Chan, who were the incarnations of the lords

of the three kulas (Avalokitesvara, Manjushri and Vajrapani), while the sponsors of

the later translations were not of such calibre.
qgﬂ.q.q:.i.qia.a :ﬂﬁﬁ'm'ﬂqnaﬂﬁﬂﬁ%] “gq.gm.qa.qéq.mq.ﬁn.qﬁﬂ.
ANV BN AEFIHTTANT| FERFAG TRy

Secondly, the places where the translations were made and finalised were the former
upper and lower dharma centres like the miraculous temple college of bSam-Yas

which the lesser temples of the present times cannot compare with.”

ﬂﬁﬂ'ﬂ@*’é’i'ﬁ'éﬂa‘ﬁﬁ'ﬂ*'%\l ?ﬁ'@'ﬁ"v‘a'ﬂ'ﬁ'q@*'a’fﬁ"ﬁ"’\ﬁl
B ¥R G| gmwﬂﬁﬁﬂw'gm':ﬁ'ﬁ?'{m'ngx'na'?aﬁﬂ'ﬁq1
’ﬁ%’aﬁﬁq’iﬂ’wm’dquﬁ”ﬂ ’iﬂﬁ@qmjuiﬂiéﬁ‘w“@*q

N\

Se8ag)

7 Rong-Zom was living in the eleventh century and the words “present times’, as used here, mean
the eleventh century. Rong-Zom met Atisha and studied and debated with many Indian scholars.
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Thirdly, the special qualities of the translators: the former translators such as Vairo-
cana, sKa-Ba dPal-brTsegs, Chog-Ro kLu'i-rGyal-mTsham, Zhang Ye-Shes sDe, rMa
and gNyags, etc. were the emanation translators who translated the dharma. They
were not like the translators of the present time who stay in Tibet for the summer and

then return to India and Nepal in the winter.?
NP e Remes oz LSerrzs HagaE cz
Q@qlfésf&@"\ qﬁ"} Qx| TH AP NRY NG R RS K| NEN g&\l
~ ~ AN A ~ N A~
qNRTRK] &}Q'ﬁqtﬂ'éﬁ'ﬂ'qg"%@rﬂﬁﬂ'ﬁi' Ap'd§ AN AN NN
~ o~ N o SN
NEN'@N""\Q'N'&J"U'N'Qﬁﬂ«‘l'KIWSR'W&W]N'%Nﬂ'gﬂ'gﬁ'iﬂﬂ'qﬂ'éﬂ'w5\'
AR AN REA R AR DSy
5 %“'O\Q]N’\R A 5 QBN KIRKI; HRARNRY|
Fourthly, the special features of the panditas (Indian scholars): the former panditas
such as Santaraksita, Buddhaguhya, Mahacharya Padma Sambhava, Mahapandita
Vimalamitra, etc. were the incarnations of buddhas and arya bodhisattvas staying on
the great stages (above the seventh), and they were the ones who brought the dharma

(to Tibet). They do not resemble the panditas of the present day who wander about in
search of gold.

. . I\ '\'v I“I . I“ =t . = . . h' . . . 'N' . . . '\'
BNGRFIITIRYNNG] BTN RAGYTFRARTAAQAGNIAS
- I e a ~ N
@N'KIQ\'&N'U\I%' ’ﬂ"ﬁ'ﬂd’oﬁ'ﬁﬂ'ﬂ&?@'&'&'ﬂ]95]"-7[?N'Qstﬂ'ﬁz\l@z\l'ﬂ'ﬁﬁ'ﬂ'ﬁi'
Fifthly, the special features of the ‘flowers’ offered to support the requests: formerly a
full deer skin and a bucket full of gold were offered when the dharma was requested.

This is different to the present practice of very carefully giving as little as possible
when one requests the dharma.

é’:’]qgﬂﬁﬁr\q’\al ‘\g‘%.qqn.]ﬂ.tdN.ﬁ.ﬂ:N.QN.@.qﬁq.q.ﬂ.&q&&N.qa.
YR qzn]ﬂ'vgm'q'iﬁ'ma@ﬁ'aq:'15:1':1“@'5:'@:1'&&1&1'
RARAR|  FAAAR| R aEsARE| axm'o\?ﬂ'argw'@&'qgn'gy
w':x‘r?\'a:'q'n@nwm'a:y qé&‘ga'at:'n“ya-qm'ﬁg,"m'az| 3&"5@'&1"
q“fq’a'wam'q&r':@m«\l'g'qa'i':xp'gmﬁm’m'&rgnw':r&:’ﬁ'an]'g:'

8  The earlier translators devoted their entire lives to establishing the dharma in Tibet.
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TR DR REA A FAN ER A PRI AN R AT NS |
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Sixthly, the special features of the dharma: in the former period the doctrines of the
Buddha were complete without the least decline. Tantric initiations unavailable in In-
dia were obtained by bodhisattvas, siddhas, vidyadharas and dakinis who were re-
siding in the pure realms and in the Singala area of Jambudvipa and in the land of
Orgyan to the west. Mahacharya Padma Sambhava and Vimalamitra went to those
places by their miraculous power and received and translated the doctrines. Thus,

there were many doctrines that were not known to all the scholars of India and yet
which came to Tibet due to the merit of the fortunate people there.

Moreover, all the translators of the earlier period were emanations and so they
were able to fix the meaning correctly and make it easily comprehensible and so their
work has great blessing. The translators of the later period were not able to translate
the meaning, since they only understood gradually by means of many examples, they
could translate only the literal meaning, and so produced works whose words are
difficult to understand.
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PADMA SAMBHAVA’S BRIEF LINEAGE PRACTICE (BYANG-GTER)

'R' . a 'a . @ . Q o
SEEEREE A
GU RU PAD MA SID DHI HUNG HRI
teacher Padma Sambhava attainment give us  seed syllable of the lotus family

Guru Padma grant us all accomplishments!

A N
TR YN G ARG FAY
NAM DAG KU SUM GYAL WAI ZHING KHAM SuU
very pure  kayas three jinas’ realm in

In the jinas’ realm of the completely pure three kayas

. . . . . 'V . 'N
AR YT HIR NN KT 5 RS|
TSHE DAG NANG WA THA YAE OD PAG ME
life-span lord  Amitabha (Amitayus) Amitabha, limitless light (dharmakaya)
Nangwa Thayae Odpagme, the lord of life,

'\.N 'v' . . . . Q
RN'E R A RYITN'A gcﬁ TR 2N
THUG JE CHEN PO PHAG PA CHAN RAE ZIG
Mahakarunika arya, noble  Avalokitesvara (sambhogakaya)

Noble Chenresig, possessing great compassion, and

. . 'Rl . 2 . .
WHFYTIFI Y
UR GYAN GU RU PAD MA SAM BHA VA
Uddiyana  teacher (name) (nirmanakaya)

Padma Sambhava, the guru from Urgyan —

-~ 5N -~ -~
’-'\51]EN'N'Q@R'QD\EW'Q’]NN'Q'R’\EIN|
GONG PA GYUD PAI LA MA LA SOL WA DEB

immediacy lineage (direct transmission) gurus  to pray
(without need of dualising symbols)

Gurus of the lineage of immediacy, we pray to you.

Guru Padma grant us all accomplishments!

In the jinas’ realm of the completely pure three kayas are Nangwa Thayae Odpagme
the lord of life, noble Chenresig possessing great compassion, and Padma Sambhava
the guru from Urgyan. Gurus of the lineage of immediacy, we pray to you.
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PN (SN
AR M HNARIN AT INNWNNY |

BOE KYI YUL WUE PAL GYI SAM YAE su
Tibet of  country centre  sri, glorious (name of a monastery) in

At glorious Samye in the centre of the land of Tibet

\'V . . “.& ‘v'v 'Q‘
A HE AN ARA PR T EN T g
GE LONG NAM KHAI NYING PO CHO KYI GYAL

Bhikshu, fully ~ (name) dharma king
ordained monk

Gelong Namkhai Nyingpo, dharma-king

AL AR IS AR BS AIRNHNE FN
BYcEaasyapsdaaanaE ga)

TRI SONG DEU TSAN KHAR CHEN ZA TSHO GYAL
(name) Ye-Shes mTsho-rGyal of Khar-Chhen
Trisong Deutsan, Kharchen Za Tshogyal,

oy AE =z ar xR z
%EQiﬁaanﬁﬁﬂﬁﬁq 4]

DOR JE DUD JOM LHA SAE MU TRI TSAN
(sNa-Nam rDo-rJe bDud-a’'Joms) prince (name)

Dorje Dudjom and Lhasae Mutri Tsanpo —

. . . Q' V . . . v . . \
AN I RA AR AP A AN AT AR AN |
LAE CHAN DAG PAlI KHOR NGA LA SOL WA DEB
fortunate, having good karma  pure circle five to pray

Fortunate pure circle of five, we pray to you.

You who stayed at glorious Samye in the centre of the land of Tibet, Gelong Namkhai
Nyingpo, Chogyal Trisong Deutsan, Karchen Za Tshogyal, Dorje Dudjom and Lhasae
Mutri Tsanpo—fortunate pure circle of five, we pray to you.

RGN R

LHO CHOG SHI RI MANG LAM Rl TRO PA
south direction (name) one staying in that retreat house

You who stayed in the retreat house of Shri Mangalam in the southern direction,

'v' . . =~ .“'V. - .
NANA PN NT 7 AZFNF4]
ZANG PO DRAG PA TER GYI GO JED KHAN
(name) treasure’s  door opener

Zangpo Dragpa, the opener of the door of this treasure, and
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SERCREE R E RV LR

PAD MAI LUNG ZHIN CHO DAG GO DEM CHAN
Padma Sambhava’s  prediction according to dharmapati, the one (Rigdzin Godem)
and order who is first entrusted with the teaching by the finder

The dharma custodian predicted by Padma Sambhava and famous as Godem Chan,

~ ~ ~
SRR DR B L RCLR]
ZHE SU YONG DRAG NGO DRUB GYAL TSAN ZHAB

thus named  very famous (name of Rigdzin Godem) (honorific)
Ngodrub Gyaltsan —
. . \ . V . . “ . . v . . \
gﬁl ﬁ RHRAHS %N ANHN A RN T RARAN]
TRUL KU TER TON NAM NYI LA SOL WA DEB
Nirmanakaya, incarnated  treasure revealer  two fo pray

We pray to the two incarnation treasure revealers.

Zangpo Drakpa, you who stayed in the retreat house of Shri Mangalam in the south-
ern direction and opened the door of this treasure, and you the dharma custodian
predicted by Padma Sambhava, Ngodrub Gyaltsan who is famous as Goden Chan—
emanation treasure revealers, we pray to you.

N N
&'@N'ﬂ&'giilﬂ'gwéﬂﬂ'iﬂ'ﬁE'i]

RI GYAL SHAR DAB JIN LAB DRUB KHANG DU
Trab Zang  east side blessed practice house at

At the blessed practice house on the east side of Riwo Trabzang

AN 35 5N A EAN AsE E §An|

LAE CHAN ON PO NGAG CHANG DOR JE PAL
fortunate nephew tantrica (name)
(of Rigzin Godem)

The fortunate nephew tantrica Dorje Pal, and

N e e .
AT G IRERATAGNY]
GYAL GI SHI RI JANG DZONG WEN NAE SuU
(name) quiet, isolated  place at

At the quiet place at Gyalgyi Shri Jangdzong

. . . . . . S . D .
Na‘éq gcﬁ A N IRAN'J'JAN A58 AN
TSHAN DAN LA MA JAM PA SHE NYEN ZHAB

accomplished, having guru (name) (honorific)
all the signs and qualities

The accomplished guru Jampa Shenyen —
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%ﬂ'['f-\?q'ﬂ]il:'ﬂ]ﬂEJ'%N'“‘[?N’N'H]N AR AN
RIG DZIN DUNG SOB NAM NYI LA SOL WA DEB
Rigdzin Godem successor two fo pray

We pray to the two successors of the vidyadhara.

You the fortunate nephew, tantrica Dorje Pal, who stayed at the blessed practice
house on the east side of Riwo Trabzang, and you the accomplished guru Jampa
Shenyen, who stayed at the quiet place at Gyalgi Shri Jangdzong—successors of the
vidyadhara, we pray to you.

. S . "'\/ . . v-\ .VC\"\/
TH AR IR G A E S HREAN|
KUN ZIG JANG CHOG KYA TSHO CHEN POl NGOG
Panchen Rinpoche north direction (name) lake great bank

You who stayed on the banks of the great lake of Kya to the north of Tashi Lhunpo

~ a ~_.n
Eﬁ'ﬂ]iN‘EN‘iﬁ'&N'E'NEN@N'iKIN]

NGON NAE JE DRAN CHO JE SANG GYE PAL
former  places (ie.lives)  later remember  (name)

Choje Sangye Pal, rememberer of your past lives, and

-~ -~ (SN
ilﬁ'i]N'ﬂﬂﬂ'ﬁﬂﬂ'éﬂ'ﬁ]ﬁ'ﬂ'ﬂﬁ'ﬁ]
DE DROL SANG NGAG CHO LING PHO DRANG DU
(monastery name) palace in

You who stayed in the palace of Dedrol Sangngag Choling,

AN NN NN T §H RGNS GAN|

THUG SAE ME TON NAM KHA GYAL TSHAN ZHAB
close disciple (name) (honorific)
(of Choje Sangye Pal)

Thugsae Meton Namkha Gyaltshan —

. Q'V . Q . . “ . . ‘\/ . . \
RFFARY AR FH PN X AN T RF AN
TAN PAlI SOG SHING NAM NYI LA SOL WA DEB
doctrines  staff of life, vital support  two fo pray

We pray to the two life-staffs of the doctrine.

You stayed on the banks of the great lake of Kya to the north of Tashi Lhunpo, you
Choje Sangye Pal, who remembered your past lives and you, Thugsae Meton Nam-
kha Gyaltshan, who stayed in the palace of Dedrol Sang Ngag Choling—vital sup-
ports of the doctrine, we pray to you.
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. 'v 'v' UQI . .
ﬁi\lﬁ@rw@!&!ﬂ]iﬂgﬁﬂﬁ
BAE YUL YOL MO GANG KYI RA WA RU
secret land (area in Nepal) snow of  mountain chain in

You who stayed in the secret land of Yolmo in the midst of snow mountains,

O\
YA AR NRYAN RS QT RAC]
TRUL KU DRANG SOI NGAG CHANG SHA KYA ZANG
emanation  (place name) tantrica  (name)

Ngagchang Shakya Zang, the emanation from Drang So, and

-~ -~ ~\
UKL ELEE R,
BOE KYI TSHE DRAG PAL CHEN CHU WO RIR

Tibet of life rock glorious place name)
(Its shape resembles the arara fruit, which is a symbol of good health)

You who stayed at Palchen Chuwo Ri, the life rock of Tibet,

B RH NRARN AN R Y REAN QAN

JE TSUN NGA RI LEG DAN DUD JOM ZHAB
saintly west Tibet  (name) (honorific)
(brother of Ngari Pandita Padma Wangyal)

Saintly Legdan Dudjom of Ngari—

. ’\ . . . . “ . . ‘\/ . . \
QMAFHINRAIFA] %N ANHNARNA' T RARAN]
KA TER NGA DAG NAM NYI LA SOL WA DEB
bKa-Ma gTer-Ma masters two fo pray

We pray to the two masters of kama and terma.

You who stayed in the secret land of Yolmo in the midst of snow mountains,
Ngachang Shakya Zang, emanation from Drang So, and you who stayed at Palchen
Chuwo Ri, the life rock of Tibet, saintly Legdan Dudjom of Ngari—masters of kama
and terma, we pray to you.

oame C\' -\v 3 "'\/ . .
TIIRN T
GU RU PAD MAI E VAM CHOG GAR DU
(rDo-rJe Brag monastery) at

You who stayed at Dorje Drag monastery,

Q . E 'v 'NQ' . . 'W'\
AH'ARG BN ERA'ZRNYN'RAR QR§’|
RIG DZIN CHO JEI THUG SAE WANG POI DE
(Legs-IDan bDud-a'Joms)  close disciple (name)

Wangpoi De, the close disciple of Rigdzin Choje, and
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Sk e L LG
TRUL KU NGAG WANG RIG DZIN DOR JEI ZHAB
incarnation  (name) (honorific)

You, Tulku Ngawang Rigdzin Dorje,

. 'A/ '\ . . “I\! Iv
FARNNZANHNY ﬂ]im JRX'R ﬁl]
GYAL KHAM  CHOG ME  DUL JAI RE WA KONG

kingdom, country  without partiality disciples hopes filled, satisfied
(i.e. all, everywhere)

Who fulfilled the hopes of all your disciples without partiality.

VAN RER WA YN N SN A AN AT AR AN
NGAG CHANG YAB SAE NAM NYI LA SOL WA DEB
tantrica father (guru) son (disciple)  two fo pray

We pray to you, the father and son tantricas.

You who stayed at Dorje Drag monastery, Wangpo De the close disciple of Rigdzin
Choje, and you, Tulku Ngawang Rigdzin Dorje, who fulfilled the hopes of all your
disciples without partiality—father and son tantricas, we pray to you.

. vi IN'NI . .
TYF ARG N E ALY VY FAR
TAN PAI DRON ME JE TSUN PAD MA WANG
doctrines  lamp saintly (name)

You saintly Padma Wang, the lamp of the doctrines, and

. a . v'v . . QIA/ . .
ANN'AFE RY A& NER AR FANHRRR
SAM ZHIN DRO DON DZAD PAI TOB NGA WA
thought, intention according to beings  benefit  doing power had

You who have the power to benefit beings in accordance with your intention,

N' . . 'V' . . 'N

2 g5 eARan g A g AER D)

JE TSUN NGA WANG LO ZANG GYAM TSHOI DE
saintly (fifth Dalai Lama)

Saintly Ngawang Lobzang Gyamtsho, and

A5 RYY AN AN N AR A AR A
PAD MA TRIN LAE ZHAB LA SOL WA DEB
(name) (honorific)  to pray

Padma Trinlae, we pray to you.
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You, saintly Padma Wang, the lamp of the doctrines, and you saintly Ngawang Lob-
zang Gyamtsho, who have the power to benefit beings in accordance with your inten-
tion, and you Padma Trinlae, we pray to you.

RNRFRTS N AN NER AT ARG S|
NGE DON TAN PA  PEL DZAD RIG DZIN CHOG

certain, profound  dharma  doctrine developing vidyadhara excellent

You are the excellent vidyadhara who develops the doctrines of unchanging value.

. . . g‘“ . . . h' «
& AECF NS AN §RIN AR 73]
KUN ZANG GYAM TSHO RIG KUN DU PAI TSO
Samantabhadra ocean kulas, families all ~ encompassing  chief

Chief figure encompassing all the ocean-like families of Samantabhadra,

m' . . v' 'Q 'v . v
SRALTNYN AT RNHA TN
PAD MA THUG TRUL DRO NAM MIN DROL KOD
Padma Sambhava mind emanation  sentient beings ripen liberate  put

You are the mind emanation of Padma Sambhava who ripens and liberates beings.

ey ey At AT A A e

F\ ERAN'NY QAN A'ANA' T AR AN|

DOR JE THOG ME ZHAB LA SOL WA DEB

(Rigdzin Wangyal) (honorific) fo pray

Dorje Thogme, we pray to you.

You are the excellent vidyadhara who develops the doctrines of unchanging value, chief

figure encompassing all the ocean-like families of Samantabhadra, Padma Sambhava’s
mind emanation who ripens and liberates beings—Dorje Thogme, we pray to you.

ANHNRGEEE QRS AR R AR

SAM ZHIN DOR JE DZIN PAI ROL GAR CHAN
thought, intention  according to tantric play, dance having
(intentional emanation)

In accordance with your intention you showed the form of a tantric practitioner,

N N
AR NN YT IRRARYA HT IR A|
TRIN LAE DRUB PAI WANG CHUG MAD JUNG WA
deeds (sadhana) accomplished,  powerful one wonderful, amazing

You are the amazing powerful adept of tantric practice,
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I IMANA ALY RANFHG QRN

HE RU KA PAL PAD MA SHE NYEN ZHAB
Heruka Sri, glorious (name) (honorific)

Glorious Heruka Padma Shenyen,

Aoy e m¥araas
AYRHTGT IR EX AN AT RIAN|

GYUR ME LHUN DRUB DOR JER SOL WA DEB
(Different name of the same person) pray

Gyurme Lhundrup Dorje — we pray to you.

In accordance with your intention you showed the form of a tantric practitioner, you
the amazing powerful adept of tantric practice, glorious Heruka Padma Shenyen
Gyurme Lhundrup Dorje, we pray to you.

SN SN -~
gm 58K llélf-k ARZ§ RN NN HNEA|
GYAL WANG PAD MAI LUNG ZIN THUG SAE CHOG
powerful, ina  Padma Sambhava’s  predicted  close disciple  excellent
You the excellent close disciple predicted by Padma Sambhava,

Yy oy . g .

F\ E RARARN N NRAA R NENRK]

DOR JE CHANG NGO NAM KHA LONG YANG DANG
vajradhara actual  (name) and
The actual vajradhara Namkha Longyang, and

“ . . . . . . I.\

RN 1«5 BA'ARH :I;I SRR gﬂl 3’[

RIG KUN KHYAB DAG PADMA WANG GYAL DE
kulas, families all ~ master (name)

Padma Wangyal, the master of all the familes, and

. S Y ey Y. -
qii G’\im QY4 AN l’\ EARNA' T RRAN]
DU DUL TRIN LAE DOR JE LA SOL WA DEB
(name) to pray

Dudul Trinlae Dorje, we pray to you.

You the excellent close disciple predicted by Padma Sambhava, the actual vajradhara
Namkha Longyang, and Padma Wangyal the master of all the families, and Dudul
Trinlae Dorje, we pray to you.

. ~2 . D L] ) vQ . o . L] 2 .
A ARRAS Y A ARG G A ARRHS|
PHAN DEI NYEN CHIG RIN CHEN THUB PAI TAN
benefit  happinessfriend, aid  sole precious Muni (Shakyamuni) doctrines

The doctrines of the precious Muni are the sole true friend of the welfareand happi-
ness of beings, and
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SAL WAI GYAN CHIG LUNG TOG CHO LA WANG
pure ornament sole study understanding  dharma to powerful

You are their sole pure ornament, you who are powerful in the dharmas of study and
realisation, and

v . . v . . . “ . 'a .
AR ANARN T § ARG NHHHFIFA]
KHOR DAE NGO KUN ZHIN NYAM NYID DAL
samsara nirvana entities all  like perfect equality spread, pervade

Spread out all the entities of samsara and nirvana in perfect equality like the sky.

~ N -~ -~
NEN'GR IV RAR NN AT R IN]
ZHOM ZHIG DRAL WAI NGO WOR SOL WA DEB

destroy free of nature, to pray
(Nyam-Nyid rDo-rJe)

We pray to you, who abide in the nature free of destruction.

The doctrines of the precious Muni are the sole true friend of the welfare and happi-
ness of beings, and you are their sole pure ornament, you who are powerful in the
dharmas of study and understanding, and spread out all the entities of samsara and
nirvana in perfect equality, like the sky. You who are the indestructible nature, we

pray to you.

N . “l . v Iv . . Ia .

RRYAF N Y ATV ARG H]

THEG GU TA GOM CHOD DRAE THAR CHIN PA
Yanas, vehicles nine view meditation conduct, action result  complete, perfect

You who have fully perfected the view, meditation, conduct and result of the nine yanas,

[SN -~ A A A
A RINFINY W N R L FA|

TSHUL TRIM ZANG PO YE SHE ROL PA TSAL
(Tulku Tsorlo, guru of Chhimed Rigdzin)

Tshultrim Zangpo Yeshe Rolpa Tsal, and

RO LR EECELREL]
LAB SUM NAM DAG DRUB PA THA DU CHIN

trainings three very pure practice completed
(morality, contemplation and wisdom)

You who have completed perfectly the practice of the three pure trainings,
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UR GYAN TAN DZIN ZHAB LA SOL WA DEB
(name) (honorific)  to pray

Urgyan Tenzin, we pray to you.

N' . . . 'a .\ . .
YRR AAYHINENAIRIEAN]
DE MA THAG PA SUM GYl JE ZUNG NGAG

immediately preceding three by  taken care of encouraged and praised
(Nyamnyid Dorje, Tshultrim Zangpo and Urgyan Tenzin)

You were fostered, praised and encouraged by these three gurus,

2 SN -~ S
FARFNAGIN' AN AR AN |
TSA WAI LA MAI ZHAB LA SOL WA DEB
root (C.R. Lama) guru (honorific)  to pray

Precious root guru, we pray to you.

You who have fully perfected the view, meditation, conduct and result of the nine
yanas, Tshultrim Zangpo Yeshe Rolpa Tsal, and you who have fully perfected the prac
tice of the three pure trainings, Urgyan Tenzin, we pray to you. You who were fostered,
praised and encouraged by your three gurus, precious root guru, we pray to you.

-~ -~ SN
AERRF TN A AR A AR
TSANG TOD RU LAG DROM PAI TSUG LAG KHANG
province upper  (name) monastic college

Near the monastic college of Rulag Drompa in upper Tsang,

Q' . . '“'v !vv
Q;Riﬂ LRI FR A NG AR
PAD MAI DRUB PHUG GYANG Gl YON PO LUNG

Padma Sambhava’s  practice cave (name)
(Zangpo Dragpa and the Leu Dun Ma are connected with both these places which are very near to each other)

At Padma Sambhava’s practice cave called Gyan Gi Yonpo Lung

[N S\  _ ~~ N\ ~~
N'g’ﬁ'gﬂ'ﬂﬁﬂ'v\lﬁ'ﬂ@ﬁ'ﬁ%‘ﬂio\'&ﬂl
MI NANG GYAB TAB YID ZHIN NOR DRAI CHO

invisible - sealed wish-fulfilng gem ~as  dharma (Leu Dun Ma)
(gTer-Ma hidden treasure)

Is the wish-fullfilling gem of this hidden dharma

s ea O Fea
AL LR IEETN
PAL DEN LHA MO GE NYEN NOR BU ZANG
Sri Devi (Kali) (name of a treasure protector)

With Sri Devi, and Genyen Norbu Zang.
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TER NAE SUNG MANG CHAE LA SOL WA DEB
freasure place gquardians  many  together to pray

We pray to the treasure place and its many guardians.

Near to the monastic college of Rulag Drompa in upper Tsang, at Padma Sambhava’s
practice cave called Gyan Gi Yonpo Lung is the wishfullfilling gem of this hidden
dharma, together with Sri Devi and Genyen Norbu Zang. We pray to the treasure
place and its many guardians.

¥ =3 R R L Q-

AN & ﬂgﬁ RERIS] 5E 54 il,iN aa|

CHO GO GYAD TRI ZHI TONG DON DU PAI
dharma door, method 84,000 meaning encompassing

All the meanings of the eighty-four thousand dharma doors are encompassed within

2R PR N AR AN AN IT AR

AR R] RAR5|

ZAB MOl SOL DEB LAM ZAB LE U DUN
profound prayer path profound chapters seven

These profound prayers, the deep path given in seven chapters.

. . \ . '\ . Q' I\ .
g4 éﬁ] NANA' TN AR NN A A |
THUN DRUG YEL WA ME PAI NYAM LEN LA

practice periods Six unwavering practise fo
(the waking hours split into six periods)

Practising them unwaveringly in the six periods

. N . v . . . .Q . Q 'v
55 43a¥yasagaasisagas
DAE SHE TSON PAE DRUB PAR JIN GYI LOB
faith knowledge  diligence by these accomplishment, result bless

With faith, knowledge and diligence, may we be blessed with accomplishments.

All the meanings of the eighty-four thousand dharma doors are encompassed within
these profound prayers, the deep meaning given in seven chapters. Practising them
unwaveringly in the six periods with faith, knowledge and diligence—may we be
blessed with accomplishments.

AN ZRRW l:'gnw'c\asl:'sqm'ﬁa'gﬂ N INY m‘@‘ﬁﬂ'm:\r'nﬁm'q&f&'
&:'?'gm'ﬁ‘@"ﬁ'g:'w&rwc\'q-'q gq'a\x?{axar%5'5@&':1&1'55]@:%]|

[At the request of a meditator from mGo-Rum Yul, this was prepared by the tantrica (bKra-Shis sTobs-
rGyal) dBang-Po’i sDe during an interval in practice in the pleasing palace of Ling-rTsi-rGyal-Po.]
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THE BRIEF GURU LINEAGE (BYANG-GTER)

(Newly arranged for those who have little time)

v . . . . v 'V'v 'a.

BN THIARHAF A RN AT

CHO KU KUN ZANG GON PO WOE MI GYUR
dharmakaya Samantabhadra lord, benefactor Parvakshara (unchanging light)

Dharmakaya Samantabhadra, the benefactor Unchanging Light,

N myemy o emye o
ey RN T AT R RGE
LONG KU RIG NGA DRUG PA DOR JECHANG

sambhogakaya kulas five sixth Vajradhara (he encompasses the five kula familes)
(Vairocana, Aksobhya, Ratnasambhava, Amitabha, Amogasidadhi)

The sambhogakaya buddhas of the five families, and Vajradhara, the sixth,

IS naruacclaaEs S
SETH Yy TR R )
CHOG GI TRUL KU NGA DANG RIG DZIN GYI

most excellent  nirmanakaya, incarnation  five  and vidhaydhara
(Vajrapani, Raja Jha, Devindra, Indrabodhi, Anandavajra)

The five excellent nirmanakayas, the eight

§a505 a9y 3 QR AR R RES A3
LO PON GYAE DANG DRUB PAlI RIG DZIN TSO

acharyas eight and siddha, adept  vidyadharas chief
(Hungkara, Manjushrimitra, Nagarjuna, Prabhahasti, Danasanskrita, Guhyachandra, Shantinggarbha, Padma Sambhava)

Vidyadhara acharyas and Padma Sambhava,

q;‘@@:’ﬂﬁﬂ'@w'ax'ﬂ“ﬂmﬂ'@%:w|
PAD MA JUNG NAE ZHAB LA SOL WA DEB
Padma Sambhava (honorific)  to pray

The chief of all the vidyadhara siddhas — we pray to you.

Dharmakaya Samantabhadra, the benefactor Unchanging Light, the sambhogakaya
buddhas of the five families and Vajradhara, the sixth, the five excellent nir-
manakayas, the eight vidyadhara acharyas and Padma Sambhava, the chief of all the
vidyadhara siddhas—we pray to you.

ﬁ"::}”:'@@':l%ﬁ'&ﬁ&'%q'qarmg@m|

TRI SONG DEU TSAN KAR CHEN ZA TSHO GYAL
King Trisong Deutsan Yeshe Tsogyal of Kharchen

King Trisong Deutsan, Karchen Za Tsogyal,
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SH AR PR AT EATYREINE|
NAM KHAI NYING PO DOR JE DUD JOM JE
gelong Namkhai Nyingpo Nanam Dorje Dudjom

Namkhai Nyingpo, Dorje Dudjom, and

&I'“qu 'ﬁ' 'qai Vg'm' :

R RIGH R AXARIERE]

MU TRI TSAN PO DAG PAI KHOR NGA DANG
Lhasae Mutri Tsanpo pure circle, retinue  five and

Mutri Tsanpo, to you, the pure circle of five, and

NO L] '\ . L] . ’\/ L] . N

E ARV T B FHN N AN AT RN

JE BANG DRUB CHEN NAM LA SOL BA DEB
king others  mahasiddhas all fo pray

To the rest of the twenty-five main disciples, we pray.

King Trisong Deutsan, Kharchen Za Tsogyal, Namkhai Nyingpo, Dolrje Dudjom je,
and Mutri Tsanpo—to you, the pure circle of five, and to the rest of the twenty-five
main disciples, we pray.

IVI . . v L] . . L]
RACY AN AR R HA NEE QAN
ZANG PO DRAG PA NGO DRUB GYAL TSHAN ZHAB
discoverer of the Leu Dunma (Rigdzin Godem) (honorific)

Zangpo Dragpa, Ngodrub Gyaltshan and

. . . vv . . vv . 2
W& n@i yN nga 33 :1@5 AN AN AR
YUM GYUD SAE GYUD LOB GYUD LA SOG PAI
wife’s lineage  son’s lineage  disciple’s lineage  and so on

His wife’s, son’s, and disciple’s lineages down

S '\ . . . . . Iv . N
A9 B g HFHAYFANI§AQ|
DRIN CHEN LA MA NAM SUM BAR JON PAI

kind gurus three until coming
(Tulku Tsorlo, Nyamnyid Dorje, Bane Tulku Urgyan Tenzin)

Until the three kind gurus —

g'ngﬁ'a'&'gm'm'qﬁm'n'q%m1
TSA GYUD LA MA NAM LA SOL WA DEB
root lineage gurus fo pray

To all these root and lineage gurus we pray.

Zangpo Dragpa, Ngodrub Gyaltshan and his wife’s, son’s and disciple’s lineages
down until the three kind gurus — to all these root and lineage gurus we pray.
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A IR AGT ARG E GG
KU SUM GYUD PAI LA MA DAM PA NAM
kayas three lineage gurus excellent all

Excellent gurus of the lineage of the three kayas,

v '“' Q . . . . . V .

NN RN SN QRA N R FRH N Q)

CHO KYI YING NAE DAG LA TSER GONG LA
dharmadhatu from me to compassionately  consider then

From the dharmadhatu please consider us with compassion!

. . 'v . v . Q' v . 'v
AN G YN NS RN G|
THUG GYUD RANG DROL CHOG GlI NGO DRUB TSOL
mind stream self-liberating supreme attainment, enlightenment  please grant

Please grant us the supreme accomplishment of the self-liberation of all that arises in
the mind!

N\ ~ -~
&I'&Igﬁ'ﬂq'ﬁl:'q:&'éi'ﬂﬂN'i‘ﬂ]ﬂN]

MI THUN KYEN DANG BAR CHE SAL DU SOL
difficult conditions  and obstructions remove please

Please remove our difficult conditions and obstructions!

. Q' . 'V . . . . v
NGF AR NN Y BN ALY AN A
THUN PAI LAM NA CHO LA DRANG DU SOL
helpful path dharma to,on  guide please

Please guide us to the helpful path of dharma.

-~ -~ -~ -~
&Ia'oﬁl]'ﬁ!:'gq'&lE'REN'@\]’Q'%NS'H]N0~I|

CHOG DANG THUN MONG NGO DRUB TSAL DU SOL
supreme and general accomplishments give please

Please grant us supreme and general accomplishments!

Excellent gurus of the lineage of the three kayas, from the dharmadhatu please con-
sider us with compassion! Please grant us the supreme accomplishment of the self-
liberation of all that arises in our mind! Please remove our difficult conditions and
obstructions! Please guide us to the helpful path of dharma! Please grant us supreme
and general accomplishments!
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[After the prayer to the guru’s three kayas (which starts on page 44 of this text) the following prayer
may be read if one wishes to follow the guru lineage of the sMin-Grol Gling system.]

GURU LINEAGE PRAYER (SMIN-GROL-GLING SYSTEM)

FNANME 5 RACY N AN N T RA TN
A57 al AN

CHO KU KUN TU ZANG PO LA SOL WA DEB

dharmakaya Samantabhadra fo pray

We pray to dharmakaya Samantabhadra.

RN N RN AN AT R AN

’1 g

LONG KU GYAL WA RIG NGA LA SOL WA DEB
sambhogakaya jinas kula five to  pray

(Vairocana, Akshobhya,
Ratnasambhava, Amitabha, Amoghasiddhi)

We pray to the sambhogakaya buddhas of the five families.

5N -~~~ -~ ~
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TRUL KU RIG SUM GON PO LA SOL WA DEB

nirmanakaya kula three benefactor fo pray
(Manjusri, Avalokitesvara, Vairocana)

We pray to the nirmanakaya benefactors of the three families.

. . AT LT Y [T - g~
NRYN AT E AN AT RIRA|
YANG TRUL GA RAB DOR JE LA SOL WA DEB
further ~ emanation  Anandavajra fo pray

We pray to the emanation Anandavajra.

We pray to dharmakaya Samantabhadra. We pray to the sambhogakaya five kula ji-
nas. We pray to the nirmanakaya three kula benefactors. We pray to the emanation
Anandavajra.

N304 REN RAN'TAN'A S5 AN N'T" AR AN
Al ARG REN'R AR RRAN|
LO PON JAM PAL SHE NYEN LA SOL WA DEB
acharya, teacher Manjusrimitra fo pray

We pray to the teacher Manjusrimitra.
N QS ~ ~
ECCCE RN CAaN ARy AN|

RIG DZIN SHI RI SING HA LA SOL WA DEB
vidyadhara  (name) fo pray

We pray to the vidyadhara Sri Singha.
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PAN CHEN Bl MA LA MI TRA LA SOL WA DEB
scholar  great (name) to pray

We pray to the great scholar Vimalamitra.

gm'ﬁﬂ'méw@rqqm'm'qﬁm'm'@w1
GYAL SAE PAD MA JUNG NAE LA SOL WA DEB
Jinaputra Padma Sambhava fo pray

We pray to the bodhisattva Padma Sambhava.

We pray to the teacher Manjusrimitra. We pray to the vidyadhara Sri Singha. We pray
to the great scholar Vimalamitra. We pray to the bodhisattva Padma Sambhava.

g B YR F ey AN g aqas)

CHO GYAL TRI SONG DUE TSAN LA SOL WA DEB
Dharmaraja (name) fo pray

We pray to the dharma king Trisong Deutsan.

a NN - -~
NFR’G‘}]'W'HN‘N%‘@N'N'WNQI'KI'RREI«\I]
KHAN DRO YE SHE TSHO GYAL LA SOL WA DEB
dakini (name) to  pray

We pray to the dakini Yeshe Tshogyal.

N A A N el -~ ~
ﬁﬁq'&}E'q&I’NFR’%‘E'l}'N'ﬂ]N@I'El'f-\ﬁqz\l|
GE LONG NAM KHAI NYING PO LA SOL WA DEB
bhikshu (name) to pray

We pray to the bhikshu Namkhai Nyingpo.
= X AR IR A M RT AT T A S
3 ﬁa\ll’i E Qiﬁ ARNN'A'FN AT AR AN

NA NAM DOR JE DUD JOM LA SOL WA DEB
(name) fo pray

We pray to Nanam Dorje Dudjom.

We pray to the dharma king Trison Deutsan. We pray to the dakini Yeshe Tsogyal. We
pray to the bhikshu Namkhai Nyingpo. We pray to Nanam Dorje Dudjom.

L] . 'Q' !v' . V L] . N
FYNYF IS A A AN I RR AN
LHA SAE MU TRI TSAN PO LA SOL WA DEB
prince (name) to pray

We pray to prince Mutri Tsanpo.
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TRUL KU ZANG PO DRAG PA LA SOL WA DEB
emanation (the gTer-sTon) fo pray

We pray to Tulku Zangpo Dragpa.

< ~ ~ a
Rﬂ'@?q'ﬁﬂﬂ'gﬂ'gN‘Néq‘N'ﬂ]N AT R AN
RIG DZIN NGO DRUB GYAL TSHAN LA SOL WA DEB

vidyadhara Rig-‘Dzin rGod-IDem fo pray
(the Chhos-bDag and second author)

We pray to Rigdzin Ngodrub Gyaltshan.

el ~ a
’lqgl:'iﬁ'&li'gm'ﬂéq'm'ﬂ]ﬂm'ﬂﬂiﬂm
KUN PANG DON YOD GYAL TSHAN LA SOL WA DEB
fully renounced  (name) to pray

We pray to the renunciate Donyod Gyaltshan.

We pray to prince Mutri Tsanpo. We pray to Tulku Zangpo Dragma. We pray to Rig-
dzin Ngodrup Gyaltshan. We pray to the renunciate Donyod Gyaltshan.

~ ~ ~ -~
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GYUD DZIN SO NAM CHOG ZANG LA SOL WA DEB

lineage  holder  (name) to  pray

We pray to the lineage-holder Sonam Chogzang.

IN . 'A/ . Iv' L] ’Q/ L] . \
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DRUB CHEN TANG TONG GYAL PO LA SOL WA DEB
mahasiddha, great adept  (name) to pray

We pray to the great adept Tangtong Gyalpo.

£ ey mem Py . arsrarmaaroaras
NOEN'NFARN ﬂfl SEA Rﬁ A'FNAZARAN|
TSHUNG ME NGO DRUB PAL DAN LA SOL WA DEB
unequalled (name) fo pray

We pray to the unequalled Ngodrub Paldan.

a . . . . 'v' . V . . \

2494 ’T\'Lﬁ ARRRERJ A RN T AR AN
DRIN CHAN KUN GA ZANG PO LA SOL WA DEB
very kind (name) to  pray

We pray to the caring Kunga Zangpo.

We pray to the lineage-holder Sonam Chozang. We pray to the great adept Tangtong
Gyalpo. We pray to the unequalled Ngodrub Palden. We pray to caring Kunga
Zangpo.
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MIN GYUR LAE TRO LING PA LA SOL WA DEB
(name) to pray

We pray to Migyur Laetro Lingpa.

2P e ~ a
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GYAL WANG RIN CHAN PHUN TSHOG LA SOL WA DEB
(name) to  pray

We pray to Gyalwang Rinchen Phuntshog.

. . . . !Q . . v . . N
YR AN ARRAG I AN AR RN
TRUL KU NAM KHA GYA JIN LA SOL WA DEB
emanation  (name) to  pray

We pray to Tulku Namkha Gyajin.
Mo E amar s el s oA ad
NRN 2Q NN TN qsﬁ ARG A'ANA'Z AR AN

KHAE' DRUB DO NGAG TAN DZIN LA SOL WA DEB
scholar adept  (name) fo pray

We pray to the knowledgeable adept Dongag Tandzin.

We pray to Migyur Laetro Lingpa. We pray to Gyalwang Rinchen Phuntshog. We
pray to Tulku Namkha Gyajin. We pray to the knowledgeable adept Dongag Tandzin.

< S -~ -~
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RIG DZIN TRIN LAEvLHUN DRUB LA SOL WA DEB
Vidyadhara (name) to pray

We pray to Rigdzin Trinlae Lhundrub.

-~ ~ [SN -~ ~
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CHO GYAL TER DAG LING PA LA SOL WA DEB
dharmaraja (name) fo pray

We pray to Chogyal Terdag Lingpa.
~ N -~ -~ -~
B ERan g xE AT RJAN|

LO CHEN CHO PAL GYAM TSHO LA SOL WA DEB
(name) to pray

We pray to Lochen Chopal Gyamtsho.
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GYAL SAE RIN CHEN NAM GYAL LA SOL WA DEB
bodhisattva (name) to pray

We pray to Gyalsae Rinchen Namgyal.

We pray to Rigdzin Trinlae Lhundrub. We pray to Chogyal Terdag Lingpa. We pray to
Lochen Chopal Gyamtsho. We pray to Gyalsae Rinchen Namgyal.
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DRUB CHOG PAD MA TAN DZIN LA SOL WA DEB
adept  great (name) fo pray

We pray to Drubchog Padma Tandzin.

RYRAT B AN G G AN T RFAN|
GYUR MED TRIN LAE NAM GYAL LA SOL WA DEB
(name) to pray

We pray to Gyurme Trinlae Namgyal.

arxem A AR R D armEar Al
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LHUN DRUB DE CHEN DOR JE LA SOL WA DEB

(name) to  pray

We pray to Lhundrub Dechen Dorje.

. e X S e AT A e =
WRRENS aE S5 £g AN g aqas|
KUN ZANG RIG DZIN DOR JE LA SOL WA DEB
(name) fo pray
We pray to Kunzang Rigdzin Dorje.

We pray to Drubchog Padma Tandzin. We pray to Gyurme Trinlae Namgyal. We pray
to Lhundrub Dechen Dorje. We pray to Kunzang Rigdzin Dorje.

RN RS ENT B A QAN RRAN|

NGE DON CHO KYI NYI MA LA SOL WA DEB
(name) to  pray

We pray to Ngedon Chokyi Nyima.
~ -~ ~ -~
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OR GYAN NAM DROL GYAM TSHO LA SOL WA DEB
(name) o pray

We pray to Orgyen Namdrol Gyamtsho.
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JIG DRAL YE SHEDOR JE LA SOL WA DEB
Dudjom Rinpoche to  pray

We pray to Jigdral Yeshe Dorje.
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N8 ¥ FRAF N AN AN

DRIN CHAN TSAlI WAI LA MA LA SOL WA DEB
kind root guru fo pray

We pray to our most kind root guru.

We pray to Ngedon Chokyi Nyima. We pray to Orgyen Namdrol Gyamtsho. We pray
to Jigdral Yeshe Dorje. We pray to our most kind root guru.

ﬁ'ﬁ&'ﬁwéq'fqqqnga‘m'q%r’m':rrﬁw|
Yl DAM DRUB CHEN KAB GYE LA SOL WA DEB

practice deities a cycle of eight great fo pray
heruka sadhanas

We pray to the deities of the Drubchen Kabgye.

&'?RT'NF:qqﬁa‘g%ﬂw'mﬂﬁm'n'qﬁw|

MA MO KHAN DRO LHA TSHOG LA SOL WA DEB
matrikas, dakinis, gods fo pray
mother goddesses goddesses

We pray to the divine hosts of matrikas and dakinis.

VLA AN S WA AN AN T RRAN|
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CHO KYONG MA GON CHAM DRAL LA SOL WA DEB
dharma protectors  Mahakala (Ma-Ning) fo pray

We pray to the dharma-protectors, Mahakala, and the rest.

We pray to the deities of the Drubchen Kabgye. We pray to the divine hosts of matri-
kas and dakinis. We pray to the dharma-protectors, Mahakala, and the rest.

Sz R DS X
ANFRAFAINY I TN FIN|
DI CHI BAR DO SUM DU JIN GYI LOB
this life  nextlife  intermediate period these three in bless us

Please bless us in this life, the next and in the intermediate period.

R‘ﬁm'gq'wm'@'3'&%&1&1'&50«5‘:@7@|

KHOR WA DUG NGAL GYI GYAM TSHO LAE DRAL DU SOL
samsara misery of  ocean from free, take out  please

Please free us from the ocean of samsaric misery.
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KYE ME NYING PO LON PAR JIN GYI LOB

unborn essence, reach, get, bless us
nature return to

Please bless us that we may integrate with our unborn nature.

-~ -~ -~ -~
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CHOG DANG THUN MONG NGO DRUB TSAL DU SOL
Supreme and ordinary siddhi grant please

Please grant us the supreme and general accomplishments.

Please bless us in this life, the next and in the intermediate period. Please free us from
the ocean of samsaric misery. Please bless us that we may integrate with our unborn
nature. Please grant us the supreme and general accomplishments.
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THE SEVEN PRAYERS

THE PRAYER REQUESTED BY KING TRISONG DEUTSEN
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Then King Khri-Srong IDeu-bTsan made this request, “O Great teacher, for the sake of
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myself and all the faithful ones of the future, please teach us a dharma to pray morn-
ing and evening, one having the blessing of all the sugatas of the three times which
will remove the obstacles of this life and enable us to later gain the supreme attain-

ment of mahamudra.”

ﬂ’\@fﬁm N3 iﬂllléﬁqal’ﬂﬂ KIR“’[N% E‘-Tl SN’:T]NE s %%{ ig a8

The guru replied, “Listen well to this, great king!”
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WA NEN GV ARG A HT IR AN WA A

E MA HO SANG GYE TAN PA MAD JUNG SAM YAE LA

wonderful! Buddha doctrines ~ amazing inconceivable  as regards

Wonderful! As regards the amazing, inconceivable doctrines of the buddhas,

SN -~
B AR RLANAR Q’fﬁ S| %N qAN'F 48
KHYAD PAR  PHAG PAI TAN PA NAM SUM  JON
especially holy, noble doctrines  three kinds came, appeared

(the doctrines of the three buddhas who teach tantra;) for beings
(see beginning of Le’u Dun Ma.)

Three especially exalted doctrines have arisen.

AN N N
NEN‘@N‘&@'&KI'&IG\'@ R RAN'R{=E
SANG GYE SHA KYA THUB PAI ZHING KHAM DIR
Buddha Shakyamuni realm here

Here in the realm of Buddha Shakyamuni
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SANG NGAG THEG PA CHEN POI TAN PA JON
guhyamantra, tantra  yana, system  great doctrines came

The doctrines of the great tantric system have come.
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TAN PA RIN PO CHE LA SOL WA DEB
doctrine precious fo pray

We pray to these precious doctrines.
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UR GYAN PAD MA JUNG NAE LA SOL WA DEB
Land of Urgyan Padma Sambhava fo pray

We pray to Padma Sambhava of Urgyan.

Wonderful! As regards the amazing, inconceivable doctrines of the buddhas, three es-
pecially exalted doctrines have arisen. Here in the realm of Buddha Shakyamuni the
doctrines of the great tantric system have come. We pray to these precious doctrines.
We pray to Padma Sambhava of Urgyan.

Kﬂaﬁ%\“ﬁiﬂﬂﬂqaﬁﬂﬂig

OG MIN LHUN GYI DRUB PAI PHO DRANG DU
Akanishta, sahajasiddhi, palace in
unexcelled effortless arising

In the effortlessly arising palace of Akanishta

SRR N'QR AR AGAN AR A CN L RN

DU SUM DE WAR SHEG PAI GON PA Yl
three times  sugatas, buddhas idea, understanding by
(past, present, future)

Are the sugatas of the three times who with their immediacy

. ° . . . . v'v . . Q o
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MA TRAM RU TRA KA GO LOG PA YI
a great demon subdued by Heruka order, instruction ~ wrong by

Saw the perverse instructions of Matram Rudra

qﬁj'éq'ir&N'sq'ziq'qgm'w'znm%nwg
DRO DRUG SEM CHAN DUG NGAL NYAM THAG ZIG

six realms sentient beings  sorrow suffering, torment,  saw, and emanated
of samsara exhaustion Heruka

Inflict terrible sufferings on the beings of the six realms.

A v Al M ET AL A e
QAN E R NE 3§ N AN AT RRAANS
THUG JE NGO TSHAR CHAN LA SOL WA DEB
compassion wonderful having  to pray

We pray to those with wonderful compassion.
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UR GYAN PAD MA JUNG NAE LA SOL WA DEB
We pray to Padma Sambhava of Urgyan.

In the effortlessly arising palace of Akanishta are the sugatas of the three times who
with their immediacy saw the terrible sufferings inflicted on the beings in the six
realms by the perverse instructions of Matram Rutra. We pray to those with the won-
derful compassion. We pray to Padma Sambhava of Urgyan.

m Iv' . a'A/I . . . °
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CHANG LO CHANG GYI PHO DRANG DAM PA RU
Alakavati of  palace holy, sacred in

In the holy palace of Alakavati

N S ~

ARG RN A GHNNIF AN I N HERS

DE ZHIN SHEG PA THAM CHE KA DRO DZAD
tathagatas, buddhas all meeting, discussion made

All the tathagatas met for discussion.
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ZHI GYAE WANG DRAG TRIN LAE NAM ZHI Yl
pacifying uncreasing overpowering  destructive  activities four  kinds by

By means of the four activities, pacifying, increasing, overpowering, and destructive

-~ [SN
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LOG PA DUD KYlI TAN PA DUL WAR DZAD
wrong mara, demon (Matram Rutra) of  doctrines  subdue, control do

They controlled the false demonic doctrines.

SN YA AR AN FHN A AR AR R AN
DU SUM DE SHEG NAM LA SOL WA DEB
three times  sugatas, buddhas fo pray

We pray to the sugatas of the three times.

. . . . . . v . . N )
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UR GYAN PAD MA JUNG NAE LA SOL WA DEB
We pray to Padma Sambhava of Urgyan.

In the holy palace of Alakavati all the tathagatas met for discussion. They decided to
control the false demonic doctrines by means of the four activities of pacifying, in-
creasing, overpowering, and destroying. We pray to the sugatas of the three times. We
pray to Padma Sambhava of Urgyan.
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RI WO MA LA YA NAM CHAG BAR WAI TSER
mountain (name) Sky-iron blazing peak, at
(iron that comes from a head of a dragon)

On the blazing sky-iron peak of Mt. Malaya
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DUD PO MA TRAM RU TRA DRAG POE DRAL

mara (name) by strong destructive methods kil (by Heruka)

The mara Matram Rutra was killed by strong methods, and

S q'?ﬁ'aﬁ{q&';Nﬂ'm'gx':r&xéﬁ%

SIN MO MA TSHOG NAM LA JOR WA DZAD
rakshasi, local goddesses host with copulated, joined  did (Heruka)
demonesses

All his demoness wives were enjoyed by Heruka.
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SANG NGAG TAN PA DANG PO DE NAE JON
secret mantra doctrines first that  from came

The first spreading of the tantric doctrine arose from this.

RN Y BRAR 8 W AR AR AR AN

DUL JA KYAD PAR CHAN LA SOL WA DEB
one to be educated, special fo pray
disciple (he is worthy of recognition because he helped to make)

(the tantric teachings manifest.)

We pray to the special object of discipline.
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UR GYAN PAD MA JUNG NAE LA SOL WA DEB
We pray to Padma Sambhava of Urgyan.

On the blazing sky-iron peak of Mt. Malaya the mara Matram Rutra was killed by
strong methods, and all his demoness wives were enjoyed by Heruka. The first
spreading of the tantric doctrines arose from this. We pray to the special object of dis-
cipline. We pray to Padma Sambhava of Urgyan.
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OG MIN CHO KYI YING KYI PHO DRANG DU
Akanishta, dharmadhatu, of palace in
below none encompassing space

In the palace of Akanishta Dharmadhatu
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DUS SUM KYE GAG MED PA CHO KYI KU
time three birth, beginning  stopping  with